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ABSTRACT

"Righteousness Exalteth the Nation": -The Toronto Banner and the Nineteenth-
)

Century Evangelical Crusade in Upper Cangda. Peter D. James, M.A.

180 pp. Supervisor; S.R, Mealing

A Toronto Presbyterian weekly published in the 1840s,. the Banner promoted

cause of the ﬁfee Church and the ideas of the evéngelical crusade in Upper Canada.

[y

This thesis seeks to elucidate the themes of the evangelical crusade through

examination of the ‘Banner's columns and sermon literature of the period.

The evangelical crusade was an interdenominational t?anéatléntic movement
dedicated t6 ridding the world of Roman heresy, heathenism, and irreligionm.

\ o ’

The participants Aubscribed to the "new" ideas concerning the individual's
ability to effect his own salvation througﬁ faith in Christ's redemptive powers.
In accordance with this reformation of men, the evangelicals sought. to reform
socigty tg more accurately reflect their idealized‘conception of a nation gathered
under, aéd dedicated to, God. Their model of this idealized state was the
Reformation era, but the‘evanéelicals' understanding of that historic period was
filFered through tﬁeig desire for an expression of "true' religion in the nine-
teenth century. This interpretation‘suggeSts' that there are certain intellectual

»

inadequacie; in the two prevailing schools of thought in Upper Canadian religious
history.

’The thesis is divided into fouf chaptefs. The first chpeg deal with the
rise of the Free Church of Scotland, and the evangelical crusade in both its '
religious and social m;nifestations. The final chapter r;views pfeVious attempts
at writing Canadian religious history Sndvconcludes with an attempt to cosstruct

a histeriographic model that makes sense of the religious, social and historical

ideas of the evangelical crusade.
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PHREFACE

My purpose in writing this thesls is to suggest another manner in wnich
Canadian social history might ée studied. The soclal sign¥f1cance of religion in America
has occupied a place in that nation's histdériography for.two generations; the same might
be said of Br}tigh historiography especially with reference to the Victorian era.
Canadian students on the other hand, seem satisfied with discarded ideas that place
religious soclal significance within a narrow political or econogic framework. There
have been exceptioné to*this tendency of course, but these have been largely neglected 1n' i
undergraduate and graduate history course. ‘ ]

i

What we commonly know about pre-Confederation religious history in Wpper Canada i
can be reduced to a few statements: most colonials beloqggé(;gﬁpggAQf the Christian .o . g {
denominations--Anglican, Cathol;c, Presbyterian, ﬁétho&ist, or Baptist~--which engaged %
in continual sectarian battle over thé Clergy Reserves, and sought an assortment of ‘ ;l
government favouray the Protestant denominations were united conly in their abdhorrence s
of the Catholic faith; the Anglicans were political Tories and Compact men, and presumed 4
_to the title “Naéional Churbh", while the other Protestants were middle class Reformers ;

- -

whg held to the liberal ideal of Church and'Staie separation; politics determined ’
religion, and vice versa, for a2 generation or so (the Ecclesiastical Chart (1828) to
the secularization of the Clergy Reserves (1854-7) ), all the disputes being settled
tn +hé Reformers's favour. Taking account of my presumptuous reductlionism, 1 suggest
that such passes as satisfactory for students of Canadian history,

More regently scholars have studied the subject f%om a soclo-~economic perspective,

analyzing the contributions made by religion in the developing Canadian society.

Generally critical of religious motives, these nistorians view religbon as a vehicle

. »

of middle class ideology, and assume that religious ideas are, in the words of Karl '
Mannheim, "distorted representations”. In,short, they argue thaﬁ;religion must be
seen as a form of "social control® embloyed by .the middle class to preserve its status™

in the turbulent'province. N ‘ .

1
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I wend toaflsegree with botn theqe ccnools anc I quugcst that 1t mignt preve
more profitabl/ to study religious history from a less secular 'vantage. In order ’
to write such‘ history, cone must first accept the notion that religious ideas
. /

have\a realit& of fheir owh: ‘once this 1s granted they may be studied as a meaningful
exﬁression of human thought concerning man, society, and God. In this thesis I
have assumed ‘that a religlous sénsibility informed ine ecditor of the Torontc Banner.

vMy sfudy is organized around the Toronto égggg{, ed}ted and largely written
B; Peter Brown, z Free Church supporter whose Presbyterian convictions ran fpeely
through 1ts pages. This may seem.a surprisingly limited means for studying some-
‘thing as grand as the evangelical crusade, b&t I think it can be justified,

What interests me as a historian is ine presentation of ideas in a popular

' v

context, Newspapers are a convenient instrument for discovering popular senti-
mznts:commonly expressed. Furthermore newspapers navé a circulation beyond ?heir
place of publication and so can (and did) inform a provincial zudienceg as well as
revealing somethi%g about that audience, /! religious paper like the §§égg£ has the
added feature ofrn0£ simply being a means of cémmunicating "news" (a wide definition
being in order herey the conversion of twp 'Hindoos® six months previous is not |
what our ournalism friends would call "hard news"); homilles, extracts from sermons
N
and tracts, and qpralistic, inspiratlonal and devotional works (truly newspaper.
"stories" )were published as well Reports, political religious and inquisitorial,
from Britain and America, other colonies,and mission statlons, also claimed spéce in

the' pages of the Banner,offering a broad panorama of the world (Lf rather limited

in scope) from a Christian perspectile.
, “

[ TR

My argument is rather straightf‘ ward; I am convinced that the Banner wis in-

spired and informed by Free Church thinking, i“self an expression of an Anglo-

American Protestant movement, operating in Britain, the Uniied States, and Canada

L e et e e e b o s sk
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deternined to reform those natlons., This "evangelical crusade" contained both a per-
sonal and a social gospel for its audience. In personal terms it was founded upon

a belief that God had offered to man a plan of salvation which rested solely on

a heart felt experience of regeneration through éxace freely offered. This doc-
trine assumed that all men were capable»of knowing and lovinnghrist and God, and

its a@herents saw it as their duty to bring forth this gosﬁel to ail men, Within
this personal message there also lay a 'social calling, 1f and when‘the {nward man

was to be reborn there must be a cdrresponding reformation inDthe socidl man,

“and in the society which was to be a corporate expression of a rejuvenated Christian
community, | ' i
Tey Banner was an accomplice in this crusade{ its weekly releases noted the

advances of Christianity ‘p far-away places, the growth and expansion of

benevolent institutions amd ideas in the English-speaking nations, the on-going

battle with the forces of qarkness" (atheism and Catholicism)--always offering

the" true” Christian manner in whicn the world should be perceived. Only when

Canada had become an educated morally-rectified Christian nation, gathered

under the Lord, would it become a truly Christian nation.

The Canadian context of the theeis lies ‘in this; the Banner appeared during

' the early ¥é;rs of the Union period when the upper colony was being transformed
‘ into the upper province: a society discernadble’from its iower neighbours. As a ‘

+
public journal the Banner assumed the duty of informing the blossoming society

14
of its moral and social responsibilities as a rising nation dedicated to the glory
of God. In fulfilling this- dugy the Banner gazed bacﬁwards to see forwards; Canada

was t " be a transatlantic transplant--a Christian and British nation in the North

American continent. i ‘ )
However ihe Banner and the evangelical crusade paid little attention to®
‘41'

physical or national barriers. ‘Peter Brown began hgs weekly newspaper as a forum

- - .
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for the ﬁ}ee Church party in the Church of Scotland Disruption, Brown was a product
of the Scottish Church and its history and witness determined his thinking on many

&
contemporary issuess but he reserved his greatest reverence for the Reformation era

when faith informed the nation. 3Brown's Reformation sensibility is one of the most

complex and interesting subjects dealt with in this thesis because it in large part

"defined, and by the same token justified: his thinking on religion and society.

The work is divided into four chapters. The fisst deals with the Disruption
of the Presbyterian Church in Canada and the consequent rise of the Free Church.
The second chapter is devoted to the elucidation of the themes that make up the ‘ ? i
"evangelical creed" as evidenced in the pages of the Banner. The third is gziven over
tc the Banner's "Secular Department" through which 3rown exfressed his ideas on the
developing nation. 1In all these chapters I have depended on the Banner for the
majority of my analysis but where it proves beneficial, I have also delved into the
sermon literature of the period. 1In the final chapter I shall review some'efforts
at writing religious history in Canada before settiﬁg forth a different means of
approaching the toéic that makes sense of the trapsatlantic and historical ideas
expressed in the Banner.

In concluding these prefatory remarks I should like to caution the reader on
one point: I.mean to write history, not religion or theology, herej this cannot be
termed a his£ory of religion nor sh;uld it be sonsiéered a theological discussion--
it would fail miserably as either or both. I might be happy wi{h a designation like
"religio=social history", or "social religious histo;y", so long as it is underétood

that my training and interests lie squarely in the historical field.

N

. ’ Peter D, James
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In this first chapter I plan to accomplish two thingsj f%;stly, I wish to
introduce Peter Brown and the Toronto Banner, and secomdly, I should 1like to
skelch an outline of the ‘evangelical creed' in a transatlantic perspective.

The Banner had its arigins in the Disruption of the Presbyterian Church

of Canada. Canadians synpathefic to the Scottish Fru“0§3rch mcvement desired

an organ to pronéte their views and selscted Peter Brown, an expatriate Scot

living in New York, as their editor. When he arrived in the qplony in the summer

of 1843 the recently transpired Disruption of the Scottish Church was the topic

of discussion in Canadaian Presbyterian circles. The first issue of the Banner

carried a report of the meeting of the Canadian Synod, emphasizing the resolutions

proposed by Mr. Gale whiéh sanctioned the work of thg Scottish Disruptionists

;nd proposed a similar policy of remunciation by the Canadian Church. Such a

policy would place the Canadian Church within the Free Church fold and the Banner

consclentiously pursued this policy to its loglical conclusion in the Disruption

of the Canadian Church in 1844,
The Disruption of the Church of Scotland was the ,culnimiting event in a his-

tory of religious confli&t in that country, separating “evangelicals® from

“moderates”. The evangelical Disruptionists were the Scottish representatives of

a vigarous, morally-righteous and socially-conditioned Protestantism that arose

in the l;;e eighteenth-and early nineteenth century English-speaking nations in

response to rationalist doctrines, religious apathy, and "Romanist" preiensions.

The evangelical movement was interdenominational in design ana international in

scope; its theological precepts originated in the works of Jehnathanpdyards, John

Wesley, and Friedrich Schleiermachey, while its social ideal was developed within

the context of nineteenth cemtury reformism,

Attt fencarmtef s s
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‘ Within the Presbyterian churches of Britain and America the evangelical par-
ties (Free Church in Scotland and Canzda.lNewlschool in ths United Staieg) rejected
the established and traditlon-bound churches of their fathers. In their place the
evangelicals erected new churches gfounded in a religlous ideélisn“;hxt/;nphnsizod
benevolence, meral rectitude, and universal salvation‘premisod‘b; the Person and N

workg of Jesus Christ. For the Scots and Canadians who gave up titlesvggd emoluments

in rencuncing - the Church of Scotla?ﬁ. this Protestant ideal was best expressed.

by the phrase "“the sole and supreme Headshig of the Lord Jesus Christ®. It was
the fondly cherished belief of these men that in renouncing the Church of Scotland
and establishing the Free Church, they were resurrecting the 'true’ Christian ideal
of the Church ané-honouring the memory of their Reformation forefathers, ?hey
took upon themselves the task of returning the rest of soclety to this idealized
state, seeing in it the only means to hteousness and‘a meaningful rolationsﬁip
with God, ;

. Peter Brown participated in this movement. The Banner was the unofficial
voice of the Free Church in its early years and Brown promoted the cause of the
church and the movement in which it farticipated wlth a determined heart and a
vigorous pen. ( ) (

S0 0 00 vOsBOssRRROPPIRERINCSIOYS

Q
Peter Brown was born at Edinburgh in June 1784 and enjoyed some success in

the linen trade and reform politiq; in his early years, Involved in a financial

scandal as collector of asessments 1in 1835 and unable to make good his debt, he
1

was forced to leave the country and sailed for New York in 1837, : In 1842 he pub-

lished The Fame and Glory of England Vindicated in respon;e to an American's

e A imen it

attack on Britain's social institutions, Brown had nothing but praise for the new

Poor Laws, the bensficial effects of the established church, and the customs and
. 2 r ..
traditions that he thought had made Brlitain the greatest nation in the world. 1In

’
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that same year he bagan editing the Jritish Chronicle, = paper intended to serve
z’ec\a\t British enigrants to the United States.

While successfully conduc?ing the Chronicle "the Editor recejved a proposai
from a number of Prasbyterian clergymen and laymen-~in the neighbourhood of

3
Toronto, to remove to Canada and there publish a newspaper + Sometine” 1n the

summer of 1843 Brown and his son George croased the border and began publishing

v

tﬁﬂ Banner,

;-
As enducement for undertaking this enterrrise, a guarantee
was given, that the circulation of the paper should within

a certain period reach a stated number. And the assurance
was further given, that the support of the whole Presbyter-
lan body*might be reckoned on. L

Who h;d undertaken this guarantee has Devep been satisfactorily determined. Brown
claimed that the offer had originated with "the Rev. Gentleman who is the Clerk,
of the S‘ynod“l this might have been either Alexander Gale or William Rintoul as the

-

first was Clerk at the time that Brown was"anduce&“ while the latter was Clerk-at
the time of the "a.rticlea's publication.5 Another potential subscriber was

Issac Buchanan. In a correspondence printed in the paper (26/1/44) Buchaman
wrotes *I beg to remind you...that it was our admiration bf-your ¥iews on the sub-

‘Ject of _t%g Free Church of Scof_._lénd..; that led us to induce you to leave New

York...". Responding to the letter,George Erown, as publisher, claimed that -

Buchajgan ‘had been absent ﬁ'on the country for two years prior to his coming to
e
Ca.nada and had therefore played 1little part in the negotiations, He claimed that

forty~five people had been approached for subscriptions to & fund, but refused to
71
divulge the names or amounts collected, In view of the fact that forty=-five people

were app:oachod, all three of the above gentlemen could have ooncoivably played a
part. One thing is certains all three joined the newly-established Free Church

in 1844 and consideration of Brown's "views on the subject of the Free Church"
l
must therotj‘e have played a decisive role in his selection as editor of the paper.

AN \

§ Saestmmame mm -

T e

o e o i % T




4,

< n AT

The Banner was to be "in its best sense a useful family paper”. Tts columns,
Brown wrote, "shall be enployed to unfold and illustrate those great principles
which have contributed so essentlially to the formation of that.high .natioua.l
character to whichaso many in this country re;'ert with delight when they speak of
their Fatherland", The prospectus claimed that the paper would take a deep in-
terest "in the prominent npoli.tiéal movenments of the Province " and the ﬁroceedings
of the British Parliament, carry coplous extracts from English, "Scotch';, and Irish
papers, report "the various bensvolent opcrqf.iona of the day", and publish “such -
original and extracted articles of Religlous 1nforna.tion', Literature and Sciences,
as will be highly interesting amd 1nstruct1ve".9 )

Yet the Banner was most interested in religilous matters. The Paper was ’
"under no controul but tbat of if;s Editor and Publisher" and it was motivated by\ . ,
the "troad principles of the Bofornation. unfettered by the "peculia.r views of

Church Government held by any one denomination", At the same time the editor no- .

tified his audience that part of the agreement entered into by the P;eélgyteriansv.

o e

- and himself required that he publish notice of Synodical and pu:esbyterial\

g s B A

meetings, dcknowledge the religious and benevolent works of the church in its
- pages, "'and that it should keep ia pominent vigw all such subjects as were of im=
» portance to the great body of Presbyterians®,
Such a proclamation belied the fact that Brown was a dedicated supporter of
the Free Church party in Scotland and that he had been invited to Canada to pro-

1
mote 1ts cause in the colonial church.

e R e

P

The Banner was {0 be employed in the Disruption debate then going on in the

Province of Canada, That debate had its origins in the Disruption of the Church

o mrhe ) o men

of Scotland wherein four hunired ministers and numerous adherents rsnounced their

alleglance to the national church. Canadian Preabyterians sympathetic to the ;

seceders and their new chutch, were loathe to cantinue in a ‘commpnion Vthat admitted

L




the claims of the civil courts to override the wishes of the people.
The connection with the Church of Scotland in Canada b;spoke a firm and or-
ganic alleglance. The majority of Church of Scotland mimisters and missionaries
'in Canada had been educated and ordained at home: even the name of the body: The ‘
Presbyterian Church of Canada in connexion with the Church of Scotland, was evidence |
of a.bond that transcended the physical distance betweed Scotland and the North %
Anericén colony. The Church was possibly the one remaining institutional connection f
with the homeland the colonial enjoyed; so much a part of the Scot's daily life i
at home, the religious affiliation formed part of his intellectual baggage when 1
he emigrated to the new world., Therefore it should not be surprising that the ! !
Disruption was as catastrophic an' event for the colonial body as it had been ‘

An the national church: the Church of Scotland was their church.

ep e N PROISRIPRPORNOOTS

The Church of Scotland had been tardy 15 supplying the wants of Scotﬁish
settlers in the Canadas. While military chaplains and ministers sponso?ed by
enigration groups had come out to the colony in its early years, it was not
until the 1830s that a concerted effort was made by the established church to ;
ﬁrovide for the colonists. However Canadians . wera not without Presbyterian v
services. The Niagara peninsula. had been a regular station of the American
Presbyterians and in 1824 the Assosciata Church of North America settled <he :
Presbytary of Stamford.lzTen years later the American Home Missionary ngiety :
helped establish the Niagara Presbytery and in four years‘it had eight ministers :

d . 'serving seven~to eight hundred worshippers in twenty-five churches.13
Americans were not the only Presbyterians in Upper Camada in the 1830s. ;
hThe various secession bodies  of Scotland had semt ministers to Canada with ‘

esaigrants after the Napoleonic Wars. In the next few yeara the Presbytery of

-

3




the Canadas was formed and in ;820 a Syzod with three presbyteries in the eastern

section of the colony was established.l The Synod of the Canadas , as 1t was

called, proved to be a pre~mature organizing effort and it was disbanded in 1825,

Later in the 1820s the United Presbytery of the Canadas was formed and this group ;

1n 1831 was re-organized as the Synod of Upper Cam.da..le third Scottish church ;

operating in Canada alt this time was the United Assosciate Synod of the Secession ;

Church who sent William Proudfoot to the Western District in 1832, He had 3 ’

initially planned to join the United Synod but was wary of its commitment g the ;

Volu;tary principle so he jolned with eight others to form the Missionary fiesbytdty i

of the Canadas in 1834 al
It was the desire of the British Government and the colonial authorities

that the Church of Scotland should eanter Canada to counteract the influences of

the American and secession bodies, A declsion of the Law Officers of the Crown

claimed that the Church of Scotlandv was a co-equal establishment of the realm and was

thus eligible to sl;are in the Clergy Reserves and other benefits granted to the s

Church of England. 7The Colonial Secretary ignored thls decision btut offered to

18
support five Church of Scotland ministers with an annual grant of $3,750.

The determined policy to support only-established church ministers was uade clear
to the other Ca.na.&ian Presbyterians vhen thg Colonial Secretary refused a request -
fron‘tha United Synod for funding in 1830 and suggested that the members join the
establishedn church if they wished smppoz"l:.l9

In 1821 the Synod of the Presbyterian Church of Canada in connexion with Ahe
Church of Scotland (hersafter referred to as "the Synod") was formed at Kingston ?
with nineteen ministers in attendence. The Colonial Office instructed Governor ’

Colbourne to increass the Church's anmual funding and to persuade all

_Presbytsrians in the colony to join the body. In the same year the United Synod
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) met at Brockville and again petitioned the éovernment for supports on £his
occasion they were partially successful (the church was awarded seven hundred
pounds) but it was stipulated that such was only a grant: if the members wished
for an endowment they Sﬁ%uld Jjoin the Synod.zo

This was the general state of affairs in the colony until 1840, In that year
the agltation over the Clergy Reserves came to a head in the Legislature and it
was determined that the Reserves fund be divided amongst the various churches, the
two establishments recelving the largest portions. Meanwhile talkg of union
begwoen the United Synod and the Synod concluded in an agreement by which the %
former was absorbed into the Synod.lehe Synod was now the largest single Presbyterian E ‘

body in the colony with over eighty ministers, a college, and a share of the

Reserves.,

While events were thus passing in ths colony, the Ten Years Conflict was §
coming to a climex in Scotland, During its first three years of axistence the
new Synod sent message of support to the home Church in its dispute with the
civil.authority but refused to become more entangled in the controversy, The.
Synod claimed it was independent of the Scottish Church; however the members
fesred (and events were to prove them right) that any more decided action (like ' ‘
renunciation)twould endanger their claims on the Reserves. The situation might
have remained in this ambivalent state indefinitely but for the Disruption of the
Scottish Church in May 1843, For a vocal mincri%y in the Church the time of
reckoning had come. ‘

Canadian church historians, while noting the interest sparked by the event
in the Canadian church and acknowledging itsDisruption in 1844, have tended to

downplay the asignificance wof the Great Disruption in Canadian history, N.G.

Smith, while noting the Free Church supporters' interest in spiritual arguments,
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i claimed that support for the division in Canada arose from the feelings of animosity
" harboured by some of the members toward the Seottish establishment which the Free
Church supporters managed to provoke.zzJohn Moir noted.tnat the Synod was willing
to remove thé words “in connection with the Church of Scotland” froa its title, Wt
stated that this was only a convenlent means ‘of maintaining ties with beth Scottlish '
bodies, and retaining privilegeé in Canada.zB‘Ih general, the historians have
accepted the 1nterpretat}on of the Disruptiéh.offered by those who adhered to the
establishment during and after 1843: the Disruption was not within the confines of i
the Synod®s jurisdictioR, there was no pdironage issue or established'church in the .
colony, and the Synod was an“independénf body--in short, the Disruptlon did not :
directly affect the interegts of the Canadian church. o
All these facts were true of course, but saylng this does not overshadow the
. fact that a great many nihisters. elders and members of the Church thought and acted oo
as if the Disruption was of vital interest to them as Scotsmen and Christians: more-
over it is equally true :that they weré ready to Secede from the Church of Scotland
(and its Canaddan counterpart) beca#se that Church wopuld not denounce the intrusion
of the civil courts in ecclesiastical matters. r
In seeking the raminciation of the Church of Scotlami these transplanted
Scots were aligning themselves with a religious movement of transatlantic propor-
tions. Thelr adherence to the Free Church party in Scotland allled the Canadians
with the forces and principles of the evangelical crusade operating throughout the
English-speaking world.

v
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The Disruption of the Church of Scotland had its immediate cause in a series v
of civil court decisions that piaced ministers in parishes against the wishes ;f
the congregations. The Diéruptionists, angered as the General Assembly'’s accedence
to this intrusion 4f the spiritual realm, renounced their adherence to the Church
and erected the Free Church of Scotland. The generally accepéed history of the
Scottish éhurch has thus named the issue of church-state relations, or church

governaent, as the major cause of the Disruption, But, I argue below, this was a minor point

in the debate; church govermment was but the effect of a fundamental disagrwement




~ of what part religion, and by extension the church, was to ﬁlay in

" the application of reason, these evangelicala held that the religious

9.
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amongst the parties concerned, the cause of wiiich lay.in'differing xie;s
society. In order to accomplish this I would llke to make trief o .
mention of certain ideas and concepts held dear by those gightaenth and
nineteenth century Christians commonly known as the “evangelicals*,

0f first importance to the evangelical :mind #as the idea

of Christ as both a historic and a Spiritual figure. To the evangelicals

the Spiritual flgure of Christ represented the essential "love” of y
God for man; as a historic figure He was the “first" among men, )
and His teachings, works, and life evidenced that love of man for

his fellow ma? so necessary in the Christian experience.

In the formation of the evangelical creed two major i
1dea§ then are important; love.and Christology. The explication of
the doctrine of love was largely found in the works of John H?sley and
Jonathan Edwards, while Christology received its fullest exaaination f
in the period from the pen of Friedrich Schleiermacher. _ b
) Edwards and Wesley offered their inteépretations of the N
Christian faith in response to the rationalist notions and religious
apathy they saw dominating the Churches of Britain and America in - b
the eighteenth century, Rejecting the “will", and the‘rétional acceptance

of a PFrime Mover who made his laws of nature knowable to man through

Ceram e aum——n e

experience vas tealized through the internalization of revealed truths
man was aware of his own (human) corruption as the result of the sin of !
man as man, but more importantly, he was also aware that Christ pag

dled for his salvation, an eventuality conditioned by the acceptance of
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grace freely offered. Religion was a means to fellowship beyond institutional
and rational responses througitan outward expression of Christian loves
“Christianlity consists rather in practise than in knovledge”.zu
Jon;thaﬁ Edwards suggested that religlon consisted of "holy

affectibn”: love alone moved a man from'neutrality or "mere assent”, and
inclined fhis heart to possess or reject something. Love, therefore, *'is
not only one of the affections btut it is the first and the chief... and the
foundation of all the affectigng.'"zj This feeling of love was imparted

through the regenerative work of the Holy Spirit acting upon the awakened heart

E
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of the sinful man,

John Wesley premised his re}igion of love in the complete
surrender of the will ani heart to f;sus Christ., Such a love, following
the example of Christ as man, carried with 1t a love for, and a coammitment
to, one’s fellow man. Wesley's grand contribution to evangelical thought
was his idea of Christian perfection, a three- part movement from huzan
depravity to Christian righteousness. Believing in Christ's atonement, i

-the'human'sinner was filled with the conviction that he was justified .

; before God; such was a“human achievement in éhat the sinner surrendered

his heart anQ“ind to Christ. This experience of justification 135. B
to ”;n assurance that Christ had accepted the individual concerned”,

the second step on the road to perfection.26 ;1lled witﬂ the conviction
of righteousness the regenerated man sirove to achieve the full blessing
of  the Holy Spirit in sanctification, the reésult of a maturing process
in which the btasic commitment to live in Christ hroadened, heightened,

and solidified his personality and spirit.2’

|
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Friedrich Schlelermacher's religion of feeling was a continuation
of the pletlst doctrines enunciated by Edwards and Wesley but his break
with the rationalists was not as thorough as that of his predecessorss
Religion of the heg.rt was different but not separate from metaphysics
and moral activity-- it could not exist apart from them for man was a
. social being.28

Schleiermacher concurred with the notion that religion| was
preconditioned by a feeling of utter dependence on Christ; indee§,

he thought -that "the feeling of utter dependence belonged to the highest

y

o

level fmn self- consciousness...">) ' This feeling of dependence
denied the anti-thesis bet\;een self and sensuous self- consciousness by
positing the religious subjéct "as ix'rev:‘lucibly present in that with which
Christian theologicfal reflection begins“.30 Theology was” the ns by
1wh1ch the' human mind éonprehended the religious object (God) through an
understanding of Christ as a histaric figure “(God as majg) and as a
mediating influence between God and man (nan'as God).

The religious experience in Schlelermacher's thought was a &>
description of the human state of being; the world was the place in
which evil existed ar‘ was.recognized by man as such, yet relative to .
' Christ's redenptit;'n,‘it waé. also the placa':;;;;a preservation and perfection
" could be realized. Christ as man and God was the key to theology and
religion (knowihg va;xd feeling) for he most fully represented redeemed man
in His person @s&lvation.

The full ‘forc'& of the evangelical creed was not experlenced

" in Scotland before the turn of the nineteenth century, though

ninox secessions from the National Chuxrch occurred throughout N

A T ——
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‘the .eighteenth century., The Person of Christ, ‘he nature and scope of the atone-

‘ment, the gifts of the Holy Spirit, and the necessity of a heart~felt religious

experience found expression in Secession and established pulpits as well as in
popular pamphlets and devotional tractis.
The Church of Seotland was invaded by the new doctrines, and an evangelical
i)arty grew up within its confines. While the Moderate Churchmen maintained
control of the As'selbly; the universitles, and many of the lower church courts,
thelr power was on the wane as the nineteenth cmntury commenced. Amongst the
presbyteries and even in the universitles “the evangelical outlook, which was
dependent on Scripture, looked to rewelation and was cémpa.ra.tively indifferent to !
a rapprochment Wwith secular knowledge, was in the ascendent.” % g
This dependence on Scriptural proof and heart felt religion, and its con-
sequent disregard for a.bstrac_:t thougﬂt, is wha,t:.7 marked the eva ¥cal different
from his Moderate brother. This isthe "flrgt principles” argument, whereby
all knowledge is defined and validated by reference to an all-encompassing first
principlazzand this frinciple, in the evangelical argument, was most clearly \
(and troadly) communicated in the term "the sole and supreme Headship of the ~ |

4 .
Positing the Headship of Christ as his first principle,

ioOId Jesus Christ",
Rev. Alexander Duff went on to explain how this principle defined the relation-

ship of the Christian with Chrisf. First it required, because Duff was a Church .

-of Seotland man, the submission of the members of the Church to the obligations .

demanded in Scripture and presented by Christ as Saviour; secondly it defined the

particular relationship between Christ as teacher and saviour (in both His human

and divine manifestations) and His féllowers, and thereby the relation-
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ship between the followers in the Church; thirdly it defined their most
solemn duty as the defense of their relationship against any ecclesias-
tical or civil intrusion or interference; and finally, it obliged the dis-
ciples to spread Christ's gospel throughout the 1and.35Duff. as a Free
Church propagandist was atteapting to prove that this understanding of the
spiritual nature of the Christian and the Church had always been alive 1n‘
the Church of Scotland before the recent contendings: in shori, he was
calling on the witness of the age to support hls evangelic (and historical)
vievws.

O The evangelicals' dependence on, and confidence in Christ rested
squarely on the Redeemer's presence in the world and in thf Word. Henry
Gordon, & Canadian minister, comblined these two themes in his farewell Cod
address to his Gananoque congregation. It was Gordon's contention that

’

the Bible, informed by the Holy Spirit, held that “salvation by Jesus Chxnist

is 1ts one ground pervading ldea":

; It is impossible to do justice to all that the

Bible assigns to Christ, as the subject of His

mediatorial ikdingdom, without admitting that it com~

prehends all space, all worlds, all creatures, all

things; that, whether as subjects or agents, or

instruments, or witnesses, in some way or another,

all are deslgned to serve Him and His work. 36
Man, as the highest exyression of God's creation, had the special duty of tring- '
ing the Gospel of the Lord, and resurrecting the social designs that marked His
lifé on earth, to all men., There 1s perhaps no better exemplar of these
twin doctrines in the nineteenth-century Scottish church than the Rev. Thomas
Chalmers.

Chalmers began his remerkable career when he was admitted to St.

Andrews at the age of twelve; within seven years he had received degrees in
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mathematics and theology. Continuing in Edinburgh, Chalmers added chemistry

to his first academic love while maintaining a parish nearby. He was de-

cidedly in the Moderate party until a trio of family deaths (1806-1809) and

a fear of his own death led him to re-examine his 1ife and religious

principles. His conversion to avangelical doctrines is best described in x

his own wordsi ‘

'] am not sensible that all the vehemence with which I
urged the virtues and proprietles of social 1life had the
[N weight of a feather on the moral habits of my Parishioners.
And it was not t111 I was impressed by the uttep alienation
! of the heart in all its decrees and affectlons for Godj it
' was not till reconciliation to Him became the distinct and
prominent object of my ministerlal exertions; it was not
t111 I took the Scriptural way of laying the method of .
reconciliation before them; it was not till the free v
offer of forgiveness through the blood of Christ was urged o
upon their acceptance, and the Holy Spirit givem through o
the channel's of Christ's mediatorship to all who ask
Hinm was set before them as the unceasing object of their
dependence and their prayers...that I ever heard of any
of those subordinate reformations that I afore-time made...' 37

P

- . While Chalmers' work in theology and his preaching won him popular 3
accolades throughout his life, he is remembered more for his philanthropic
work amongst the poor of Glasgow and his single-handed reinvigoration of

the parish system in that city to which he removed in 1815,

Like a great many urbal evangeliealsChalmers® social ideal K
was a blend of Christian benevolence and hard~headed business sense i
which produced the self-help ideal later popularized by Samuel Smiles e

(another Scot), It was Chalmers firm belief that the effective means of , 1

combatting urban poverty and improving life ressted solely on the workof 'the poor and
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.. labouring classes. However, as facts testifed, the poor seemed imper-
‘/ vious to this self-help doctrine and it was here that the Church's mission
: " 39
) lay, through education, organization and: example,

Through patronage and a lack of interest in the urban areas, the Church
had made only a half-hearted attempt to come to terms with the urban prob-
lems btrought about _by the Industrial Revolution.in Scotland. Throughout the /
industriallzlng period complaints were voiced concerning the inadequacy of
the traditional parish system to cope with the needs of the people, especi:ally
with regard to the morals, manners, and health of the workifgffoor. The
relief and education systems of the nation, so long the preserve of the
Church, were being taken over by businessmen like David Dales of Glasgow,
who blended Christian philanthropy with industrial paternalism in the best
of self-help traditions.uoret poverty, vice and immoral habits remained un-

checked and it was here that the socizl gospel of the Scottish evangelicals,

threugh a revitalized awareness of the potential of the i:a.rish system, was

to have 1ts greatest effect.

Poverty, like charity and thrift, was a natiral phenomenon to the

s A als ek - e Tkt A

evangelical reformer. These men were notuinspired visionaries but hard-
headed realists who salted their Christian benevolence with practical

economics, Ralph Wardlaw approached the question of poverty before a

o mfeen -

Gglasgow audience by reference to its universal and natural occurrence:

From the endless diversity of talent, and taste, and
dispositlon, amongst mankind, as well as unavoidable
controlling circumstances in the providence of God, it
is reasonable to expect, what in fact has uniformly
occurred,a corresponding diversity in the pursuits and
occupations of sochal life, and in the measure of
success attending the prosecution of each.--Gociety

e B,
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; cannot advance a single step without presenting "the rich

/ and the poor meeting together", ard every attempt to pre-
i vent this variety...i1s an attempt to counteract the ™.
tendencies of nature... — e 41

To overcome this natural‘state three principles were to be invoked in
dealing with the urb;n poor; they must be taught 1ndustr}}\h32§:noral and religious
habits instilled, and be encouraged to practise private (and co-operative)

L2 —
benevolence.

Above all else however, was the doctrine of self-help. Public assistance,
higher wages, labour unions all had their place, but these wereé concerned solely
with the material wants of the people. The real concern lay in teaching the poor

*thrift and economy (o; self-denial) and Christian ideals.ujlt was here that the
Church, by means of the revitalized parish stten, would be of greatest use in
promoting soclial harmony and Christian principles,

Chalmers' Glasgow experiment began with his acceptance of a post at St. John's,
Glasgow, which btrought together dections from three parishes, To effect his plan
amongst the 10,000 people in the parish he set up twenty-five unit#. each with #ts
own deacon and elder. Each unit was to have a Sabbath scbool and a day school in
which the social ranks were mixed to promote co-operation amongst theﬁ§1asses of .
soziety. Useful knowledge was mixed with Christian teaching, and self-felp reigned
supreme; private charity, family ties, and communlty interests were strmssed; like-
wise they were offered amongst the adults through the weekly visits by church officers,
énploynent was found for those able to work and the dole was to be offered only
as a last resort. Looking back on.his work in the 1820s, Chalmers was to write

in vindication;

Nothing but the multiplication of our -
Established Churches, with the subdivision :

of parishes and the allocation of each . d

parish to its own church, together with a - '

pure and popular exercise of the right of
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patronage, will ever hri;lg us back again to a
social and wholesou® state of the bf)dy politic. 44 _
) . Like the majority of those who followed him out of the Church in 1843, 0 ¥
Chalmers had had “no wish for a disruption”;their church ha.d assumed the mantle
of the givil state in renounc;ng the Headship of Christ and these men had ,no

, recourse but to léve the church and erect the Free Church of Scotland: the true

Cgm:h of Scotdand, in protest,

[

x
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The proceedings at Edinburgh in 1843 were noteti with great interest in
N Camada and mrovoked intense debate at the meeting of the Synod in July of that
\»\y'ea.r. Free Church supporters , determined to move resolutions expressing the
§y'qed's endorsement of the Disruptionists' policy, advanced their cause by in-
viting ?eterEBrown toegome to Toronto and edit a Free Church paper,
Brown was inclined to be disputatious when approaching a passionate
subject like the sanctii;y of thé~€hristian chﬁ‘éh. His editorials and_repgrts
on the growing Disruption controversy aroused the ire of members from both parties
’ in the $ebate bu:j stood by his a.r“gumen:t throughout the next twelve months.uj
iThe bas;.s Brown's argument was s;.mple and straightforward: the Church.
of Scotlé.ngi had rénounceq. the Headship of Christ by admitting the claims ef the
eivil courts to overrlde the wishes c;f the people; it was therefore the duty of
" the Canadian church, as a Chu:r:qh of Christ, to renounce the connection existing
between it and the mother church. X
In order to attain this desired object and fulfill his ma.ﬁate as a
Presbyterian editer, Browﬁ kept a continued watch on events unfolding at home and
"1n the colony. Reports of the progress of the Free Church (and of the"faltering'
establishment), of presbytery and even congregational meeﬂngs, correspdzidence,-
and editorials, all dealing with a’che Disruption 1ssue, filled pages in the’
Banner's first year of publiéation.

')
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Brown fully concurred with the resclutions endorsed by the Synod in
July of 1843, in which the members "do hereby record their deep and affegtionate
synpathy" with the party "who, by leaving the Establiéhment at the bldding of
conscignceness“ had lost theif temforal advantageg.r At the same time the
resolg;ions placed no onus on the Canadian dody to defend elther position be-
cause it was independent of the Scottish church and was not un-settled by civil
1ntrusibn;“6
It was not until his third number that Brown openly cast his support for
the Scottish secaderé'_qauae "regarding it as founded on Seriptural authority, as
well as consistent with the standard of'the church”, at the same time claiming that
the issue was not relevant to Canada.u?Eight weeks later he defined the relation of
the ﬁenadian and Scottish chtirches as “a connection of common bellef and adherence
to tge Westminster Standards, such as exist between all Presbyterian bodles":
A closer connection with the Mother Church does appear to
have been asked for, by the Canadian Presbyterians, twelve
years ago, but was refused by the Church, as incompatible with.
er constitution, Since that time, we consider the Church in
anada, Has made such progress as to be entirely independent...
- ruling within her own house with allthe authority of any other
division of the Presbyterian Church... 48 ¢
Up to this point the Banner had not published any opinion that went beyond the
resolutions adoptéd by the Synod the previous summer. However the opinion ex-
fressed in an article that same issue (27/10/43), titled "Bil Respecting the
Temporalities of the Presbyterian Church", was to place Brown in opposition to
pou!ngﬁxl forces in the Synod and to make certain his ultinatg‘demand for remunciation
of the Mothexr Church. an
The Church Temporalities Bill controversy was a finé 1nstan;e of a colonlal
tempest in a‘teapot. yet its overflow was a foreshadow of the stoxrm that was to break
over the Synod ten months later. The Synod of 1843 had unanimously endorsed a

note that requested the Legislature pass an act to wotect "the temporalities in congrega
. ~ tions", 49
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It was the members® general opinion that the Church's claims on its lands
(and Reserves) might be adversely affected in a question of property before
the civil courts and the Bill, by declaring each congregation have a board

of trustees responsidble for Church lands, uﬁs a means of protecting the

Church's interests.

However such was nﬁt the manner in which the ggggéé and certain Church
supporters perceived the matter, Robert Boyd, the minis£er from Prescétt,
claimed that the Synod "had snatched at power which did not belong to it"
énd by asking the parliament to legislate, had introduced "another ruler into
the throne of Christ, and thereby thrust Him out...”5oFor his part, Brown
saw a triple evil in the Bill as presénted to the Leglslature: first, like

Boyd, he objected to the civil courts or the Legislature determining a Church

N\,
,

question, for such work "utterly destroys the indepgndence of the Church";
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second, he s&w sinister designs in the presentation of a Bill which included
in the subject'’s title the words 'in connection with the Church of Scotland’,
as 1t thereby “fixed the Canadian Church, so far as the world will warrant,
in an alliance with the Residuary Church forever, for it alone fetains the
name of Church of Scotland”; finally, he thought the timing of the Bill's
presentation to the Legislature "singularly 1nappropr1;te“ in that "a large
majority of the éynod had declared their approbation of the principles and
measures of the Free Church" and were now to be placed "into irretrievable
connection with the Residuary Church.” Why, he wondergq aioud, was the

Bill being offered now; Because the Residualists' supporters feared a
Disruption and wished to secure all properties under their own title.51

In conclusion Brown proposed, after his own fashion, the basic
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Ydea that was to form the "Protest” signed by the Canadian seceders when ..
they left the Church the followirg sunmmer:

The interests of the Presbyterian Church in Canada, her
progress as a missionary and advancing tranch of the
Church of Christ, would have been better consulted by a
declaration of absolute and entire independence; the
title of the"Presbyterian Church in Canada" should be
assumed, and the words "in connection with the Church

. of Scotland® withdrawn. Let the Church of Canada be
distinguished by no connection but with the Westminster
Confession of Faith, That keeps her in Christian and ;
friendly communion with every Presbyterian body, which 3
adheres to that Confesglion, either in Europe or America, LI
and does not pledge her to follow the course of any !
other church, however far she may deviate from that
freedom which the ‘great Head of the Christian Church
evidently intended to secure His followers. 52

Thus by November 1843 Brown had taken the final step of separation from the
“Mother Church, Fr&m that time forward his role was one of advocacy for the re-
munclation party. However Brown had still to convince the ministers and elders that
renunciation was the only true course, The opinions expressed in the Temporalities
contfoversy had clarified one important point; if the minlsters were to leave the
established connection, their thtle to Reserve lands would become the subject of
acrimonious debate in the colony.53While free Church supporters might étill attempt
to straddle both sides of the independence-connection fence, Brown was alive to .

the inconsistencies in such a position,

In the new year he printed an extremely long editorial in which he recon-
structed the framework of the debate to that time. The immediate cause of his

diatribe was the publication of a letter from Professor Campbell of Queens,

in which the Reverend gentleman had claimed that the connectlon”implies that so
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Campbell was a dedicated establishment supborter and had presented a sub-
amendment to that party's set of resolutions at the 1843 Synod, suggesting
that it was not within the Canadian’s jurisdiction, as a subordinate church,
to criticize the Mother Church.5jﬂis correspondence of January re-emphasized
that position and hinted darkly as to the fate of the Reserves should a
disruptioﬁ take place,

In has rebuttal Brown uphraided Campbell for cowering before "the Old

Lady”: so long as the Church in Canada “will be a good child” and not "pre-
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sume to think on the subject” (i.e. the Disruption), he wrote, the Mother
Church shall treat her gently; tut, "if she, merely a younger and little

sister, shall whisper disapprobation of her bowing her time-honoured head ;

to the temporal power...then will the Old Lady pour all her wrath on our :

heads.“jéBut what could the Residuary Church do? Campbell had claimed that :
‘ / in the case of a division the Church “would ‘declare which of the parties
| should hold the position now held by us collectively'*, But, Brown snorted,

“such a division would save the trouble of the Church making such a declara-

tion, and the very act would be an express withdrawal from her communion

by one of the parties."57The real point of Campbell's remarks, Brown charged,

was a threat tq the disruptionists: "The only meaning of this passage is,

that the Residuary Church would use her influence with the Government to

deprive the party, which shall disown the Erastian Church, of- their part

of the Reserves".58 . ‘

The full meaning of the renunciation policy was now acknowledged

on both sides; there was no half-way position remaining in Brown's mind.

The Canadian Residualists would never subscribe to renunciation and it re-
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malned for the true of heart to resign their positions a..nd leave the Church
of their fathers. While he claimed that the Canadian Leglslature would not
dare take away tﬁéir endowments, Brown knew that the power of the Canadian
Establishmentarians and their well-placed supporters in the Government
(John.A. Macdonald and William Morris to name but two), would be employed

to that end. Calling on his bold, determined and scathing powers of rhetoric
and expression, Brown eloquently called on the supporters of Free Church
principles to stand fast:

Presbyterians of Canada, it is obvious the question is
about to be put—will you be dutiful and obedient child-
ren of the Residuary Church, and consent to hold all
your rights from her benevolence, even the right of
indiwsidual opinion, to be withdrawn or retained, just
as she pleases? Think what answer you are prepared
to glve., You are not the true sons of Presbyterian
Scotland, if you do not answer at once--NO. We have
our right of individual judgement--our right of Free
Churches, and of Free Church courts, from a higher
power than either the Church of Scotland, or the
Westminster Standards; we hold it from that Divine
source, from which every TRUE church derives its .
peliefs. ...even if there was a certainty of the

.- Reserves being lost, we believe that there will
be no hesitation in the matter.. ...This choice you
must soon make, 1f required. ...But you must do
more, -Erecting yourselves into the Presbyterian
Church in Canada, you must go to that altar, from
which your sister Free Church has taken her live coals,
and you must railse the flame through the length and
treadth of the land. You must strengthen and aid
weak congregations, establish onew where they are re-
quired, ard home missions in your towns, to btring in
the careless and neglected populatdon,

Let all this be done firmly and promptly, but
with.a humble reliance on the Divine blessing. Let
every sincere member of the Presbyterian Church
occupy his watch-tower, and we shall hear no more of
any attempts to btring our tranch of the Church of
Christ, under bondage, elther by Parliamentary Act,
or the management of moderate divines, 59

Brown's “watch-tower” was the Banner office which afforded a view of

evemts at home and in the colony. For the next seven months he reported-
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the proceedings of presbyterial and congregational meetings, applauding Free
Church men and chastising the Residualists. His task was to inform local
bodies of proceedings in éther parts of the colony, and thereby hope to create
the impression of a wave of sympathy for renunciation sweeping acrods the
province,

The first vote of support came from the Hamilton Presbytery in

January 1844. That body adépted a set of resolutions to be proposed to the
Synod by which the Canadian Church was tol"dake specific declaration” that the
principles “which are now contended for by the Free Church of Scotland, have

va

always been held by them as the original and unalterable principles of the

* Church of Scotland“, These principles were centered on "the doctrine of the

Headship of Christ, and, identified with the purity and liberty of the

CAristiaQ Church® and, as such, should be applied to all ministerial can-

didates coming from Scotland.soBrown offered his approeal of the resolutions

in the same issue, writing, "the overtufe carries into effeét the resolutions

of the Synod of July last..‘én&] is an honourablg testimony to the great

truth, that Christ alone is Head of the Church.™ ' \mm/)
The Galt}éongregation under Mr. Bayne, was to carry its end

a step further in February, resolving "thaf the cause paintained by those who

have left the Establishment...has ever been the cause of Christ, and of the

libverties of His Church and people”, and took up a subscription to be trans-

62 . .
mitted to Scotland.

y
The seceders had to concentrate on the western sectlon of the
province because those in the east had long been determined to stay within

/
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the bounds of the Established Church. The Presbytery of Bathurst, as early

as September 1843, had declared that 1tslmembers were “firmly and conscientiously
attached to the National Church, to many of us the reverea Church of our

Fathers, of all religious est;blisheents the freest, the purest, and the

most highly favoured of God", but Brown held off publication.of their
63
‘ declaration until March 184k, Two Wweeks later a further blow was struck |

/ against freedom by the Presbytery of Quebec when it adhered to the connection

"inasmuch as the Clergy Reserves had Yeen obtained, and were held by her in
64
consequence of that comnection.” To this dismal record was added the volce

65

of Queens where Princlpai Liddell and Professor Campbell reigned.

S

From March to July 1844 Brown concentrated on the congregations west ‘

of Toronto, taking a few excursions east to recdrd victories in Peterborough

-

and Cobourg., In enlistipg support the Banner was alded immeasureably by :
an address from the Colonial éommittee of the Fé;e Church of Scotland

sent to the Canadian Sypod, commenting'on the resolutions of 1843, The
importance of the Colonial Committee to the remunclation party was well
understood by all concerned; the members of the Comnitfee had'been pa&ing
attention to events in the colonies and 22d~already made offers of support

in the areas of money and missionaries. In the ad@ress the Committee
reviewed tne history of the Disruption and noted_ﬁith approbation the Synod's
resolutions, admirihg their "sound;Lss of principles, nurity of devotion,

and firmness of purpose®, however the Comnittee wrotes it "may be permitted é
to regard the position which the Synod at present occupies, as, in the eyes %

of all, equivocal, unsatisfactory, and liable to,..xisconstruction, aad as,
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in the judgement of many, posing a marked and serious inconsistency,"
ThebSynod had claimed its independence from the Church of Scotland and its
support of those great principles for which the Free Church contendsj;,

and it 1s not to be held responsible for the sins of the Establishment;
still,

‘you state that you are not called upon to come . !
to a decision...on these great principles; it i
would appear that, by resoclving to remain in %
the peculiar position which you formerly held !
to the Establishment you have in truth resolved ' 3
that she shall henceforth be regarded as your - 3
mother chugch,' 67 i

Brown was clearly overjoyed at this show of support for his party from home ? %
and replied in a covering editorial; “The best answer to it would be by ;
the Synod adopting the decided step, at their next meeting 15 July, to
shake off all connexion with the Residuary Church of Scotland."68
Throughout May and June 1844 the Banner reported congregational
meetings and resolutions, giving the impression that a solid phalgnx of
Free Church supporters resided throughout the central and western distriéts
of the provinces "In Cobourg thé Minister and people were unanimous,
and nobly acted up to those great principles which they have always
avowed.” In Toronto, at Brown's own St. And.rers. the battie waggd long:
"the constitution being thrust forward to retard or prevent the sentiments
of the congregation...from being known" tut the friends of‘liberty held
fast and "the triumph of Presbyterian freedom, in spite of these obstacles,

69

was conspicuous”, Two weeks later Brown was to gieefully "announce

that, in addition to Streetsville, Cobourg, and Toronto, St. Catherines

70
has given its adherence to the good cause. ...Who will make the fifth?"
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A month later (28/6/44) the Toronto Presbytery met and resolved:
“That the'Synod shall declare in the strongest terms, its entire spiritual
independency and complete freedom from all Jurisdiction in things spiritual
of every body whatsoever“.711nto early July, Zorra, Amherstburg, Peterborough,
Woodstock and Pidton were added to the renunciation party.72 ’

The Synod was to meet in the first week of July 1844, 1In the last

issue bafore that meeting, Brown reviewed the progress of the “principled”

party noting with satisfaction that seventeen congregatlons had pledged
their allegiance.?BHis claim that "a conasiderable number more will un-
questionabdy follow” wus a rather hollow one, but what struck him as
being of greater importance was that " the principle is in that section of
the Church, however humble may be the circumstances of its being ushered
into the world,

Possessing that virtue,..it will soon be far more

operative than any organization however imposing
in 1ts numbers, and however much it may be

propped up by external support. 74

The Disruption took place in July 1844 when twenty-one ministers
and nineteen elders adhered to the Rev, John Bayne's Resolutions aqd re~
tired from the Synod. Moving across town in Kingston they met that same
week, affixed their names to the Protest, and set themselves ‘into
Presbyteries, afsuming the name “Presbyterian Church in Canada".
This had been the policy conscientiously followed by, Brown from November
1843, He had hoped that the 1843 resolutions would have led naturally to

the entire Synod's renunciation of the Established Church, but that hope had

been crushed. However Brown was an OPtimist: the good fight had been fought and the
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Presbyterian Church af Canada was the result; what mattered now was buiiding
a strong, free, and pure, church that would resurrect and.revitalize the
evangellc'Chrlstlan doctrines expressed in the religion of Christ and the
historic Church of Scotland. v
Canada was a rising nation but its spiritua} and moral covenant

with God could only be consummated by adopting the- time-honoured divine plan
enunciated 4in the Word of God and promoted by the Church of Christ. The
manners and merals of the people would have to be reformed and made pure
by the application of those great mrinciples of Christian benevolence and
fellowship. s

K{?hg Banner's role in this reformation of soclety was to lay out the
true, Scriptural path to be®bllowed. This path was the only means to ?
righteousness, and it was communicated to man through the medium of the
evangelical's faith in the Headship of Christ. The only means of following
this path after 1843, Brown believed, was by attaching the Canadian church
to the ideals exprwssed by the evangelical crusade and found in the witness
of the Free Church, He had supported the Diaruption only after he had be-
come convinced that the Church of Scotland had failed to retain its inde-
pendence in the face of civil intrusions, Only the evangelical creed would

fromote the cause of vital godliness in the church and the nation,
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Truth, 1t may be said, is plaini and the truth of the Gospel

is indeed such that he who runs may read; but error is com-~
Plex--subtle to insimiate itself into the expression, and

assume the semblence of truth; and hence, the task to ex=" .
tricate truth from error may often be labourious and diffi-

cult. But everyone does not possess the liesure or the learn- .
ing necessary for such detailed investigatidn. It is, there-

fore, of signal advantage to have presented to the .mind some

leading principle, or plain argument, the application of which

maY inform us, speedily and satisfactorily, concerning the

nature of a system of doctrines; elther as a key to their

further examihation, or saving us the absolute necessity, at

least, of tracing error through its many wanderings.

Alexander Munro, "The Source and Tendency of Popery," Glasgow 4/11/1831
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"Letter from the Rev, P,C., Campbell, A.M, PrQ;essor of Classical Literature in Queens
College,C.W. on the present Position of the Presbyterian Church in Canada" 19/11/uL.
The letter was originally printed in the Kingston Chronicle and Gazette and re-
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chastised Brown for intentionally misleading the public as to the tasis of his argument

by emphasizing certain passages (1like the one in quegtion) through the use of italics
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"Report of Synod" 18/8/43; Minutes of Synod op.cit.
"The Presbyterian Church in Canada 'In Connection with the Church of Scotland'® 19/1/4%

ibid. \
ibid. .‘ - |
1bid. ‘ |
"Meeting of the Presbytery of Hamilton" 26/1/44 P
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"Presbytery of Quebec” 15/3/i4

Queens was to lose a gr many theological students to the Free Church College in
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Colonial Committee of the Free Church of Scotlamd, Minutes, 1843-1870, Meeting on

the 8th, Jamuary 1844 "the resolutions of the Synod of Canada" were taken under considera-
tion, and "it yas suggested that a pastoral address should be prepared in the prin-
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“Reply of the Colonial Committee of the Free Church to the Synod of Canada® 10/5/44,
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on the English Church's renunciation of the established Church; "Presbyterian Church in

<

"Presbyterian Church in Canada® 10/5/h£f>‘«"*~-~~ oy

o Y
"Presbyterian Church of Canada” 17/11/%4; see_alsos ”Meetin’ of St.Andrew's Church
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Andrew's Church Congregation, Cobourg” 1?/5/443
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CHAPTER TWO: "Righteousness Exalteth a Nationj..." i

The Religious Depariment 7

There are but two kinds of religion in the world; humility and

“faith on the one hand pride and ceremony on the other. There f
is a religion of repentance and a religion of penance; of ;
self-nortification from the soxrrow and hatred of sin, and
self-mortification for the acquisitlion of merit and self-es- !
teen.,,a religion that worships God and another that worshlps

the altar... . e )
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on which they were embarked. Finally, and in consequence of the previous two

This chapter will examine what 1s commonly :eferred to as the' 'evangelical
creed', the dominant religious force in mid-ninateentbceﬁtury North American
soclety.

Definitions of the evangelical crsed differ amongst h;starians but this much
can be said with little fear of contradiction: it rested upon a belief that God
had revealed Himself to man in the Bible and that Jesus Christ had offered man
the means to salvation through His ministry and his cruecifixion. Furthermore
the evangelicals believed that the Church of Christ was one,universal and |
catholic, and that the various divisions of the Reformed faith in matters of wor-

ship and doctrine were of a lesser importance than the great soul-saving missioy’

beliefs, {E,was the duty of these men as Christians to tring the Gospel to all
men, for Christ had taught that all men were one in the eyes of God. The evan-
gelical creed was, in short, premised on the Headship of Christ, developed through
the religion of pisty, and expressed in the missionary impulse.

?he proponents of the evangelical creed saw themselves as the inheritors
of the *eligious traditions expressed in the Reformation. This Reformation note

was evidpnie of two different but interrelated notions: firatly it suggested that
their oyn religiocus ideals, inasmuch as they resenbled the 1deals of the Reformers,

wers expression of the 'true religion' enunciated by Christ and sanctified

by tradition; secondly, it implied that the nineteenth-century Christian world,
like that of the sixteenth century, was locked in a struggle with the enemies of
true religion (the 'forces of darkness'), the outcome of which would determine
whether mankind was destined to eternal salvation or eternal damnation, To those

who subscribed to it, the evangelical cwesd was an expression of both true religlon

and historical religion. In effect its ideals were at one and the same time true
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in an absolute seﬁéo, and real in a historical sense; that is to say, the
evangelical creed was an expression of'true religion' because it conf;rmed to
its supporters’ understanding of that phemomenmon as it passed through history.
While defining their creed by reference to its internal and historical
merits, the evangelicals also undarstood it in oppositiom to external forces.
The greatést of these was the 'enemy' of true religion, Roman Catholicisnm, ’
While other systems of raligious thought (1like the *Hindoo”" and the
'Mohanmedan') were simply the nisgu:ided delusions of ignorant heathens, the
religion of Rome was at once horrifying and repugnant to the evangelical. The
Roman Catholi¢ had no idea of the Bidle for his priest would never perait him
to examine its truths and he prayed to statues of the salnts and the Virgin

- )
rather than to Christ; in shart, the Romanist worshipped the Pope instead of

{ ~

worshipping God.

It was an evangelical *truth’ ef the age that the Pope and his minions were

’

preparing a final assswlt on the bastions of Christianity; vigilonc‘o\* was ever
x

needful to combat the 'son of perdition®. True Proteatants like Brown recognized s

the depravity of Romanist practises, yet many were fooled by the subtlety 6{,

. )
-~ the Papist attack. For evangelicals the grand sxaaple of deluded Protestantiam

was the"Puseyite” wing of the Church of England, wh}ch was u:xdgrnning the

* Reformed doctrines of the Church through the application of questionable doc~

trines and hereti®al ceremonies., Alded and abetied by the Jesuit conspiracy, ..
the English Churchmen were undermining the Protestant ideals of the Established
Church at hops and in the colon:los., svangelicals like Brewn. bellieved.

The very idea of an Established Church, support;d by and responsible to
the State, was a form of error repulsive to the evangelicals. The English

Church was a fine example of how such a body could undermine the peoplas’

faith while still deuiading their adherence, The refusal of such bodies to
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participate in the crusade, and their haughty attitude towards the universal church
of Christ won for the Established Churches an opposition second only to that of
Rome ;l;ongst evangelicals., An Established Church was evidence of religious ty-
ranny, the opposite of spiritual freedom and the voluntary co-operative prin-
. ciples which g'u.té.ed the svangelical churches in their mission,
The 'lluiomry impulse of the evangelical creed was expressed in the home
mission and the foreign mission station. Accepting the atonement of Chriat as
- ‘ ‘universal in scope, the evangelicals took upon themselves the task of tringing
the gospel of salvation to the sinner and the savage, The missionary spirit, and
the interdenominationgl miesionary organization, were uniquely ninteenth-century
: Protesatant phenomena., While Protestants had often carried theilr gospel with them '
Wherever they travelled, it was not until the damning of the ninsteenth century o
that a concerted effort was made to intreduce the Gospel to Africa, India,and
the Pacific, on such & grand scale.

All these ideas found expression in the pages of the Banner: naking use
of authoritative texts and extracts from foreixn journals, the Bapher offered \
1ts readexrs the opportunity of participating in an internatlonal religlous move-
ment, In the following pa‘ges I shall offer copious extracts from its pages,and
fron sermon litsrature of the period, on thesse and other topies which interested

. and informed the ningtéenth-century evaagelicals. ' g
LI " Y
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Goldwin French has argued that the evangelical creed was “the dominant o |
strand in Canadian Protestantisz” in the ninetsenth cenmtury; at its center g s .
an overvhelming conviction of the exiatence, the presence and the power of God ’
in human affa:l.rs".z i

This conviction produced in the evangslical a "feeling' of the irreducible

\ presence of Christ in his daily life that transcended the stiff formalisz of

other religieus doctrines, Reverend J,H. Johnson of the Methodist Epi:copal Church
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dwelt on this theme in his sermon to the Bay of Quinte Conference meeting in 1850

The religion of Jesus Christ, my Breth®en, concerns every man,
Other systems have been adapted, by their peculiarities, to
particular couhtries, and to particular portions of the human
family; but this alons meets the wants of mankind at large, It
defines the relations between man and man, and between man and
hls Maker. ...The Great truths which it unfolds are recorded in
the Book of Inspiration which cannot lie. This is the authority
to which we must appeal in the decision of all controversies and
the solution of all mysteries, It 1s the chart to steer us over
the ocean of life, and the compass by which our course should

be directed. 3

The other systems of which the Reveremd Johnson spoke had troubled the mind of the
great Wesleyan &hinker Adam Clarke when he approached the question, 'what must I do
to be saved?'., Clarke studied five separate systems by which man attempted to secure
his salvation through obedience to the Word of God, and found wach to be lacking in ‘ !

+

some essential quality. The first three, worké, supererogation, and purgatory, bore

a Catholic mark and were suspect in that they fixed the operation of men's souldyas
more important than Christ's work; man earned God's merit Qather than receiving His
gift. The fourth system, transmigration of souls, had no revelation in Scripture nor
a philosophical basis; furthermore, wrote Clarke, travelling from one body to another
‘entailed the acquisition of new sins which in turn demanded atbnement. The fifth

doctrine, "that God, through His own mere benevolence, may pardon sin, purify the soul,

and confer everlasting bliss...",was a specioﬁs argument because God would never give
forih His benevolence without Justice nor justice without mercy. Every sin was a
}crime ‘against infinite reason and justice, and therefore God should punish rather than
save a sianer;y what is more,$God's salvation of a-Sinner who did not merit it was a
contradiction of infinlte justice, righteousness, and truth,

Thus wrote Clarke, we come to the one and true answer: “believe on the Lord

Jesus Christ and thou shall be saved", St, Paul'taught that Christ had become man

and offered His own mortal life for the life of mankind: such was
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the saerifice demanded by a just God and it was only the "incarnation, passion,
death, resurrection, ascension, and mediation of Christ" that secured to the

believer his salvation. Salvation by falth alone implied a respect for the

- law of God manifested in'lovef “for the faith, essential to the doctrine

works by love; and love is the principle of obedience, and he who receives

salvation by faith, receives, at the same time, power from Gaﬁ’to live in
4 {

obedience to every moral precept”. \)

‘ s

Salvation;"the only conceivable 1nteres£ that is imperishable" for
man, was grounded in the evangelical's falth in the sufficlency of Christ.
Faith was the only reality to the evangelical; it was that quality which
transcended the mundane world and linked the soul of man with everlasting

1life in God. If the religion of Christ was a daily experlence it was surely

5
one that would last a man throughout his life.

The locus of faith for the evangelical was in the heart: "Faith works
by love, It causes him to love God, and to love goodness because it is good
6 I
and produces peace",- Reverend John Alexander was of the opinion that his task

v

as a preacher was to"secure for our meséQge a favourable hearing, and a
!

- cordial reception into the heart". While fine language and correct illus-

tration of the gospel message might spark an intellectual response in his
audience, the great truths of redemption "will not sustain an interest,
where there is no speaking to the heart and meeting the heart's wants".?
Faith, conditioned by love, produced in the evangelical Christian a
strong measure of plety, The Reverend James Morgan, speaking at the
Geferal Assembly éf the Irish Presbyterian Church,.placed the feeling of
plety ai the center;of the religious experliences "He prayed to Almighty
God...to make him feel more than he had ever felt, the connexion between

personal piety and ministerial fidelity and success....He beliwved that

therein lay the secret of their strength, whether as individuals or as a Church."

.

)
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Where, he asked rhetorically, did all the great revivals of religion have
their origin?

In God certainly; but when God was about to bless His

people largely, He began the work in the hearts of his

instruments..unless there was that personal piety, esp-

ecially amongst the ministers of the Church, they could

not be strong in the powers which they, under God,

brought against sin, 8 3
This feeling of piety comforted the Christian in trouble, sustained him in
andety, and made him grateful in prosperity, For those whose faith did not
glve them this satisfying feeling, religion was little more than a duty, or
an encumbrance. Fowever with the true Christian;"Emminent piety 1s the
way to happiness., It is joy and peace and bliss.,The Happiness of religion
1s reserved for those whose plety is sincere, and the higher degrees of its
happiness for such as have large measure of holiness,"

The evangelical creed was expressed in many forms: the rigorous soul-

searching sermon in which the listener was asked to question his own piety

and zeal; the thundering oration in which the wrath of God and the fires of

Hell wexre laid before the mind of the complacent sinner; or the calm in-

vestigation of a specific questiion or doctrine proposed to stir the intellect

of the reasoning listener., One of the more common appraaches was the com-
forting homily. The listener (or reader) was presented with a situation in
which he could readily imagine himself the subject under examination. The
object of the exercise was torbring home to the auditor some useful lesson
in piety or faith, either as a caution against just such a‘transgression or
as a reasgurance that he was traversing the proper path to salvation. The
importance of the pomiletic form ypnievangelical circles is obvious; in

a8 soclety where literary and the01;:;cal sophistication was low, the

homlly proved an understandable and readily approachable means of promoting

useful knowledge. The Banner carried an enormous mumber of these pieces

on 1ts front page and it will prove instructive if some are highlighted here.

In a religious movement that placed a great importance upon individual

S




response, the duty of examining one's motives, trgumphs. and transgressions was

constantly stressed by the evangelicals. The Bagtx_e_r included a passage from the

works of Phillip Dodderidge, the eighteenth-centuéq Non-Conformist hymnist, on the
~

topic of ‘self-examination'. To his mind the true Cﬁiiifian should question his
activities of the day,both at moraing and in the evening, so as to glorify God and
insure that he had done all in his power to stand with Christ., For those who did not
possess the wherewlthal to a§k the essential questions of self-examination, Dodderidge
complled a short list that brought together business dealings, the family, and personal

convictions:

Did I offer my solemn promises, and renew the dedication of

nyself to God, with becoming intentlons and suitabdble affectlons?,..

How have the other stated devotions of the day been attended,

whether in the family or in public? Have I pursued the common

business of the day with diligence and spirituality, doing every-

thing in season,and with all convenient dispatch, and as unto the

Lord? What time have I lost this day...and what occassoned the

loss of it?...Have I seen the hand of God in my mercles, health,
cheerfulness, food, clothing, books, preservation in journies,

success of business, conversation and kindness of friends etc. 10

Another topic for which the homily was employed was the family. Every man,
whatever his station in life, had a family to support and enjoy., The comforts of ~,
the home were full satisfaction for the many hours spent in earthly pursuits,
whether as man of business, scientist, or labourer. Here his true joy and happlness
was found "in the diversiops of his Children" and the company of his loving wife, )

Let us visit one of these gentlemens

Take the man of trade, What reconciles him to the toil of
business?...What rewards him for so many hours of tedious con-
\ finement? By and by, the season of intercourse will arrive, he
will be embossed 3n the caresses of his family...and in their
welfare and smilegshe will find his recompense. 11

Undoubtedly the greatest use of the homily was its application to the death-

\:
bed scenario. In a soclety where 1t was an ever-present reality, the allusion

to a sudden death, especially for the unrepentant, was a powerful weapon _ .
fa “ ¥

-
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‘in the craft of a gifted preacher. The death bed scene of the Christian was
often compared to that of the unregensrate sinner "to whom the approach of
dissolution trings nothing but.,.the gloom of utter despeir...to be cast by an

unseen and mighty power, into a condition surrounded by obscurity and terror™:

Far different is the last end of the true believer, The

spirit of the rangsomed sinner contemplatess death with...

placid joy...the ardent eyes of faith seem to behold the

Present Saviour, sustaining the soul in the arms of dive-

ine affection and comforting it with the rxromises of

Almighty love... 12

»

. Falth, love, and plety determined the response of the evangelical in the
religious experience. The appeal was directed to the heart of the individual,
1%9 gospel of salvation was a personal messaget God was calling °you', the un- |
regenerate sinner, to take a stand in Christ. Assured of his justification
the awakened sinner became an enthusiastic follower of Christ seeking aalvation.
This feeling of joy hrought to his daily task, whether he be a missionary or a
magson, a measure of self-righteougnass sanctified by the knowledge that he was )
chosen by God, Brown, as an evangelical and a newspeper editor, subscribed to

L to this geepel,and its expression found an outlet in the Banner.

(AR ENEENEEENE NN NN NENNERE)

If there is anything we would urge with more anxiety than

another, it would be a friendly and Christian union amongst s
all classess of Protestants, and to cast into the shade

every diffarence which does not interfere with the great

principles of the Christian faith, 13

The appeal of the evangelical gospel was a personal one,-—come and be saved. ’
Howaver the acceptance of salvation by the individual sinner placed him within
a movement, a collection of like-minded individuals whose unity rested upon a
sense of shared values and common goala, Falth, love and plety were, to the
evangelicals, the marks of true Christianity, founded upon the Word of God,

Positing thefr religious beliefs as an expression of true religlon, the evangelicals

were determined to show that they were the inheritors of the Reformation, the
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last historic period in which unjity and evangelism had ruled the Chriatian world. ¢ '
The Reformation note was a favourite of the Free Church proponent, Separa#- /\‘
ing from the Church established by the Scottish Reformers, the Free Churchmen 7
want\ to great lengths to show that thelr church was the trué Church of Scotland
in pcc\;test. m’l‘he Reformatlon Churech to the Frese Churchman, expressed the full mea-
sure of a Scriptural body, with Christ as prophet, priest,and Head, tringing all
the people in the nation under 1ts pale. Religious liberty begat civil liberty
and the Church tock on the responsiblility of administexring the education, wel-
fare and religlous wants of the people, 15.Iohn Knox, the Reformation divine, was 4\
. deternined to rid the land of profligacy, mrofane-swearing, Sabbath-treaking, and 8
1nt;mperance:"the entire framework of society,..would have been pervaded with i
the lifebleood of a purs Gospel" had Knox completed his work. 1 !
The contimial reference to the the Reformation church and the evangelical
apirit pervading that body by the Free Chu;chmen evidenced thelr need to attach .
thelr ideal to something beyond their own time and space., By claiming ;cha.t they
Were the imheritors of the Refarmation they were conscientiously attempting to
glve their church an intrinsic vaLlidity beyond the bownds of nineteeath-century
Protestantisa. Undoubtedly for Presbytertan svangslicals thers was something
- of an admission that eyhad overthrown the doctrine of jredestination in joining
with the evangelical crusade. However that may be, it was trie decided ?ohcy of
the Free Churchman to view his church, not as a product of the Ten Years Conflict,
but as a rebirth of that spirit which had informed the sixteenth-century Reformers,
a spirit eclipsing the ages, sanctified and made known to man through the Scripture
and the mission of Cm:ist.].? | aa
The allusion to the Reformed natureof the Free Church was most forcefully put

by Robert Candlish,when addressing the Assembly on the third anniversary of the

Disruption, when he claimed for it a direct inheritence from John Knox '
Some three short years ago, on this day and in this plice a deed was
done that gave Scotland and the world to know that the soul . of Knox's
work was neither dead nor sleeping, Here...was the real foundation of
Knox's. nonument 1&1(1... 18
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Moot

Knox was a Presbyterian to Candlish's mind, but more importantly he had been an
evangelical. Vhile differences of worship and discipline in the Reformation era
had prevénted the establishment of an all-encompassing Church, the Reformers had
been united in cause and mind: »

For varieties-even conslderable-of creed and constitution,
did not, among the Reformers, interrupt evangelical com-
munioms they felt that Protestantism 1s not a dividing dut
a uniting principle: disapprcving of many things in one
another's Churches, they yet delighted to cultivate per=«
sonal acquaintance and Christian alliance with all the
faithful; and none had a larger or warmer heart for all
-Christendom than our own Reformer-John Knox: none could be
more anxious to prevent minor and formal differences from
interrupting harmony...and none more cordially kept up
friendly, Christian, and even ecclesliastical intercourse
with good men in a sister Church that he disapproved of.... 19

The Reformation faith had been debased by "the rude hand of military

violence” and the ascension of the Stuarts had destroyed the ideal of the Church.

"When rest and outward presperity returned to the Churches, nrone were found to
rescue 1t from the oblivion into which it had fallen”:

When twk hundred yearsfhad almost passed away, the age of a

cold and blasting scepticism drew to an end, and a generation

arose like minded with that which witnessed the Westminster
Sssémbly, - Faith once more visited the earth, and asserted

her ancient and undying power cn the conscience of men. 20

The members of the Upper Canada Bible Soclety were of the opinion that
the agitation over rellgious questions "in the present day, is greater than in
any former, age of thezs?rld, and is even more widespread than at the period of the
L4
glorioig/i;formation.“ The Reverend John James of Birminghar, Alabama warned his
/ ' '
audie?ce that the present condition of the world was such that all professing
_Jgpzfgzians shéuld"arise from their slumbers and...look around them": . ¢
Do consider the present aspect of the world. 0©ld institutions
are changing or falling around us; soclety is in a state of .
fluctuation and transformation:. the dread of innovation has ’
arisen into almost a passion far it; the authority of ven-
J erated hames amd systems has perished; and a grand struggle {

y for mastery is coming on between the spirit of infidelity 22
and the Word of God. '

For his own part, Peter Brownvthought that the progress and changes "now going on




with such unexanpled rapidity" must surely result "in the complete triumph of
evangelical Christianity...for it is s? decreed in the infallible Word of God."
The triumph of evangelical Christianity depended upon_the comminion of
all Protestants who shared tﬁe same essentlal principles of religion. The period
from the Reformation Yo the nineteenth century had been the era of the sects, .-

bl

In the past,"wherever sects have; flourished the gospel has been most purely and

»

- 24
energetically preached" and "the cause of Christ has been materially promoted”,

JORRRY -

Sects and churches hd been useful in their contribution to gospel ministration

vam—

»

but they were 'like "plants which our Master had not planted. His design was, ?
. ' 25 '
that His diséfples should be ONE". ~

__,,r”"g‘“\\\ If we believe that all who hold the great doctrines of the
. gospel, who love the Lord Jesus Christ, and are endeavoring
' to follow him through life, are received in the Kingdom of
God above-who can dare to refuse them the right hand of
fellowship below? 26

PO T

“"The time will come, may the Lord hasten it,” wrote Reverend Brown, "when the SECTS
. 27 : -
shall be utterly abolished”., That time, to Peter Brown's way of thinking, was now

upon the earth; the extensibn of education amongsi Protestants and "the founda- . f
tions of ‘deep Christian feeling pervading the mass of the community” were preparing
the way for a new Reformation developed through a unified Protestant Christian

28 !
community,

e

" Evidence of this phenomenon was to be found in the extension of home and

Lo
foreign missions, the increased attention paid to ﬁénevolent ideas and bodies, and

in the increasing aﬁareness of evangelical ideas amongstythe people, :

Of especial import to Brown's mind were the various attempts to tring together *
-

those sects and churches which shared evangelical principlgs. In this regasq’

two movements, one at hone‘and the othqué? the colony, were noted with great in-

terest in the Banper, . ' - ' : &\\\

The first great movéuent of unity was the formation of the‘:vgngelic

Alllance in Great Britain during the autumn months of 1845/46, The purﬁose of the
N ' .

‘\
/

+




Alliance was "'toassociate - and concentrate the strength of an enlightened

Protestantism against the tyranny of Popery and Puseyism, and to promote...a
Scriptural Christiaq}}y‘". It was distinctly understood by the participants that
the Alllance was to be a unlon "'not of churches or of partims, but of individual
Christians®" and that by associating with one another they were in no way 29
compromising or concealing "'principles conscientiously held by any of the parties.*"
The Alliance was to be a non-denominational associatjon consisting of those
-
"*holding the sentiments usually known as evangelical on such points as the
following;
the authority of the Holy Scripture as the sole and efficient - f 4
~rule of faith and practise; the Trinity; the total depravity
of human nature; our redemption by Christ the only Mediator; :
justification by faith alone; regeneration by the Spirit the i
Ministry and the Sacraments.'" 30 !
Reverend Mr. King, a Secession minister and leader of the Scottish delegation
to the Liverpool Conferenée, found the organization just the thing necessary to
combat evils then existing in the world. There was a need for a new Reformation,
claimed King, for a mumber of reasonss first, there was an increase in size and
scope of Popery, the heretical doctrine that held much of Europe in darkness;
second, the inroads made by infidelity amongst the several European nations de~
manded an increased evangelization; the condition of ignorance and superstition
- found throughout the heathen world was a further area that cried out for a full
measure of gospel works; finally the agitaiion then going on in the Protestant
churches demanded that all Christians take an interest in the undertakings of this
great body. Reverend King stated that the aSsemblage of such an august body of
respected gentlemen put him {n mind of the Refgrmations '
The Reformation was a European work; ‘and 1t is amazing to,
think how the Reformers, raised up for the crisis, in ways
so different, and belonging to countries so remote and dis-
« similar, should have reached 50 much identity of sentiment
and aim, and contributed so largely, in the Providence of

God, to advance the gloribus cause, not only each in his land,
but throughout a general Christendom.



«

However not all Scots were as willing to join in the Alliance as King.

Dr. Campbell, the editor of the Christian Witness and an ardent Free Churchman .

was one who dismissed the body as frivolous; 1in an exchange of correspondernce
' with Sir Culling Smith, an advocate of the Alliance, Campbell questioned the
practicality of the organization noting that this was not the flyst attempt
by Smith to form a group larger than a single Church; "Sir Culling, when will
an enthusiastic benevolence among a portion of the people of God give place to
common sense?.,..1s the volce of experience to be forever drowned by the gelf-
exclted plaudits of an unintelligent and misguided charity?" The Glasgow -
Presbytery of the Free Church objected to members joining the Alliance as it was

conducted "'apon principles which greatly compromise the truth, and which con-

. 33
travene the rules of God's house'". The Presbytery petitlioned the Assembly,

asking that all connection with the Allignce cease until the annual meeting cof

1Y

Assembly and a letter was dutifully senty over the names of Drs. Cardlish and
Cunningham, informing the Chairman of the Glasgow Committee of the Alliance that

they wished to discontinue attending meetings though they were econvinced of the

34
rightness of the cause, ' »

The Banner's editor fulminated on the mean, sectarlan spirit evidenced by

the Glasgow Free Churchmen. The Alllance was.a great work for evangelizing

the world; ‘ i

Much as we respect Presbytery,%qg cann:X forgét that the
blessing of God has descended in copiou§ streams on" the
exertions of Congregationalists, Baptists, Methodists, and
Episcqpalians; and we hold that such a gectarian assertion

of the exclusive claims of Presbytery is altogether anti-
Christian and calculated to injure instead of promoting the
progress of Presbytery, or the cause of vital godliness,..

Drs. Candlish and Chalmers) and the leading men: of the

Free Church adhere to their desire for the Evangelical

Alliance. ‘ 35

When the Assembly met that spring the questlion of assisting the great work
was resolved in the affirmative "and the result must be gratifying to all who em~36

trace in the arms of Christian affection those who love the Lord Jesus Christ.”
r
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While the Evangelical Alliance controversy was going on in Britain a union
movement within the colerny also sparked the interest of the edltor of the Zanszer.
From the time of the Canadian Disruption, the Synod of the Presbyterian Church
(Free) nad sought an alllance with the Secession Presbyterians., The first notlce
of union talks appeared in the gggggg of September 1845, A meeting was to take
place the following month.and the editor was optimistic trhat a union could be
effected, *he two bodies holding "the same Scriptural doctrines, and the same
Church government'; "The Secession would bring to the Free Church an accegéion of
good and zealous ministers, with minds clear from any’bias towards Establishment
or State endowments",

Messers. Gale, Stark and Bayne attended the meeting on behalf of the Free

Church; Mr. Proudfoot and Thomas Christle represented the Secesslonists.,

‘ The report of the proceedings was cautiously optimistic 1both parties agreeing

on the essential doctrines of the Headship of Christ, the Wesiminster.Standards and
férms of worship and discipline;

the chlef point in which we differ, is.,.whether it is, under

any circumstances, lawful for the Civil Magisirate to devote

any porti%n of the public funds for the support of the Church;
and whether it is lawful for the Church to receive such

support. 38
The members of the tommittee decided to returm to thelr respective churches to get
opinions as to whether such differences,on the foregoing polnts "ought to be
regarded as a bvarrier to union; or, whether satlsfactory grounds of union>may not;
nevertheless, be found." ‘

The following -spring the Qgggegryublished two letters from Secession ministers
discussing the establishment principleAand\the hind?ence~ to union entailed by the
FreeVChurch’s.official policy favouring endowments., Rev,eJennings, a frequent con-
tributdr to the Letterg column, was of the opinion that the Free Church still

held to the establishment ideals especially on the point of the power of the

Civil Magistrate to interfere with the Church, These powers, he argued, were
o »




uzl

contalined in sectlion three, Chapter 23, of the westm;nster Confession of Faith, and
until they were renounced by the Free Church no union could be effected.qur. Barrie
wrote the next month, claiming that the Free Church should define its policy on the
matter of establishment especially as it applied to the terms of communion in the
Church; until this was done no union was pos,sible.“1

In the same 1ssue in which Mr., Parrie's letter appeared (19/6/46), Brown printed
a long editorial endorsiné union and calling on the Free Church to renounce the
establishment principle. That Church, he claimed, had never endorsed the establishment
ideals of the Church of Sgotland but did enjoy its witness, its Confession, and a large
part of ips history. "It is not easy" he wrote, "to disengége the mind frdm lopg-
cherished attachments,” but a great many within the ﬁiee Church must surely question
an endowment from a State willing to endorse the error of the Churches of England and
Rome. What is more, the "power of the voluntary principle in maintaining itself with-
out the aid of State support...has received a noble iliustration in the wrilliant
career of the Free Church during the last three years.” 2'I‘l';e issue raised b& the
Secession ministers on the power of the Civil Magistrate contained in the Confession
of Faith was the only impediment to union; those powers, wrote Brown, "are totallly

inconsistent with religious liberty, and no church 1s free 'in principle which holds

thenm.

We know the fears entertalned of touching any part of the Confession

of Faith, which as a whole,..ic an imperishable monument of the clear
Scriptural views on Doctrinal subjects of the Divines of the day...

st111 it would be a desertion of duty to posterity and ingratitude

to God, who has given the present generation the benefit of other

ages, to shrink from a due use of that experience... 43

Determined -to see union effected, Brown was willing to renounce a portion of the
Westainster Confession. This was indeed a surprising statement from one who had

made great use of that same document in the Disruption debate to defend the Free Church,

but Brown was calling on the witness of the age in behalf of his Pelief. It was not

- he who was transgressing the Confession of Faith, Brown argued, but the Civil

"Magistrate whose duty to supress heretical doctrines and insure that "@pg truth of GCod be

A %4
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kept pure and entire" had been abdicated by endowing the Church of England and
the Church of Rome.

The following year a union between the Relief and the United Secession 4y
Churches of Scotland was finalized,the new body titled United Presbyterian Church.
Commenting on the union, Brown was moved to writes"And ;ho, that loves to see
those who are separated by no essential principle dwelling in unity, can avoid
hoping that ere long the Free Church and the 'United Church' may become one.

In this Province there exists no opposing views as should
prevent a union between the two bodles, and we have yet to
hear some good reason why the. basis of such a union has not
already been devised and submitted to the members of the
Church for their consideration. It is only the connection
of Church and State which has separated the Presbyterians
here or elsewhere;..the practical renunciation of allState
support, such as the Free Church now follows, would at once
unite all Presbyterians in the Province, who hold the ess-
ential doctrines of the Gospel, including the spiritual
independence of the Church from State controul. bs.

The union hoped for by Brown and members of the Free Church was not to be
effected until 1860, However Brown was willing, as has bden shown, to0 go to
great lengths to insure that all evangelical Chrlftians in Canada and around the
world were united in body as they were in aim.

ST O PR RAIP ISP ISP IR OERBREPIPRANOIRTSII RO OLOSE

A Church is a combination of individuals, whose very

foundation implies a common assent to certain leading doc-

trines of religion; and those who think stability in the

faith 18 best preserved by written confessions or creeds

founded on the Word of God, are bound to make use &f them, .

Others as consclentiously adopt the Scripture as their only
standard. 46

The Evangelical Alliance began as a Protestant organization to combat the

increasing influence of Roman Catholicism in the world. The plan of union be-

tween the Canadian Presbyterians failed because of the Free Chuézh's adherence to

.the establishment principle. "Popery" and Establishment were, to the nineteenth =

century evangelicals, two .enunoiations of "error” that pervaded the Christian

world at mid-century. Evangelicals were convinced that part of their task in
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Christianiz¢ng . the world lay in exposing the fallacies of these two systems.

For British and colonlal evangelicals like Brown, the truly alarming news of
the 1840s was the ascendency of Popery in England. For centurles England had been
universally acknowledged as the repository of the true Christlan virtues of civil
and religious liberty, While maintaining the vestiges of an establishment, England
had ever remained tolerant of her dissenters, especially when compared with the
Catholic tyrants of France and Spain., The advent of Puseyism in the Church of
England shattered this coqforting trulsa; beneath the staid exterior of the
Protestant establishment seethed an Insidious conspiracy masterminded by a
Jesuitical cabal to weaken agd ubktimately undermine the Reformed faith,

Brown held that religious unity must not be 'thought of in terms of a single
universal church body, for such was not péssible *until the age of the millenniunm
has commenced”; rather unity must be seen askfgg cause of religL&us freedom bvqx-
against religlous despotism. "We lament that freedom has produced the Millerite
folly and deception, and the Mormon blaspheéy." he wrote in 1 , "but we have’
to con‘emplate evils a'thoudapd tines gr;ater, which a spiri ualkdespotism ever
qreates.”u?

The essence of religious despotism was the corrupting influence it exerted on
both those who imposed it and those whom it was imposed upon3"Man cannot be
intrus'ted with supreme and irresponsible power over hﬁs fellows, whether in
civil or ecclesiastical matters, without abusing\fi". BContrawise, a free society
was one in which freedom flowed through every institution: "He must have very
false notlons of rellgion, who would make it a ground for despising the blessing
of freedom on which our very liberty to read the Word of God, worship Him accord-

49
ing to conscience, and to propagate the Gospel to others, is founded.”
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Popery and Establishment provide an important clue in the study of nineteenth-
century evangelical religion. They are evidence of the "enemy complex" which
points up the rigidity and shrillness of many of its practitioners. What is more,
the "enemy complex” gave a further validity to the evangelicall’claim on the
Refarmtfon. Like their forefathers, they were the disciples of true religion

I'4
in battle with the Pope and his forces of darkness.

The greater of the two forms of error was Popery. The Church of Rome
claimed an authority, historic and spiritual, from man, not from God; it demanded
obedience to the dictates of the Pope instead of the Bible, and themw assunred an in-
fallibility for its authority and doctrine,

The Romish practiSes of penance, purgatory, martyrology, and the last rites
of the Church, denied the sufficiency of Christ's atonement for man's sin, Its
service and worship bespoke an excessive formalism which paraded ceremony and
mystery as plety.

It touches the fancy, but leaves the heart unwarmed,

Every affection, and sympathy, and passion, is work-

ed up to its highest point, and’is then taken for

plety. But it is only its shadow-like specious

counterfeit, No spiritual 1life is all the while

awakensds~-no just view of the requirements and pro-

nises of the Gospel, remain to guide and animate the

soul, But something is done; the natural tastes are

gratified; the farms of religion are venerated; the

templas are crowded; the shrines are enriched; the

priesthood is pampered,..while the souls of men are

left degraded and undone. 50

The adherent of Rome was taught to belleve, but never to question: Christ had

directed His followars to 'search and ses' but the Romanist was satisfied with the
responses of the priest even if thdy were contrary to the dictates of common

sense, The Scriptural foundation of religion, so important to the evangelical,

was completely absent in the Roman Catholic's religion.




Were the Romanist permitted te study Scripture and evaluate the truths of his
doctrine, he would undoubtedly renounce that confession., The priests well knew
this and so had conspired through the ages to keep the Word of God from their
followers., When they could not keep the Bible from circulating amongst the peopls,
the priests set about persecuting those who propagated its trutha?lFron the time

of the medieval Popes through the Inquisition and down to the nineteenth century,

52
"Rome is calculated to have shed, in all, the bloo‘d of 68,000,000 of the human race",

The bans ef all religious truth, Romanism was also destructive of all civil
and secial improvement, Popish doctrine and its decrees were pernicious to all
who held them for "as far as posliﬁlo it keeps .then in ignorance...in abject sub- ‘
Jﬁga.tion and slavish bondage to those whoa it places over them--and in degrada- |

tion and poverty.
s
In proof of this, contrast Popish countries with Protestant.
Contrast Spain, for example, with any Protestans country you
g please, and mark the difference between them in point of o
physical improvement, sécial elavation, and happiness. What
makes the differeme? Why 1s Spaln so far in the shade?
Popery 1s the cause,...proof that this system, if not des-
tructive of physical mnd social improvement, does, in no
small degres, retard them, and does degrade any peoples, . 53

The'lillennia.l excitement of the 1840s was in large measure a result of the
perceived agncx):dizelents of the Papacy. The Book of Revelation spoke of a struggle
between the forces of light and darkness which would usher in a thousand years of
peace. Revelation mentioned false prophets and doctrines being spread by the forces
of theAntichrist  and how.many weuld succumb to the tempter and his pernicious
notions; atﬁolsl would rule the world and Christ's followers would be despised and
persecuted., For many an svangelical the tini Qf SOrTow was upen the world; the

Antichrist Tesided in Ronms.

Chriat will appear when His Church's enemies are mest confident
and secure; and particuh;ly when the Romish harlot is lifted
up with pride by her success in this or that kingdom
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and begins to say,"I sit as a queen and shall see no sorrow'. )
But then it is that her plague shall come as in one day, 54

The Reverend John Roaf of Toronto lecturing on the millennium, spoke of a time in |
the:age of the Refﬁrmation, *when the saints of God have yet to undergo another
trial by sore persecution.” Speaking of the times of trial and sorrow which must
precede the final tridmph, he claimed that Revelation propﬂégied the following;

that ere the persecutlon of the saints three evil spirits were
to go forth from the mouths of the Dragon or infidelity, and Co
the beast or the Papacy, and the second beast or Protestant ‘
Episcopacy-and you will have reason to think these predictions
fulfilled in the spirit of Deism, Popish proselytism and :
Puseylsm which have of late years gone atxrocad, Here then we
have another proof that we are on the eve of the period in
which the persecution of Christ's faithful people, and then .
the overthrow of the Anti-Christ, are to usher in the Millennium, 55 ;
-
The struggle preceding the Millennium was upon the world in the 1840s, The
forces of the Anti-Christ, seducing the credulofis,“the vain, and the weak-hearted,
were invading the bastions of Protestantism. The Jesuit Order, crusading legions
of the Papacy, had been reorganized to lead the attack upon the Reformed faith,
‘ ¢
Jesults fascinated the evangelicals;

There is a feeling of the romantic mingled with the disgust
which arises in the mind at the contemplation of the gross
dishonesty and atrocious crimes of the Jesuits. Strong as
the disgust is, it does not prevent the mind from entertain-
ing a feeling of interest, almost of admiration, towards
a saclety so secret, so perfectly organized, so widely ram-~
. ified, so petsevering,, so powerful, so terrible, 56

-

The Jesuits had sworn "unlimited submission" to the Pope, "whose authority

and infallibility” they were "at all hazards, to maintain®, Reverend Duff, in his

able pamphlet “"The Jesuits”, expressed the opinion the Jesuits were "in plenty

around us, under the various disguises which thelir allowance of perjury affords them

so ample facility for assuming".S?A correspondent of the Edinburgh Witpess opined

that the Orwer was embarked upon a course of overthrowing Christian religion through-

out the world. Some, he wrote, claimed that the Jesuits had yet to invade Britain:
"Sir, I apprehen? that so far from this being the case, it is in these very realms

that it 1s at the present moment achleving some of its greatest triumphs, and

awakening boundless expectations of future succesay In proof of his assertion
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the correspondent pointed out that the head of the Jesuit Order in Ireland had re-
cently been named president of Maynooth College where Catholic clergy were trainedx‘
the clergy held the minds of the inhabitants and they, in turn, elected parlia-
mentarians-~how else could one account for the government's policy of endowment

for the college? 1In England Stoneyhurst College, the Jesuit school, had for years ‘

been educating the youth of the noble and influential Catholic families of the nation.

s

However the Jesuits greatest triumph lay in their conquest of the Church of
England, The gentleman was firmly convinced that the Oxford Movement was the work

of a Jesult conspiracy:

Supposing the movement to have begun altogether irrespective
of the Jesuits, could it be doubted, that, after it commenced,
the strongest temptations were presented to the Jesults to
enter the English Church for the purpose of accomplishing their i . !
own ends, 59 } |

The notlon that some agents of the Pope had filled impressionable minds with
false doctrines and evll intentions was a fa(.vourite of the evangelicals. There was
no other reason to accéunt for the defection’ of so many Protestants to the heresies
of Rome. Reverend John Parker, an Anglican minister in Bristol, was firmly con-

vinced of this idea:

For some of them, I think, were . simple and homest" men, who were

scarcely aware of their danger before they fell over the precipice

into the abyss below. So imperceptibly were they led to adopt

one sentiment and practise after another, which estranged them 1

from the pure and simple services of our beloved, because .
Scriptural Church, that they glided down the inclined plane,

without perceiving whither they were going. 60

Whether the Tractarians were consclous of their culpabllity or not, many evangelicals
were convibnced that the movement was the vanguard of Anglo-Catholicism.

Peter Brown was convinced that the Puseyites were determined to FeSULYeCt poman
doctrines and ceremony in the Church of England, and hinted darkly in his first
number that the "Episcopo-Papist party" had played no small part 121Parliament's

decision to uphold the civil courts in the Disruption controversy. In the flve
»
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years of the 3anner's exlstence hardly a month passed when 3rown did n;t print
some blast at the Puseyite party in EZngland and thelr adherents in Canada, There . 2
was no doubt in the editor's Mdnd that the leading members of the Church of
EFngland were determined to overthrow the Reformed falth and promote the heresy of -
Rome in Britain.

Brown was of the opinion that the Reformation had been halted prematurely
in England. There the Church yet retained Papist offices and was held in suo-
jugation to the State. Given the bigotry of High Churchman everywhere, he reasoned, .
might not that Church as easily return to Rome as joln with the other Protestant ;
Churches in opposition to the Pope. Certaln he was of one thing; were the Puseylte
1deasf§eClme the orthodoxy of the Church, "it would not be too long before their i [
avowed principle of~enforcing a uniformity of religion%u?nd punishing all Dissenters, 3 ;

would form a subject of reccemendation to parliameht." '
’ In the autumn of 1843 Brown gave over a great deal of space to a discussion .

of the history of the Church of Zngland. He began by claiming that the "doctrine

of the la2ading members of the Church of England, in the present day, 1s that thers

is no church of Christ except where theilr Bishops can show a lineal descent from

the Apostles in an unbroken chain."63 For the next three weeks he set out to prove

that such an idea had not been held by the early English Reformers, *hat apos- ‘
tolic succession did not exisa and %a.t the Gospel gave no warrant %o such a

ridiculous idea or doctrine, lThe whole was a lively, sarcastic, and caustic his-

torical frolic that touched down in the third century to show a\break in the

apostolic chainy 'proved' that the culdees of Columba were Presbyterians and had

ordained some English Bishops; questioned the ordination of Cramner; and stated

that the baptism of George III had been officated by a heathen (Secker) who also

performed the King's marriage, thereby implying that the entire Royal Family was

” - 6’ .
1llegitimate and all the Bishops thereafter heathens.
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Most of Brown's attacks on the Church of Ehgland were not as flighty nor
half as funny. Comqenting on a proposed Convocation of the Church in the autumn
of that same year, Brown feared that the Puseyites would use the occasion to ad-

Wance their hateful heresles. e expressed an utter lack of confideﬁce in the
English/élergy's powers of reslsting such a move, writing;

Bt 1f a Convocation is summoned, would a majority maintain the

principles of the Reformed falth? We fear not. It is more

prabable they would adopt all the intolerance and all the her-

#sies of High Churchmen. The evil, however, would then be %4

seen by all the world, At present it is confined to Mdividuals. 66
That same month he carried an extract from the London Record on the progress of
the Tractarian movement in England. While the official adherents at Oxford con-
stituted a small minority‘in the Church their doctrines were spreading irroughout
the country;"Nothing 1s more common than to hear of country clergymen who have
recently embraced the Oxford views, and who yet retain their predilection for
the ballroom and the theatre,® The High Church party was rapidly being won over,
while the Moderates were in disérray in the schools and universities "the pupils
eagerly embrace the meregﬁ.ual observances, and gladly MSSWA® the priestly do-~
maln...but that is all."” ?A new ~atechism proposed by the Puseyites‘to be used

in Sunday schools affirmed the use of "pictures and Holy symbols” in the Church,

confession‘and absolution by "the bishops and priests™, and titled the Church
“the holy CathOIIC'Church".68

The end of the year 1843 trought (ome hopeful news from the Mother country.
Pusey's sermon on the Eucharist had been condemned by the Viée#Shancellor and
scholars o the uni&ergity, Newman had resigned his vicarage at St., Mary's, and
the British Critic, a journal supporting their views, had undergone an editorial

purge,

Time will tell whether the decline of that noxious sect has _
finally taken place, and that the truth of the gospel will
rapidly revive and be more generally taught, ‘or whether this

is only one of those little refleXes of the tide which may

goon be overwhelmed by that flood which has for several

years threatened to overwhelm the Church of England. 69

T
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The turn of the year gave pause to reflect and Brown turned his attention to affairs

in Ireland. The late troubles in that country had not a little to do with the riligibn :

professed by the majority of the inhabitants and the poor example and instruction

offered by the Established Church.

Roman Catholicism has been the grand cause of keeping back the im-
provemsnt of the generous and devoted inhabitants of that country.
With a princely Episcopal Establishment, the Church of England has
done 1little tg convert the Catholics to the knowledge of the Gospel; i
but its overweaning usurpations, and 1its frequent oppressions have ' . 1
done much to turn, from the calm examination of the truth, many who ;
might long ago have embodlied it. This is the cause of why Ireland is+
still Catholic. 70 |

Catholicism and Establishment, the two seeged lnseparable. The ministers of the -
. ko } 4
princely establishment felt no compulsion to go out and proselytize, but were ready to
maintain thelr livings in splendid isolation. To Brown's mind the Established Church

was willing to acconodate the Catholics where it was not actlvely seeking to lnvite thenm

s
into its communion. Puseylsm had so infected the Church of England that it could -

scaree. any longer be thought a Church of Christ. This was the great lesson to be learned

from studying all establishments: injurious to the peopled? religisus interests because
. n

they were motivated solely by worldly gain, established Churches lventually succunbed

to noxious doctrines and false testimony.

Let the corrupt systems of the two grand apostate divisions of

the Christian world be examined™and they will be found mere state @ °
machines, engines of worldly pomp and oppression, and Their minis-

ters often choice specimens of indolence, ignorance angd incapability. ~
It is not the sword of the Spirit, but the power of the State which

binds these masses of corruption.,. It is not to enlighten the

people that these Institutions are maintained, but to keep them in
darkness. ...A mighty effort is now being made to extend ahd

perpetuate that tyranny over the human mind in the concerns of

religion; that effort is not confined to the dark regions of the .
earth. It extends its most powerful attacks on the Reformed Churches.

It 1s bending the Church of England under the full power of its

influepse; till Oxford and Rome are almost united. 71

The "chains of Jﬁuperstition ard priestcraft® were steadlly tringing the Church of
e

. ¢ .
England within the realm of the Anti-Christ, and the State seemed powerless to halt the

4

arift, if it wanted to at all. Such was the likely result where the Church‘

-
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was endozgg and ministers enjoyed li§ing§ irrespective of the peoples' wishes

.

In Canada thg’debate over estzblishment had long engaged the members of all
reljglous bodies, In his fizft issue Brgwn had proclaimed that there was "no

P .
established Church in Canada® and that he would "resist...every attempt at the

. »
usurpation of powers to which they have not the slightest title” of any Church
73 ‘ e’ gy
that attempted to win that title, )}&ﬂﬁdians had to carefully preserve their
[N

religiouslf%eedom, for the forces of tyranny. and darkness. were here, as everywhere,

preparing a finad assult;

PR

~
The times require the utmost vigilmnce from all who are sin-
- cerely attached to Protestant truth. The open attempts to
introduce Jesuitism into the Province, under the immediate
sanction of Government, "and the decided Puseyism of the
English Church, render it a bounden duty, both on pastors
who love the truth, to take every means to dis-
oxrect views on religious subjects, and especially
to guard the tising generation from every attempt to sub-
vert the faith\'oate delivered to the saints', 7.
. \,

A thousand incidents conspired to undermine thé peoples® freedom in the
Province: the Anglican Rectarfés; the Sﬂ;te epdowments; the univerg;ty qu;Qtion;
all bore the mark of a cpﬁnivinc,grasping, tyrannical maﬁ. 'John Toronto'. Con-
vinced of Strachan's Puseyism, Brown took ta }abelligg the Bishdp and his cabal,
"Stracha;iteé“. Every time the' Episcopal Bishop had attempted to grasp at
power , the pqoyle. through the good forcés in the Legislative Assembly, had
beaten hiﬁ down, When tqe',Banner began publishing the Bishop was ::::Epting
his last plot,‘jpg\ifggﬁption.of.the Clergy Reserves into the Church of =ngland.

In all great public questions of the day Brown would acquaint himself
with the past'ﬁistory of the subject before making public his predetermined views,
How had the Tories and High Church bigots attemptéd io usurp the powers of the
'people? Hh;t had deen the policy of the Home Government? Had the people, always

the wronged victims, managed to.resist the encroachments on their sacred British

4
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liberties? What was the effect upon the physical and soclal improvement of the

colony? So it was with the Clergy Reserves;

For a quarter of a century the question of the Clergy

Reserves has been the bane and annoyance of Canada, It has

created and perpetuated strife and division among the in-
habitants,-it has fostered the splrit of dominatlion and

party supremacy which are the pecullar characteristics of the

High Church and Tory party,=-it has created a feeling of

coldness and dissatisMction to the British Government,

driven many settlers from the country, and prevented

thousands from making it their place of abode. 75

Entering into a historical dlscussion of the various attempts to grad the Reserves
and the "firmness and perseverance” of the Leglslature in resisting the usurpers,
Brdwn quickly arrived at the present confrontation. The High Church bigots wanted
to remove their share of the Reserves from . Government control and place them
within their own clerical corporations"The most determined resistance must be
given to this claim fof intersecting the land with unpurchaseable Reserves,"”
Brown wrote in 1845, even if they were to be sold at a later date. It would
ralse up, in the midst of a soclety of sturdy indepgndent yeomen a class of
tenants and a landed clerisy. However the real cause of Brown's indignation at .

the land grab was ¥e unfair advantage it would give to that sect which approp~ .

riated the title of Established Church. Holding lands in its own right

awarded by'the Government, the Church of Eagland would be implicitlylrecogniped

as an establishment, and this was more than the Presbyterian edi:or could accept:/

It was bad egnough in a young country,like Canada, %o have
the clergy of almost every denomination placed on tae 3tate
for support. Dangers of no small moment, both to the religious
and political condition of the country are involved in such
an arrangeiment, and the world is ‘everyday becoming more alive
to these_dangers....If the arrangement of 1841 is to be *
_broken through, why not at once revert to the plan which had
so long been denied by the country,viz; to give the whole
proceeds to education, and to leave the minlsters pof the
gospel to be supported by their own hearers. 76"

. Ownership of the Reserves by the clergy was a temptation "to sloth and indolence®,

such as had "lowered the standards of clerical attalnments, and done mpre injury

\
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o relligion than all other'causes whatever"., The people had to be made “sensible

of the evils arising" from the Church's plan to take over the Reserves, for it

was both the first achievehent of that body's claims to be named "the Established

Church 1n Canada";

Are the people of this Province prepared to subait to this
claim? They will give the High Churchmen the means ofy ob-
tainirg this, the great object of their ambition, if [they
let the Clergy Reserves B11l pass.,

In demanding that the Reserves be preserved in their entirety and turned over :Z
the support of public education, the editor felt he was "asking nc favour"but
simply exercising the rignht of any British subject to worshiy God according to
his conscience and be free "from being OBLIGED to give either directly or indi;ectly,
our personal property, or the property of the State, for the support of any
reliq}ous system whatsoever." )

The establishment of any religious body in so youné and progressive a country
as Canada would deny the independence of mind and scul so necessary for the main-
tenance of the British constitution. It would import all that was obnoxious, res-

\)

trictive and tyrannical from Europe to the New World, Establishmen} brought an

v

~uncaring clergy to the country whose interest 1n its welfare extended only so far

as thelr churech lands. [ad

The eftablishnent of the ChurcH of England was doubly dangerous 1a the 1840s.
Led by the arrogant Bishop of Toronte, the leadiné Episcopaiians of the Province were
Puseyite to the core. Given the @Portunity to be independent of the State's con-
trol, but with huge financial interests bequeathed by the Government, there was
11ttle doubt that they would eventually effect common cgusé with the Catholice
Church. Once established, the Episcopo-Paplst party would not hesltate to oppress
the people. Christianity would be doomed an& the physical,moral, and social
improvement of the country retarded. The mlssionimpulse, so dear to the evangelicals

would be checked the victory of the Antichrist compjete.
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That all *rue missionaries have a high sense of Justice,

honesty of purpose, and reverence for truth, cannot be

questioned; they require these qualities in no ordinary

degree~-and yet, but for their ardent love to the Saviour

and the souls .6f men, they would never have the courage that

13 needful to toll patiently amidst great difficultles, or

die triumphantly for the furtherance of their work. : 80

The sense of righteousness, of self-righteousness, endemic in the evangelical ]
)
creed reached its pinnacle in the missionary impulse. Convincad that they zlone

adhered to the path of salvation made plain in the Gospel, evangelical Protestants
approached all other religlous people as ignorant or venighted souls needful of a

strong dosage of soul-satisfying Gospel warmth. It was the misslonary spiri: of the

creed that gave evangelical religion the aspect of jingolstic cultural imperialism

which critics so often decried in it.

The engine employed to bring the Gospel to the ignorant and the heathen was

Sk AL S e Vb w4

interdenominational missionary organizatibn. Bringing together members of the

various Protestant bodies, the Misslonary and Bible Socletles were the perfect ex-

F R A TP

pression of evangelical unity.

In a real sense, the missionary organization was the crowning glory’of
mi&-century evangelifm. The mission organization became an institution of
Protestantiém in the evangelical age, the first soclety being formed at the turn of
the nineteenth century. The purpose of missions was the pr@aching of Jjustification
b} faith alone premised on the atoning grace of Christ, the 'message' of the evan-
gelical crééd. The mission soclety was the primary vehicle of interdenominational
unity, subsuming the idiosyncratic views on doctrine and discipline to the higher
call of prreachixg the univer\;l. gospel of salvation. Finally, to satisfy their
historical and religious demands, the evangelicals saw ‘peir missionary impulse as
a reflection of the spirit pervading the primitive church and resurrected by the

Reformers.
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" which was gradually spreiding over the earth and mingling its wholesome and
82

-

Peter Brown was alive to the importance of the missionary spirit and enter-

Irise in evangelical religion. His first editorisl in the Banner gave over a

large amount of space and thought to the nisaionaryﬁinpulse. The recent history
of Christianity, he wrote, was a catalogue of the triumphs of the Christian
bodies joined together and motivated by a zeal for the Redeemer over Papist
and pagan beliefs.

The exertions of Protestant philtnfhrbpy amongst the

distant nations of the earth were daily being crowned

with more abundant -success. In India and Africa the

povwers of darkness were fast giving way wadex the light

of Gospel *truth--whole 1slands in the Pacific had

thrown away their idols, embraced the truths of

Christianity, and, to the aatonishment of the world,
taken their place in the ranks of civilized nations. 81

These great changes had proce?ded "from the Christian zeal of the British Islandi;
purifying power with the counsels of Kings...”

This task of Chr%StianiZingthe world was th? work of evangelical bodies
Joined together by their shared ideal of tringing all nationas under their '
cultural view, Fa; evangelicals the spread of the;@nqpol was the most ia-
portant aspect of feligion. The call fer unity in missionary work was part of
the entire evangelical union moverent and it was justified by reference to the

historicvideal of the Church. A speaker at the aannual meeting of the American

. Presbyterian Board of Foriegn Missions in 1844 claimed that the missionary spirit

rs

had been the animating force in the Church founded by Christ and the Apostles.
"But as she lost her missionary spirit she declined~-she sunk into corruption.,

What is the esaence of religion?" he asked rhetarically. "Is 1t not love to God?
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83
love to the soul? And can this love exist without a missionary spirit?”

Reverend Candlish, in r;la eulogy to John Knox, had claimed that the duty of
the Christian Church 1n.\the nineteenth century, as in the sixteenth cnetury,

was evangeligations

First then--and. last, and middle--and still chief
above everything else--we have to preach the glorious
- Goapel of the free and soverdbgn grace of Godj.s.
We call for evangelists--spirit-stirred and spirit-
stirring men--who, like Knox himself, or like the
Wesleys and Whiteflelds of another Church--shall
leave stone walls and take to the atreets and lanes...
making whole countries their parishes, and everyday i
their Sabbath, and every crowd...their chosen con-
gregation, 84

Mission stations were operated throughout the werld, The English Baptists
had stations in Africa, India, Ceylon, the Bahamas and Jamaim ; the American .

Bible Society distributed literature in the West Indies, South America, Africa,
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India, and China, 4s well as Spain, France and Switgerland; the Free Church had
Jewish Missions in Hungary, Constantinople, Corfu, Jassey, and Bolbay; the American
Presbyterians preached in yﬂ?.a and also in France and Germany--all int;nt upon
turning men's ainds from superstition and ignorance to God.

Vhile preaching in Europe and among tk:_e Jews f.ig;rediin the work of the mission-.
aries, it was often the newly discovered and explored regions of the world' that
receivﬁd the greatest attention. As the British and Americans invaded ‘Africa and
the Indian sub-continent, mission atations were conménced as part of the over-
all plan to civilize the natives, Success was counted 1n\a mission station where
the native religion was whole-heartedly renounced dy the"conmt and replaced with
Christian ideals, Mission stations were often the only ;Iostarn settlement in a
.rogion and thus‘education and medical attention were dispensed with ‘Go;:pol
iuohins; in short, the mission station was a ,Vestern culturl-al center plunked down
in an area which had little or no relation to Western thought or customs. The
conflict of culture® produced curious but interesting situations, the most




interesting being the Westerner's lack of understanding and total disregard for the
native style of life,.

While the Banner reported on missions throughout the world, it was the work
in Indla that received the greatest amount of space. Here Christian misslonaries
from Britain and America met with stiff resist;hce from adherents of a religion and
civilization as established‘as their own. Not to be daunted, the Christians forged
ahead, converting and educating but never trying to grasp the intricacies or
validity of the Hindu religion. The Reverend Joseph Warren, an' American Presbyterian
stationed at Allahabad, visited the temple there to observe the ceremonies on a
feast day. Hﬁatlmost 1ntérested him aside from the indecent clothirg of the people,
was the lack of reverence observed by Brahmin and worshipper alike, and the de-
basing 'paganism' of the affair. The people prayed to the sun and the River Ganges
filling vessels ;;:h its water to be used in the temple; the Brahmins sold flowers
and rice to be used in the cermony, each trying to sell more than the others;

neanwhile a group of musicians banged and clashed thelr instruments making a great, |

'deal of noise which seemed to the missionary to be their sole purpose. The

ceremony took place"amid many jokes and much laughter, bustling and scrambling”
wrote Warren, while the Brahmins paraded about carrying tall poles “on which is’

painted the absurd and distorted figure of some one of their deities, or a grohp,

representing soie. Hindu mythological story, or the symbol of some deity."

This is the worship-there is no sign of seriousness,or fear.
A1l is dane lightly, jocosely, boisterously....The reflections
arising from thls story are very painful-the vanity .of the
faith of this people-~the degradation of such worship, des=-
troying all proper ideas of God and holiness- ‘he impossibility -
of anything man can do to effect hearts so frivolous and blind,
having any serious influence on them~these are the- subjects

on which we must think, Let us pray for the Spirit’s power<

the Holy Ghost can turn them from darkness to light. 85

Mr., Owen, another Presbyterian from America, had travelled up the Ganges to
. ' 4
Allahabdad to preach the Gosbel on a day given over to the worship of the Indian
™
goddess of Knowledge. Whi ng through’ the village "we saw the image of the

goddess of knowledge adorned with various kinds of trinkets...,and before them were
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cast garlands of flowers in profusion, as offerings from these deluded people.”
Reaching the place where he was to preach, Owen had just begun when,

a procession came up, bearing two images of the goddess of

knowledge, beating drums, tom-toms, and other noisy in-

struments, making ludicrous gestures, burning incense to

the images...and all presenting such a spectacle as I never

before beheld., “All thelr actions had more the appearance

of buffoonery than of religious worship., In the strength of

my Master I ‘now commenced preaching the unsearchable riches
of Christ, in this stronghold of Satanisn. 86

The missionaries were not unacquainted with the destructive influenc? of
Western life on the Indian people. On his journey to Allahabad Owen had met ;n’
Indian youth who possessed some mathematical instruments and several English books
including a New Testament "in which he could read very well". Selzing th? ogpor-
tunity to "speak some of the truths of the Gospel” Owen engaged the young man in
cdnversation; while the youth paid attention "I perceived he cared more about study-

ing English® than learning "what is infinitely more impextant” and so he was dis-
‘ .

-

v
missed, the missionary realizing forlornly that the native\youth was more alive to
the benefits of the traders' and educators®' than his own ling of cultural goods.

The Revererd J,H. Morrison also Invelghed against” the Westerners' greed and

" corrupting influence, While Hinduism was breaking down amongst those connected with

the whites, Morrison . questioned the usefulRess of such contacts

«+eit should be borne solemnly im mind by every disciple of
Christ, that these superstitions are giving way under two
distinct and separate influences., Other superstitions-
, the influence of men of the world and infidelity, on the
one hand, are all at work treaking down old and lofk estab-
lished usages and doctrines, but sutstitute either nothing
in the place of what they destroy, thus leaving the mind open
to every destructive influence, or something worse than what
bound them before. 87

The Banner's most frequent contributor from India was the Reverend Alexander
Duff, the Free Church missionary in Calcutta. Duff had arrived in India in 1829
to set up a school and mission station. Joining the Free Church, he was llrced to

leave his mission and begin anew in 1844, Duff employed the usual mission pro-
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cedure of educating bright Indian youths An Western thought apd religion, and then
“‘~\\\\\\ sent them out to preach the Gospel to their fellow heathens., In 1845 he lost one
\) of his most promising disciples Mahendra, who succumbed to the "indian scourge"
(cholera). Mahendra was a young man of shining abilities with a mind "capable of L
mastering almost any theme, literary,scientific, metaphysical, or theologlcal.”
He had been an assistant in the English school and was effective in both English
and Bengall- having delivered a talk on justification by féitha alone in the
latter tongue a week before his death.
Naturally quick,ingenbous, inventive and endowed with an ex- A
cursive 1magination....his manner was so affectionately earn- i
est-so grave and solemn,,.with all this he was most bold and !
fearless, most stern and uncompromising, in his denumciation

of everything foul, and false, and erroneous in the belief
and practife of his countrymen. 88

One of the Indian youths Mahendra assisted Qas bmesh, the son of ; well-placed %
Hindu official. Umesh was eager, perhaps a bit over-gealous in his quest, wishing

} for "an exciting force to stir him up"” before publicly ccnverting to Christianity.

\ After having studied its doctrines for upwards of two years and tecoming
"fully peréuaded in my mind, that it is the only and true revelation from God"

‘ and the only scheme of salvation "suited to my present state as a simner", Unmesh

and his wife converted to the Chrisitian faith, Questioned by his brother on the

firmness of his new-found convictions he replied:"Iaam not ignorant of the Hindu

Shastras. I know enough of them to justify me in despising and rejecting them".

When Umesh and his young tride were baptised a furpr broke out in the
Indian press villifying the dastardly work going on in the misslon compound,
Demonstrations took place in the streets_and Duff was summoned to appear before
the local authorities and justify his actions; Diplomatic notes were sent to
England questioning the motives of the EnglishAmissionaries and the wisdonm of
allowing them to contimie their work. The matter was raised in Parliament and there

were demands that the Government curd the activities of the missionaries. P -"ady
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Observing these events from the comfort of his Toeonto office, Brown qﬁickly
came to the ald of his fellow evangelicals:
A blow has been struck in the very center of British India, at
tne degrading superst.on which, has for so many centurles,
held the msny millions of that reglon in bondage "to the prince
of darkness,...The influence of such an example,-men of great
wealth and high family, casting aside all worldly considerations...
must have the mmst beneficlal effects on the progress of !
Christiznity in our vast Eastern Empire. 90

The British Governmeni must stand behind the missionaries, The purpose of the

—

British presence in Ihdia, aside from commercial considerations, was the civiliza- !

¢

tion of the natives, Browr wrote,"and here the introduction of Christianity bf;aks
the long establisggé\prejudices of Caste , ard alters the very framework of Soclety."
, While men who were always willing to "make religious questlons bend to political
_expediency" were pressing the Government to disavow the actions of the missionaries, 4
it could not surrender to such demands and remain the Government of a free and :
Christian nation. If the Government does not permlt the missionaries to con-
tinue their work, Brown prophesied,"a dark day is coming f-st on the British =
Empire".
If they are faithful, and protect this great movement, we may
rationally hope that the seed which had been sown in India,
by so many missionaries of various denominations, and which
has hithero produced so inadequate a result, is about to burst
forth into a rich and abtundant harvest. 91 -
Missions were not only conducted in the dark regions of the world; *he
' home mis§1on' was the local extension of the missionary impulse.gﬁkm of the more Lt
coﬁmon types of home mission was the Bible Socliety, like that existing in mid-
century Upper Canada. In 1846 the Upper Canada Bible Society was a falrly exten-
sive operation with receipts in excess of fifteen hundred pounds, an increase of i
_/j of one hundred and thirty four pounds over the previous year's total., For the
year ending in March 1846, the Society had issued more than three thousand Bibles,
gight thousand Testaments, and one hundred parts of Scripture. The Canada Tract

Society, distributing Psalms and Paraphrases, had delivered a quarter of a million

-»
pages of Seripture and good news to local institutions in the Toronto area. The

o




annual meeting of the Bible Soclety held at St. Andrew's Church with the Rev, William
Rintoul in the Chalr and representatives from the major evangelical denominatlons

rresent, pledged itself to continue in the great work "till every famlly on the face

93
of the earth 1s supplied with two Bibles at least”,

A particular mission that engaged Brown's intersst for a number of years was
the mission to the French Canadians at Montreal., The French Canadian Missionary Society ;
was begun as a joint effort of Congregational, Methodist, Baptist, Presbyterian, and

Church of England adherents in 1839; the Toronto Auxiliary was formed in 1843 but soon

9%
died, as did a number of the more western branches, and had to be revived in 1845, <he

attitude exhibited towards the Catholic population of the lower Province by the Toronto

— 3
evangelicals was similar to that of the Western missionaries resident in In@;p; the ;
French were ignorant, priest-ridden, superstitious bigots in need of gospel salvation.

Typlcal of the reports made to the Soclety meetings in Upper Canada was that delivered

at Knox College in Toronto, 1847:

*The Lower Canadians speaking the French tongue...are extremely

ignorant in elementary learning, and deficient in agricultural

knowledge. They are ans of Europe, almost wholly

under the influence o ests, and generally devoted to

their Church. ...The ked features in the revival of Romanisnm,

the almost exclusive wokship/paid to Mary, the traffic in beads,

medals, scapularies, bones and bodies of the saints, are also seen

in Lower Canada,’ 95

To counteract this evil'influex;ce and offer the hopes and joys of a pure Gospel, the

Society set about establishing an educational institute, supported public preaching, and
distributed Bibles in the French language, five hundred of which were given out in 181b6.96
The work excited responses in a Qumber of centers. The Peéerborough Presbyterian
Misslonary Soclety's meeting of January 1844, attended by “Ministers of most of the
Evangelical denbdminations in the neighbourhood", reported the exﬁendi@ure of five
pounds on the mission the previous year and raised another four at the reeting for
future uaz? The St. Eustache Presbyterians raised almost thirteen pounds in the

same year for the missibn ﬁrompting Brown to editorialize: "When
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such an interest is awakened in the cause of the missions aril Such liberality
evinced oft f1¢ part of the countr& cgngz‘egations, what may we not anticipats from
our populous and wealf:hy citiea."9 The following summer two meetings were held in
Toronto to ralse money for the purchase of a farm and the ersction of a house out-
side Montreal for children converted from “the errors of Roman Catholicism”.
The Society had to ra.jie three thousand pgunds for the project, a thousand of
which had already been gﬁbocribed in the city of Montreal. A committee of prom-
inent Torontonians was appointed to assist the Society and seek contributions from
local citizens. In promoting the cause in the pages of the Banner, Brown wrote;

We know of ao Institution in this Province more deciq edly

deserving of support than this Society . The class of our

fallow subjects for whose bensfit it has been established, p

have the strongest claims on the attention and sympathy of
all Evangelical Christians, 99

In its last notice of the Mission before ceasing publication, the Banner
reprted “that the Soclety had finally selected a,site at Points aux Trembles for
the home and school. The structure was capable of housing one hundred pupils and \
had already enrolled forty one. The cost of the work was three thousand pounds
and {n spite of two years of fund~r;iising, half the amount remained to be paid.
. Brown agaln urged all evangelical Christlans to ald “the good and holy cause..,
in rescuing our beloved French Canadian fellow zountrymen from the blighting and
impoverishing influence of Réunism, and making them partikkers of gospel hopes
;nd joys.loo
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The recurrent theme in the evangslical creed was the interaction between
truth and _righteousness on the part of God's chosen. Overly simple in exposition,
the creed was nevertheless complex in its manifestations, its usefulness as a test A

underscored by its rigid application.

What was most striking about the ueod as evidenced 1n the Banner and the




<

sermons, was the contradiction between the ideas expressed and the attlitude of the
expostulator. Preaching a gospel which they claimed emhbraced all mankind, the evan;
€elicals eschewed all communion with those who would not first subscribe to their
creed. There was little in that creed that was warming to the Catholic, the Hindu,
or the Muslim, Appreaching all who did not worship Christ as ignorant heathens or

worse, the evangelicals promoted conflict which could only be resolved by converting

‘sinners'’ to their casue.

L4

The attacks upon the errer of Puseylism and the ‘evils’ of Romanism were
conditioned by the evangelicals sense of righteousness, itself a p:rodm't of their

historical and theological sensibility. Puseyism was the false doctrine c}‘nis—
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guided men because it promoted ceremony and doctrine at the expense of the heart-

felt Christian experience so favoured by the evangslicals, The alarming increase

o

and influence of Papist notlons in England and the colonies, much of it the pro-
duct of theiw imagination, cresated a sense of fear mingled with disgust n.uougs"t
evangelicals, The Pope and his charges were preparing a final assault on the
churches: the evangelicals claimed that this would be the last battle and its
conclusion would usher in the aillennius, This result, they belisved, was certain,
for it had been foreordained in the Word of God.

‘ Puseyism was only one of the many error prewslant in ninsteenth-century society.
Implicit in many of the artic%s and sermons was a fesling that society was falling
avay from its dedication to God's service, Thers was a constant ssnse of unessiness
amongst evangelicals on this account: the formation of the Evangelical Alliance,
the Tract and Bible Societies, and the home mission bodies were all a part of the

5 avangelicals Sampaign to return socisty to their ideal of";.ho Christian community.

In a very real fashion they wers 'reacting’ to forces and %deu‘u society

ot i i

develaped with little regard for religion, In short, the émn’ﬂsvlica.la saw them-
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-

selves as outsiders in a society that, so they believed, was founded on Christian

/ ~ -

principles. -

The reaction of the evangelicals to the ‘:riail in western Christianity was but

~ part of their over-all mission. In the nineteenth century vast sections of the

globe where paganism was gloried , were finally being investigated and invaded

¢
" by Protestant missionaries., Here also the evu:géliﬁl}s witnessed ignorance, folly,

and superstition,promoted as spiritv%. roligi&n. Agnl.ln the response was one of
shock and disbelief mingled with loathsome fulmination against the heathensj the
path of Gospel rightecusness was one trodden by few men. .

The reaction of'the evange’licgle to the conditian- of society in the nineteeenth
century was a product of their sense of time., The 1deas and customs emunciated
in the evangelical creed vers those of true religion and the Reformation, or more
properly, of what the nineteenth-century evangelicals read into the Reformation,
The concept of time in the evangelical creead was its most complex ,phenou%;n.
At one and the same imatance the evangelicals looked fox;uard and btackward; pro-
gress to the millennium recalled the g,l.oria,us days of the Reformation when Christianity
was pure and the Gospel was its mott. Infidelity, heathenism, and Popery, the
‘enexies’ of the Reformers, were agaln making a stand in the world., Taking the
Gospel as their truth and history as their witnhess, the ovugolicah. were deter-
ained to repulse the eneay, restore the Church, and refors the nation.

Peter Brown, as an evangelical and & jourmalist, participated in this cru-

s o

ssde and subscribed to these ideals. He was firmly of the opinion that if a con-
certed offort‘waa not made to rout the enemy that ‘are long the time of persecution
would return. Calling forth the spirit of true religion, diminished in men since

the Refarmation,he lent his influence to the cause of vital godliness. *
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Notes, continued.
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CHAPTER THREE:s ™...But Sin is a Reproach to Any People”
The Secular Department

If we will examine the history of the past, we will find that
most of the great religious reformers held liberal political
opinions, The genius of Christianity is utterly opposed to
tyranny in avery ehape, and whenever force or exclusive
privilege assume its name--the spirit of true religion
declines within the whole range of such unhallowed agencies,

1,




This chapter will examine the opinions of the Protestant evangslical
reformers on the great secular f;ﬁues of the day, It is not suxrprising that
the evangelicals were greatly concerned with the condition of the world in
which they lived: the reformation of the "inner man" which they eapoused
necessitated a reformation of the sociéty of men.

The nineteenth-century evangelicals believed that God had divided the
world into distinct nations, bach nation had a peculiar genius which dis-
tinguished 1t from the others and determined its particular destiny in the
grand scheme of things. The nations of‘Anglo;Saxon origin were defined by
their peopledd ardent love of civil and religious liberty, their literary
and commercial talents, and their beneficent philanthropy. The destiny of the
Anglo-Baxon nations lay in civilizing the world through the 1nfusio$ of free
institutions of government and the Protestant religion.

The nation and the national character were the highest order of God's
creation and as such, had to be preserved from various social and religious
degradations which tended to weaken a people'’s vitality., First amongst these -
evils was the supression of liberty by tyrannical despots; this could only be
combatted by a free and judicious expression of the popular will by the people's
representatives in fhe civil government. A second threat to the nation arose
from the ignorance of the inhabitants. ‘No people could long meintain their
freedon if‘they were without knowledge of their God, their history and their
rights. The creation of a school system was thu;‘essential‘to the evangelicals'
notions of a free people. Finally, philanthropic‘ideali and benevolent associa-
tions were required to assist the sick and poor,the widow and her orphans;
Nothing so lowered a persop's self-esteem or made hin-the ready prey ¢f t;;;ﬁig

and denaéogues as poverty, loose morals and intempérance.

66. -
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In the preceding chapter I noted the d.otu;limtion of the evangelicals to
validate their knowledge of religion by reference to the Refmtion. That same
historical understanding was put to use by the evangelicals when approaching the
secular world, Ihis was especially true for a Scot like Brown \?hc; sav in
Reformation Scotland an era of hiatory in which Protestantisa had unctd.ﬁed
the psople's civil and religious liberty, The system of Presbyterian Church
government, developed through the local community uﬂi_th its ixrk session and
presbytery, provided the balancs between popular rights and central autharity.

The Scottish divines, ever xindful of the need for popula.r' education, had erected
a parish educational system by attaching a school to every chuxrch, Finally, the

@hurch had operated a schems of soclal agencles which mrovided assistance f&r
the sick and impoverished.

This Reformation world had been shattered by the civil and religious des-
potisn of the Stuart monarchs; while the Scottish Church maintained its control
of social works, the loss g the people's ril.ght\:a.nd roligion was equated
with a loss of freedom—-a nullification of the national character. It was not
until the Glorious Revolution removed the tyrant from the throne that civil

and religious 1iberty was re-cstabtlished in the two kingloms, In the reforsers’
histarical view, the constitutional balance achieved by the Kévolution in 1688
estalflished the concept of pupular expression within the framework of Tonarchal
government. Furthermors, the Revolution settlement insurod the religiocus free-
dom of the people by denylng the throne to an adherent of the Church of Rome.
Thus the Glorious Revolution, with its protection of civil apd religlous liber-
ties, achiond' a significance second only to the Refarmation amongst nineteenth “
ocentury evangelical reformers. The two ware seen as evidence of a single

L

phenossnon~~the true form of a Christian matlon,
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The elucidation of thege ideals and this histary was found in the peges of
the m._ They were used there to provide a historical Justification for the
attempts which Peter Erown made to influence the development of Canada, To his
wind, the colony wes a trans Atlantic re-creation of the British nation, and pro-
Vid.od an opportunity to re—establish all‘ that was great in Britain while over-
coming the social and economic prcj;ndicon. inherent in the Mother Country.

Moreover, in remaining true to its Brit‘ilh heritage, Canada would not l'dj‘l.llb to
the tyranny and upheaval of the United States where liberty was an empty term and
social tradition an unknown quality. . *

Po achieve this desired result the Banner's peges were filled with the
editor's opimions on the issuss of the day, He heartily endarsed the demands for
responsible government in the colony, seeing in that principle and !tl practise
the noble tradition of the British conastitution. Likawias,he gave n%aquivocal
support to appeals for a mll‘ systea of common education and a public, non-sectarian,
provincial university. Finally, he reported and mromoted various benevolent opera-
tions 1n the young province, seeing in the philanthropy of the peopls the generos-

* ity which & firm Christianity ever provided,
In concentrating on these themes and issues I shall again make use of ser-
wmwomnutheimmmon ed to them by religious men but,
as usual, ny major source of Munﬁon de the Banner.

20008004000 00000000000080 800000800

Ve are to obey the oivil magistrate not merely from fear of .
" punishment but from the desire of keeping a clear conscience
towaxrds God....lLet this mind, ny hearers, be also with you,
and then your every duty, whether as Christians.ox as
citizsens, will become both easy and delightful; thenwillm
-+ be obedient to the laws and loyal to your Soveraign, froa
nﬁmmmmthawmwmupdiemym
supplys...See to it then, that while you maintain inviolate

your allsgiance to the civil govermment of your country, you
also endsavour so to live t.hatut_lutywnyhomk'noulodeod
' umthhllubjoots the Btermal King. .2
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These were the concluding remarks in the St. Patrick's Day sermon delivered

by Reverend Alexander Sutherland to his Hamilton congregation in 1866. The ser-

‘mons delivered on national holidays were the perfect vehicles for promoting

social harmony, political obedience, and glory to God. For those who had emigrated

to a new land, the matiomal holidey service was also an oocasion for remembering

family left behind, past deeds of greatness, and the glory of the Mother Country,
Thoco-onthoi‘dwdopodinsuohmmthepattiotiuofthe People,

conditioned by a proper system of free government and sanctified by the bless-

ings of a benevolent Deity. To the col;mill mind patriotism, that "uniront;tion

of affection” nslng in the bosom at the mention of the homeland, was not simply

an example of civil pride-—-it was & virtue of human nature. John McCaul, the

principal. of Upper Canada College promoted this theme in a 3t. Patrick's Day B
sarmon yreached to the Socleties of St, George, St., Patrick and St. Andrew in |
1842; »

or would it be extravagant to assert, that the man who has

6eased 1o° feel the pulse of patriotism throb within him, and .
whose heart no longer beats with a quickened movement, when

called on in & foriegn land to prove that he remembers his
country or countrymen, cannot have the same Irinciple of /
vitaltity in his frame, which circulates through the veins of

husan nature, - 3

=

¥

The appeal to patriotic feelings was always a favourite of the frotuto.nt .
Jreacher. It was an accepted truth of the age that God Ind‘d.tvidod the human

race into distinct mationalities. Thus the appeal to patriotism was not mean

in its oxp:ouién noxr was the acceptance of home feelings evidence of a narrow

sympathy or philanthropy. On the conmtrary, regulated by intelligence and a

proper regard for religlonm, patriotism respected the highest dictates of

Divine reason. Should any man doubt the valigity of this assertion, he was

invited {0 search the annals of human history and he would there findw,,, that

where the feeling of Hationality has been destruysd, or from any cause weakened




——

among 8 people, that they soon sink in the scale of humanity, lose those manly
virtues which are a people's glory, znd become an esasy prey to the lordly ty-
ranny of oppresscrs and conquerors.®
The lesson of history taught that a civil freedom, the product of a manly

Patriotism, was forever bound up with religious freedom-—a freedom founded upon
the clear and unfettered enunciation of the Bible. This truth had animated the
designs of the great Protestant Reformers of the aixteenth cantury and, as such, j
bocago a reference point for the nineteenth century svangelicals. The Scots L
evangelicals especially made repeated referance to the religio-political
struggles of their Reformexrs to reinforce their own ideals of a free church and
a free state. Alexander Duff, recounting the noble resistance of the Scots
divines to the tyranny and oppression of the Stuarts, was moved to write;

Thus, in passing, it may be noted that our Fathers, in re~

sisting the encrmachments of an Erastian supremacy over the

House of God...resisted in the most effectual way the en-

croachment of a despotic supremacy of the civil commonwealth; :

that, in preventing the Church from becoming the degraded tool ‘

of a civil supremacy, they preserved the nation from becoming .

the fettered tool of civil tyranny... 5
This theme was echoed by the Reverend Keap in his 3t. Andrew’s Day sermon whep
he noted that from the time of the Reformation forward,"The learning and religion
of the people became bound up with their National Freedon and life, =0 much mo
that the onezios otleirnlngandroligionmtobong&rdeduthe enenies of

. L+ Y :
the nation.” Peter Brown at the Banner, appealed to the same idea when he wrote;

~

Strange that in this age it should be sought to disunite
Religion and Freedom....It was not so that the Fathers of

the Reformed Churches acted. Well they knew that without

Free Government, that falth of the Gospel would have been
supressed, . 7

A free religion and a free government, this was the grand inheriltance of British

b BB - PTG e b Yt e e

subjects. It was the endowment 1 by the Protestant Reformers and, as such, formed
the basis of\m appeal to his » the constitution, or the political-process.
In his first mumber of the_Banner, Peter Brown callsd on this witness of the past
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in defining the paper's political allegiance:

. Vhether we look to ancient or modern times we believe no

’ . government will be found, which has secured so large an
// . amount of omal and individual [rosperity as the govern-
ment of ' Britain, none which has passed so many equit-
\ able laws administered those laws with s0 much regard
\to indd rights, and to the protection of persopal
W" \'\ 8
~ A}
1‘9-’ genius of the British Constitution lay in its evolutionary development

~

~—
based on the expcrionoq or\pl:\tsu but ever letermined dy a high regard for the

law. The nineteenth conti?i'; reformer, sseking analogies to validate his own con-
stitutional struggles, ros&rdpd this historical evolution as the consistent pro-
gression toward civil liberty from the time of the Magna Carta down to the Reform
Act of 1832, Each stsp on this pnth was n.rkod by popular agitation on the part
of an enlightensd people daurllnéd to overthrow despots and thoso purveyors of
exclusive privilege. In this c/volutiom.ry process the great victorry was the
Glorious Revolution of 1688 'by which the pooplo’ through their representatives
in Parliament, renounced the C&tholtc delpot, and established the rights of
Parliament. IR N

The importance attached to the Revolution by the reformers rovolvod
around two interrelated- comseptss In the first instance it defined the role of
Parliament in the politiul%oc«n secondly, it dotminod who was the ultimate
possessar of political power. Parliament, perceiving the agitation in the mation
and the danger to the social fatric if it ware mot checked, had adapted the
coi’;'dtﬁtion in 1668 to settle the issve. This was the handiwerk of man of
social standing who understood the collective desires of tho peopls and Tesolved
to deal with a concrete situation in a proper and direct manner. Of equal impor-
tance was the way in which the Revolution oot*l;lod the fundamental principle of
political power: as Brown wrote in 1843,
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The Revolution settlement by which the two btranches of the
1egislature ordered the great seal 10 be affixed to the Deed

that diamissed the tyrant, has shown that when the balance of .
the Three Estates is deranged, the power reverts to the

people. 9
Brown was not advocating the democratic prinociple of majority rule noxr was it his
contention thn.t'rwolution, as a means of attaining limited ends, was justified
either in theory or in practige. Nothing could be further from the true spirit
of Britain's Constitution noa:\:ho practice of its mixed system of government url
ﬁual Justice under the law,

Vhatevdr tends to create agitation of such a character as to

weaken attachment to the Laws and Institutions of a country,

+es2nd creates animosity and distrust among various classes,

if pursued to a great extent, must ultimately endanger the

statility of the social fabtric. 10

The terms used hm, "thc social fabric® ,"attlchlont to the Laws and Institu-

tions of a country”, bespsak an allegiance to a comtive theory of govern-
ment. The Revolution of 1688 had determined that "pom reverts to the people"
but this was only when "the balance of the Three Estates was daranged”; thus the ,
truly aninting force behind Brown's views on the Constitution was the [reserva-
tion of "the social fahric® and t:n could only be maintained by a firm allegiance
*to the Laws and Inatitutions of a countxry”, The real lesson to be learned from
the Revolution, as far as Brown was concurn?d, was not some rep;:blicm ideal of
the people's right to overthrow the(governmant; rather it was the fact that the
Revolution settlement "forever ¥ncorporated into the sacred ark of the British !
Constitution” the "Wiplo...thlt all power is derived undex God from the
p*ople, and to be used for their good."nCh.ilins that power was derived from
the people was not the same as saying that it resided in the people; on the
contrary, it flowed from the poop]/.e to “the Three Estates” whers it was"to be used

for their [the peoplo"s] good.” It was the avowal of the principle of

Parliamentary legitimacy that had been incorporpisd into "the sacred ark of the -
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British Constitution." ‘ H o
To return to Brown's original statement of politiciw® beliefs wherein he had already
. o

noted the historical benefits of the British Constituslon, he continuedpin this ssnner:
a

The mixeéd government of Great Britain is 1n our opinion most
admirably adapted for conferringcthe greateat amount of legis-
lative benefits on the people, by its happy medium betwean
absolute monarchy on the one hand, and the tyranny of a dems-
cratical majority on the other. Popular rights are most ' !’
judiciously blended with the influence of property, rank,
and station. Such a systea of government ds best fitted
secure respect from foriegn nations, and to Jresarve the J
rights o(3 every class of the Lnhabitants. 12

.

This was the true manner in which to view the developament and esubliahunt' of
British Institutions. They wer& politically sensible because they rested on a historical
validity sanctioned by the law and also because of the manner in which they preserved

the sacred religious and civil libarty of a free peopla. v

)
h The Canadian evahgelical ’rofar-ars made frequent mention of the Hother Country
in theit sernona-, tracts, and newspapers. A: ‘an _orean of ovangelical ‘ideals, thq
Banner proamoted home affections and & reverence far the glorious hntu-y of Great

Britain and its free Imtitutiona because Brown was convinced that the Mother Countiy

offered the materials necessary to construct a mw,Briuah.natiomlitSr in North

America, .

However the roferenf.:u to the Mother Country were most often presented in the

past tense: Members of the audience were British subjects, ’but they were colonial

Britons residing in a new land, -When the toplc of Canada, the present community,’

was troached, it was just as often dos?ribod‘ in the future tense—the glorious ‘tuture

of Can:da. The means of combdnifg. the past and the future.in the present was a.cc;)n'pliahed

hy alluding to the strength inherited from the conmection with Britain while nainta.ining
6 the prospects to be obtained through the resources, population and expansion of the
colony. In short, Canada was in an eaviable situation; its Brif.iah character would

¢
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prove invaluable {n ex?loiting’its,hitherg qntapped,resourbes. :
An integral part of this doctrine of future glory was the firm belief that .
Canada was the last frqpiier in which all that uas great in Britain could be re-estab-
lished in a New World settinga Implicit 1n ‘such an assumption was the idea that
British institutions liﬁi constitutional government, Protestantisn, and social cus~
toma. could be transported to Canada in much the same manner as manufactured goods and

population, without, gt the sama tinme, inporting the factionalism and social prejudice£
alive in the Mother Country

)

The examination of these themes evidenced a desire on the part of the evangelical

- reformers to create a unigue Canadian nation and national.ch&racter. The basic

W

thesis of this pdper d%eation was ihat the limitless expanse of land and natur;l

resources, combined with the inheritance of British traditions, afforded 'a ready means

for developing a vigorous people of hardy British stock who, with hard work and a steady

determination, would eventually become Prosperous, independent yeomen and men of

commerce residing under the freest government in the world, Unhampered by the restricting

. economic conditions of Europe with its subdivided farms, absentee landlords and clasa

prejudice, the colony wouIdfalso;boisaved fromfthc4éocial.upheavalihéd lack of maral rectitud

. T
existing in the neighbouring Republig. . x4

"

While the distribution of wealth offered the opportunity for material prosperity,’

it was the social valuaa and virtues ot Canada's 1nstitutions, nurtured in the British
tradit;on, that fixed the true wealth of the young nation. Of these the representative
natgre of its governnent institutions, f?eedom from religious astablishments, the
philanthropy of the people, and the benefits of the educational system wers the r
most conspicuous examples of r free conmuhity. '

The Reverend John Roaf, addressing the Taronto Mechanics Institute in 1846,

e . k
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spoke at length of the btright prospects of the young nation. He was convinced
that the blending of matural resources with meterial opportumities, historical
| foq:con and socio-intellectual ideals was a sure rooip: of sudcess fga: the rising f
mtion, A report of the lecture printed in the Bagner moted; =
\j Then he contended that the people to be thus formed is

likely to possess an energetic gharacter, referring iu ‘
proof of this to their Anglo-Saxom origin, our literary and ,
commexrcial intercourse with Great Britain and the United ' :
L States, the racing character of the climate, the labour ~ *
) required by the soil, the renovating tendency of inter
lu:riagu amongst the various populations that here meet,
the independence of our land owners, the representative
mature of our Provincial and District institutions, and
the struggles for 11 y that have in sarly days of the
. colony been called » The character is likely to be
| tempered by a jiste for the fine arts which-will gr P
as a large cop al class is formed....These tances :
are opera to ralse an influential commmnity, which may 3
greatly affecty-met only the destinies of the western part
of this continent, but the a.ffairs of older and more power-
ful natioms. , . 13

[
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OBe of the effects Canada would have on the older and more powerful nations
was the all uality of its soll and climate on the pepulations of Europe,
Exrown of the Banner more than once averred to this topdc, especially in the

v

" yedrs of the Irish potato famine, He thought the famine and the consequent rise

P T 3

in the price of btread likely to drive the English labourer to the trink of star-
vation. The plight of the Irish farm labourers was worse, thousands of thea

starving because of the blight. The Irish peasants had long been victims of

wthe high rents...aggravated by the ruinous systen of middlemen and factors, who
all live off the labours of the people”; Were the pessants to obtain thelr fair
) share of the produce of the mation “they could never pay such enormous rents.”

The crop failure had thn-. to Brown's way of thinking, further complicated the

P P T YF LTV G Wi PR

, inoqnitnhle distribution of a rerressive economlc systen, It was lnrd not to . §

see the hand of God intervening in the li_fo of ’tho nation “showing how dependent

. \ 15
the creatures of His bounty are upon Him for -the supply of their dally wants",
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The Providence of God in blasting ‘the produce of that hithero

mrolific article of food, and in directing more attention to the
growth of bread stuffs, may have intended to correct this great

evil, 16

To Brown's mind the true remedy for the situation was "Emigration on a large
scale.” The soll and climatas of Canada Here‘dpecuiiarly fitted for the inhabitants
of the British Isles" and the vast expamse of the "wastelands belonging to the
Province” combined with its abundant harvests and need for labour could “"remedy all

, the evils of poverty of the class able to labour in thé three kingdoms."l7
Candﬂa was the economig panacea for the Mother Gount;)'s starving, unem-
i ’ ployed masses. God hai smi;ed on its independent farmers who had not sﬁffere& the
agricultural deprivations of Ehe‘Irish peasants, The money which the Home Gowernment
was spending on relief in the three kingdoms, amounting to half a million sterling -
g - anmually, could be halved.by providing an extensive emigration schemes
Let them come to Canada., They who are willing and able to work,
will receive immediate employment as farm labourers, at wages from
. 286d to 3s6d sterling per day, In a few years ‘they will be the
ownexrs of their own farms, and have a comfortable independence.
They must buy their account with hard work, but their success -
. is certain, if only they use the means.... ) 48
“ The t;uly curious aspect concerning this invitation was that-it was addresssd,“
by snd large, to an audience of British subjects who ha 51ready emigratgd(}sd wefe,
, hopefully, enjoying the material benefits of the country. Why did Brown expend so
e ] fnich energy preaching to the cqnverted? The answer lies in the future tense\of the
mgasage' in.a feﬁ'years'. In a few years was the great phrase of the reformers; if
this or that policy or program or ideal was pursued by stout-hearted msn, ina .
few years "a vast nation will grow uﬁ". The Canadian reformers claimed that if the

people were only true to their-heritage they could not fail to achieve the great promise
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_ the "one hand, and froa t cal mobocracy (tho repnhltca.n Frinciple) on the

oditor'when he turned his attemtion to the political arema, Brown's allegianse °

that their young country held for them. Here again the coablnation of the past
and the future was used to‘pro-oto the present.

This ides was most forcefully snunciated in the reala of politics, If
Canadian political refoxmers would but remain true to their principles, their
triviph was imminent in a few years. 'i'ha.t Brown was firmly convineed of the
ultimate victory of reform politics, and that this would lend itself to a
blossoming nationhood, hv fully borne out in an article of 1843 wherein he ashexrted;

If a systea of just and equal goverument is only pursued, a
vast nation will grow up, speaking the same language, having .
the sams laws and customs, and bound to the Mother Country .’
by the strongest bonds of affection,~which will be a2 refuge
for her over-crowded population,--e vast market for her ;
"mamufactures,——and her sealops and falthful friend in .
peace and war. 19 . :
¢! .

This short statement fairly expressed the principles which motivated the Banper's

vttt ——

in colonial politics was decidedly reformist: the British Constitution, the
coﬁmtion to the Mother Country, locsl self-government, the Durham Report, matiomal -
mkg,—all of which wers reduced to one simple term; Responsible Government,

To Brown Ruponsible Government represented all that was true and virtuous
1n the British constitutional -ystu 'rho achievemsnt of 1t in Great Britain had
bocnfixed by the Reform Act of 1832, tho culminating event in a ce:tw:ya.ndu
half of political struggle, Furthermare the principle distinguished the British

AN AU
Ptrliaunta.ry fon of government from absolute mdnmarchy (the poh.cy of Tories) on

other., Fimally, Responsible Government was the grand ideal that Britain was to
pess on te its colonial possessions as each, in its turn, reached political

maturity. Thus in contending foxr the full working of Responsible Government in
c;m,.nro’n and the refarmers were implying th’t the colony had attained the
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necessary level of political and constitutional sophistication to be self-governing
in it?)interpal affairs., In short, Canada was nQ;longer simply a colony--it was fast
becoming a nation. . |
Brown's alleglance to Responsible Goverpment was further conditioned by his aye;sion
-to the republican and democratic éyatén of governmeh? operating in the United States.
The Améficané' "with al?uthe advantage of Brgtish origin...with all tﬁe“experience of
modern times tb guide-¢hem“ had failed to live up to their own inflated views of their
system of governmént and their sbciai"experiment”. The republican system was a failure
to Brown's mind beéause it promoted chaos in office while at the same time denyling

liberty and popular rights to the people.

We are asked by.some of our liberal friends why we are so hostile to
American Institutionsﬁs We have no reason but Because these

Institutions have proved themselves unfavoura®le to\the growth of 2iberty,

We love liberty for its own sake, and cannot accept the shadow for the sub-

/ - stance, the form for the reality, under whatever name\it comes. Sixty years
cr experience have deprived the people of the United Staties of the yery lowest
7 ; apprehensions of liberty and justice. A sense of pride and of national

(Jf"/ independence they have, to a degree as great as any country. But the sanme
exists in Russia, in Afghanistan, and in every country, however barbarous,
where indiwvidual rights have never been heard .of, 20

The experiment in self-govermment had "been made under favourable circumstances,

P -~

it had deg*nerated into a race for the spoiliu~§ﬂo{fice, rromoting mere numhe?s at the
\\pernse o% wealth and 1ntelligence. When Amefﬁpans\admitted "the fal "'of\the republigan
[ijﬁteﬂ they generalix 1mputed the blame to the Irish labourers residing in the country

who cast the scale in favour of the greatest demagogue’, owevefj£roun was not deceived

by such an argument, clasiming that the Ifish vere "misled by Ambrican office seekers, and

we do not believe that theyr votes are given with less regard to the interests of the coun-

try than Americans of the same rank.” If fault was to be found, "and who can doubt it",

it was "with the people”;

It is the system which has produéed this selfish and degraded race
of politicians and office hglders. Everyman who reaches twenty-one,
however thoughtless, or ignorant, or.foolish, the moment the clock
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proclaims his majority has arrived, 1s a soverd gn logialatér for a
vast country. The wisest and wealthlest, the most learned and patriotic
individual in the country has his vote neutralized by any person of
the proper age, however unfit he may be for judging the matter. 21
Brown's tirades against American democracy reflecteld his own political 1dea;1
. which was utterly olpposed to any system that x.;nd.eminad the power of m‘op;rty;and the
authority of the legisla;ture to act in the people g best interest. What is more, his
opposition -to the American experiment was in ]tina with" ‘his preference for tie British model
which judiciously blended "popular. rights +ooWlth the influence of property, rank, and
station”, and this, in its own turn, he made ‘use of when refuting Tory claims that‘,
Reformers wéra disloyal republicans, . . - °
Canada, too, had"all the advantage of British origin®, and it was Brown's opinion
that the colony could avoid the chaos and excesses of the former colonies by remaining
true to its English and Protestant heritagé. This opinion offered little to those of
n:;m-British origin, particularly the Fremh-speaking: Roman Cé‘tholics of Capada East; in
fact Brown was a firm suﬁporter. of Lord Durham's polic} of assimilation with regard .

to the French Canadians in political matters, as he had been in epiritual affairs,

Roman Catholicism was the bar of all individual liberty to Brown's way of thinking; any

L

Canadian who loved ﬁu{qem but subscribed to the Churcﬁ of Rome had not received the
impetus to civil rights from that religion.‘ﬁgzyote, "but fr m the more free atmos- \L/
- P .
phere of the soclety in which they lived...".
"The h’ﬂ appeared in the years of the Baldwin-LﬁEonjta ne alliance in which reformers
from the two sections of the province united to advance "\]fiberal measures”, Brown
supported the 2lliance despite his aversion to Roman Catholicism t;ecause he was con=
vinced that the French Canadians were overcoming their religlous prejudices by subscrib-
ing to reform politics, Rebuked by Tory and Catholic papers for his seeming Incdhsistency,
;  Brown maintained that he still subscribed to "the Reformation cause” and that his support

. L 4
of the alliance was determined by the advance of reform thinking amongst the French

Ganadian Catholicss "We ally ‘ourselves with you as Liberals,” he announoed in 1845,

N a

-




“and when you cease to support Liberal men amd Libo?al measures, we go not one step
further with you.” 1In effect Brown was denying to the Freﬂch Canadian Catholics that
consistency of politics and religion that had always gulded English Protestants. The
only- manner in which English Protestant reformers and French Catholic politicians
could associate, he claimed, depended upon the latter's rejection of their natural
religious 1nc11nation? pought to the political r;alm; in short, the French Canadian
Cathollics had to choose betweeen Ca£holicisu and ‘liveralism.

The state of the question\nay thus be sumned up. The Rguan

Catholics in the province are Liberal in spite or defia of

their religious principles, The High Church are illib;fE§ in

politics, in consequence of their 1lliberal religious principles,

We are liberal in politics because we are liberal in religious

mrinciples. The Roman Catholics can join us in politics, be~-

cause we are both liberal as far as politics go. - .23
~~ Brown's conciliatory attitude towards the French Canadi; was 1A reélity a policy
of assimilation. However he never launched into the tirades against French Canadians,
nér held them responsible for the failure of reform policies, in the manner in which
his son did in the following decade, - Brown's‘policy in colonial politics was to court
the Ffench Canadian vote so long as Lafontaine maintained the alliance with Baldwin and
carried his supporters into the reform caucus,

The Banner’s t great foray 1n;o the world of colomial politics ceniered upon
the resignation of the Baldwin-Lafontaine Council in late 1843.« The paper expreésed the
opinion that Govermor-Gendfal Matcalfe's conduct in the affair/;;ﬁﬁt"...the denial of
that great prinpiple of 'Responsible Government® which wasigolemnly and deliberately
incorporated;within the political frameworkbf the colony.” In calling to office men
who did not'enjoy the confidence of the Legislatu{g;,uetcalfe had upset the balance
of govemrnment and altered the *constitution ui hout the consent of the contracting par-

24 o
ties”, The new system instituted by the Goverhor-General made the Executive Councillors

.

little more than "First Clerks” -in their departments.
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If the members of the Executive Council are not to be members of the o
Legislature, a most happy approach will be made to the system of the

neighbouring Republic. Instead of the frank explanations and official
communications, which is the peculiar privilege of the British

Parliament to receive through the Responsible minister of the Crown, as

nmembers of -the Legislature, we should have the forme]l and unsatisfactory
repuliean practige of message and answer from the Parliament to the

Executiwe on every little matter. 25

Those who support the new measures, the papér went on to gay, were of the opinion tﬁat‘
the colonies werevinferlor creations and tHat the colonists should not enjoy the full rights
of Englishmen, Finally, it claimed that such a political system returned the colony to
.the Rebeilion era where the Governor-cenefal entered into daily politics and became the
; object of scorh while the people were incited by "the hand; of the turbulé}t and designing;ﬁ
The Banner had thus turned the loyalty issue on its head. Reformers, it claimed, held
‘ fast to the British connection--it was the Tories who were subverting the Constitution,
All that t?g)gggggg Qemanded was the full political rights of the colonists as British 1
N subjects; the principles "incorporated within the political frah'work of the colony."
Early in 1844 the gggggg.carri;; an article copied from the London Times on the
topic of Responsible Government in the Provigge. %he zgggg was of* the opinion that

Governor-General Bagot had been forced to concede the principle in 1841 thanks largely

to the mistaken policy of the Whig Minmistry and "Lord Durham's handbwork”.

*The Whigs bestowed upon Canada a paper constitwﬁion; the colony was
dissatisfied, and they gave it a representative ‘theory, and in thesry,

a Responsible Government, It was a regular Whig charlatanerie--rather,
we should say, the Whig recipe for quieting refactory multifudes by
stuffing their pouths with political privileges which they do not under-~
stand,’ . 26

+The Times continued by‘aenouncing the "experiment” and claimed that experience had shown

© e s U
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the working of Responsible Government to be 1ﬁcompatible with a colonial system. The
Governor-General must take a firm hand in setting colonial pokicy so that it fellowed

in line with Imperial strategies; to admit‘any other working of colonial government

\
could only result in a lessening of the power of the{?éhe Government to direct

Imperial policy and must eventually result in the EEiony's withdrawal from the Empire. k
- [} .
In conclusion the Times suggested that it was the responsibility of the new ) : s

P




Tory sdministration in Britain to set things straight, and for Governor-ngeral Metcalfe

to align himself with gesponsible colonials rather than give in to the "'ci-devant

274
traitors and actual agitators'" who hdd formed the previous Council. The Banner

respondeds“We borrow our analogy of Colonial Responsible Government from Home Responsible

; 28
Government, and we belleve that we are on strictly constitutional grounds,"

At the heart of the dispute was the differing opinions entertained by the two papers

on the ability of colonials to grasp the subtlety of constitutional matters. The Times

o

believed that the colonlal "refactory multitudes" had Aad their mouths stuffed “with
political privileges which they do not understand"; for his part, Brown was convinced
that."tho calm and enlightened expression of publlé opinion" guided colonial politicians
in much the same manner as it did British ggliticians. Brown's argument was conditioned
by his thinking on the nature of colonies and the means employed to insure thelr satis-

factory development.,

¥When a colony is first planted with the sanction and countenance

of the Home Government, it is the duty of the Government to glve 4
" 1t the support required during its infant state. The consent given :

to the planting of such-a colony necessarily implies that the

Mother Country is to derive bensfit from it in some way or other-

it may be of a commercial kind, or to relieve an over-crowded popu~

lation, or it may be to gratify ambition, to have the power and

influence of the Parent State extended over distant lands. One

of the most important duties which devolves on the Mother Country

is to furnish the colony with a system of government as is most

suitable for its early state. The unlimited power which is given

to a Governor appointed by the Crown, - ariges only from the

necessity of the circumstances of the colony. 29
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Colonists }ere, of necessity, more concerned with their economic enterprises and thus £
quite. content to leave public administration in ;he hands of a capable Govermnor secure
in the knowledge that he would coordinate the wishes of the inhabitants with the de- ?
mands of the Home Government, "But everyone must be aware that this is only a temporary ;
; state of things" especilally amongst a people tpat had enjoyed a measure of popular
‘ ‘ control in theik fornnr‘country.’ To see the matter in any other way, the Banner
argued, would mean that the colonists had gained "a greater amount of mere animal en-

;; Joyment" but "lost what is above all price the right of legitimate popular influence in
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the management‘qf public affairs” which was surely "a poor exchan;o”. .
Those who argued that the colonists were not prepared to exercise thelr full con-
stitutional rights as British subjects exhibited a desige to maintain exclusive privil-
eges for the few which was, the editor claimed, not in k?eping with the pfogress of

political developments.

It has been fortunate for Canada, that while the antiquated system
of exclusive rights was maintained thew in z1l the vigour of a dark
age, the development of the principles of liberal government was
* rapidly being made in the Mether Country. 30

Evidence of this new spirit in cg}ondal administration was most prominent in the manner’

in which India was afforded the rights of British justice and Freedom of the Press,

the freeing of the slaves throughout the Empire “and the ralsing of all these men to ]
the rank of free and responsible human beings". Such benevolent works on the part of
the British Government "Has proclaimed to the world, that as far as Britain is concerned,

the knell of Colonial bondage has been tolled, ahd every part and portion of the

British Empire shall taste, -to the fullest possible extent, of the freedom enjoyed
in the Mother Country.," - 'f

\thaAqUestion is no longer héummuch benéfit can be got from a colony,
and how few privileges can a Colony be governed with, but how it can !
be most speedily brought up to the full enjoyment of the British i
Constitution....It is only necessary that the people of Canada be :
true to themselves, in order to enjoy the full benefit of Respon- .
sible Government, which,we shall not say was ceded to them, fgr it
was only a natural ¢ uence of the change in the amount and
character of .the populatioh of the Colony. 31

Two years later the whole quest}on of colonies aroused intense interest at home i
when the British Parliament debated the frée trade measures introduced by the Pesel ‘
Ministry. Protectionist§ in the British House claimed that Canada would quit the connection
if Britian renounced its :;;;;mic protectifn of the colony. This thipking, Brown wrote,
was not representative of colonlal views, but it was indicstive of Toi:y loyalty which

was always a matter of pounds and pence:

U |




The Reformer has always declared that the attachment of the colony to
the Mother Country may be founded on respesct, gratitude, and natural
affection--but that it can only be perpetuated . by mutual benefit
accruing to both parties from the connexion, and by a uniform regard
. ‘ being had to the rights and privileges of each other. 32

qpnada “wants no buying or coaxing” to maintaln her connection with Britain he wrote;
"All she wants is Justice”, If Britain was to adopt free trade it must give Canada the %
same opportunity to seek advantages in the United States, or any other country.
All Canada wanted, Brown claimed, was good roads} cheap postage, local improvements
"and we feqf no rivalry and ask no merchantile ﬁrotoction".
| But one thing more we must have, and without it, all is in vain. Ve
‘ mst have the full--aye the very fullest rights of British subjects.
We must have no more drivelling about 'a colony not being entitled
to responsibvle government in the same sense as in the Mother Country.’ 33
If Canada was to be Britain's equal in world economic affairs, there was no sense 1in
maintaining the pretext of an outdated colonlal political system. Brown was not demanding

political independence; rather he was claiming the right of British subjects to conduct

5

\ their own affatrs in the political as well as in the economic field, It was high tinme,
\\ he wrote, that Britain recognize Canadians as fully responsible and intelligent British
subjgéta. and not a collection of inferiors who did not understand their political

privileges.

Do we value our rights less than they do at home, or are we less
fit to enjoy them? We admit that there are enlightened con-
stituencies in Great Britaln and Ireland, which are superior to
any constituency here, But we have many constituencies equal,

and superlor to many in England; and the advancing wealth and
intelligence of the Province is introducing, we trust, a more
indeperdent state of public opinion. The Governors and Lord Butes
of Canada have preyed on the ignorance or selfishness of a portion of

the electors, and taken advantage of the want of that concentration

of opinion which is only found in old settled countries, to deprive

the people of their just privileges as British subjects. W

The force df Brown's argument was thus conditoned by this historical awareness:

political sophistication was determined by a "concentration of opinion” that developed,
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over time, "1n 0ld settled countries” where "enlightened constituencies” guided people
in the exercise "of thelr privileges as Britlsh subjects". Until recent t}mes, Canada
had lacked the "independent state of public opinion" that comes with age, but "the ad-
vancing wealth and intelligence of the Province" was overcoming the deficiency and

provided the colony with "many constituencies equal, and superior to many in England”.

/\

In short, Responsibie Government was the practiee of Bﬁ%tish subjects responsible to
their rights, alive to their privileges, and judiclously exercising both.
The B gg 8 New Year editorlal of 1847 reviewed the past year's advances in

Canada's progress and spoke glowingly of the achievements of the young nation; there
-/\

was Ptill much yet to be ga;eed and success was imminent if only the colony held fast
to the true principles that guided all great nations.

Two crowning blessings can alone give security and stability to this
picture. Good government and genuine religion. The first se-
cures our temporal and religious privileges, and it should never

be forgotten that to free institutlions, Great Britain owes under
Divine Providence the high rank she bears among nations. We

find religious papers professing to shrink with horror from all
approach to what is called political subjects as foreign to their
purpose, We deny it. To maintain ¥ree institutions is a part

of religion, and he is ungrateful to Him who has bestowed so

many blesaings through thdir means, who shrinks from an avowal

of the great fact, or who withholds his hands from supporting
them.--Canada has had a hard struggle to get her due share of
British institutions. Let her be but true to the cause herself in
time to come, and the battle is won., But although wealth and know-
ledge and power and good government were all hers, there can be

no true happiness for a nation or a people without the fear of

God. Canada has much to learn and much to struggle with in this
réspect. ...Let us hope that the year '47 will witness great ad-
vance in vital godliness, and that Canada will become as ‘a

well watered garden', planted by the hand of the Most High God,

and then only will she be truly blessed. 35
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The Reformers in Scotland "must have studied well the noble duty of the moral

The true happiness of a nation was measured in texrms of the freedom and
abundance of its social institutlons. Of these, good government and gemuine religion
l!bro the foundation upon nhich to erect the loclal -!runmro and they wers compe- .
tently secured by & system of goml oducation. EBducation was the means to en-
lightenment, to knowledge of God u:d therefore, a means of discovering truth.

Truth, the revelation from God, was locked in mortal combat with error, thd

force of the Prfnce of Darkness, and it was the duty of th:istim evarywhere to .
promote the cause of trutli through education. [rrutu had received its modern impetus
during th®Rsformation when general education advanced”those principles whicb were
then the means of o-a.ncipnting many nations from the civil and religious tyranny
under which they laboured.” 16' .

In promoting the cause of education in Canada, the Banner was guided by three :
general prina‘ipleu the edncation of children was first and foremost the duty of
parents; following from that was the not@ that schools should be ‘loca.uy-adnn-
istared secular institutes; however this fut view in no way contradicted the
third principle, that schools should promots vital godliness without the -restricting
limitations imposed Ly sectarian prejudices.

Brown's policy in education, as in most social nt}a‘s. was conditionod

by his respect for, and understanding of, the Seottish church and its history, %
Q
improvenent a.z;'ll regeneration of their society” for they had erected a school in
every parish. In this respect the Rofomnrq/;n Scotland had been more advanced
than their English counterparts who had mv& been friendly to universal educa~
tion, The result was a populace which held "the sacred flame” of genaral educa-
tion to be "next to the %owl.dg- of true religion, and 1nn;pcr:ably interwoven with

an enlightened faith".




»

The working of sducational sohemes in the Mother Country was of g_éut interest
. S )
/ to the -d.hﬁ:\of the Banpner. There the Stats, until recently, had not taken an

active part in education and it was doiinated by charitable organizations ar

by churches, in addition to the exclusive public schools. "“The greatest dis- ;.7, '

grase 1h the history of British legislation, ti11 within the last fow years®,
Brown opined in 1846," has been the neglect to educate the mass of the peolslo."'39 4
A mtioml scheme tlor the suppart of education was introduced in Parliament in
© " that year mcb,u"ovidod salaries and pensions far 50,000 achool teashers -
operating in governmeni-epproved schools. The scheme was to be administered
by the central authorities.and Brown fearsd that such n arrangement increshed
tho‘potontia.]: for government pau'?mge.- The Stateé should provide supplounfa.ry .
support for sducation where the inhabitants could not tffcrd‘q.‘uos, he u:r:bto, and
such aid should aluys be ad’.iniatu.} by local aui:.horities.uo j
™ " It was Brown's firm belief that the education of children was sbove all
/Zbe duty of parents. It vas the *natural right" of avery parent to oversse "the
edncation of his children®” and a duty "which he should cherish as one of the '
nost important duties he has to discharge this side of tile.u Howgver Y\ |
parents did not possess the qul.li.fications to educate their own ohil&‘on and 1t

Wi
was there fore tho responsibility of every citizen,

-

~ - to gxamine which scheme & schemes are best fitted to rromote

the great object in ylew, to give the people a good intellectual, = '\\ .

moral, and religious education, and to do so without inter-
. fexring with the controul of the parent, and the right of
pr:I.vnto Judgenment, ‘ 42 . -

N
The benafits of education were so self-evident 'that no onlight\ or bene- \
volent man should hesitats in taking the best means of comtrituting to universal
education,” A national school system, financed by tl/w Staqappou'ed to the
editor to offer the greatest potential in this causes "It is A national effort
\ which c&n o.iono st&y[‘ the plague of ignorance, and send the schoolmaster to tiu

) o : .3 | ! v

door of every c}t\:@e and every hamlet.” 3 R -
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In & new country such as Canada, where all owr institutions '
have to be formed, 1t seeas almost unavoldable that some

united effort should be made to provide education. The

division of povwer among the City and District Councils and

the people, should prevent any danger from a great increase .

of Government patronage. ‘ by .

Provisions for a general scheme of education, jointly financed by the State

and local contribu‘tons and administered by locally elected trustee, had beem
foatures of the School Act of 1843, That measure had won Brown's hearty en-
dorsrenont.h5The generous expenditure on common schools by the Provinclal leg-
* islature, which was greater than the sum spent by the Mother Country,. was
particula.rly gratifying to Brown's mind;
Mopey expended in such a cause will be most bountifully re- |
d in the increased skill, intelligence, taste and indus-
with which the communmity will be pervaded. A 46
The [principle of local comtrol detarmined Erown's reaction to the School
Bill introduced in 1846, That measure contravened the Resolution of 1841 by
placing the Superintendent of Education and th; Provincial Bo&Xd beyond tb; con-
trol of the Legisla.*bm;e. Because of its community nature "the important duty -
of providing instruetion for the people should be discharged with responsibility
to the Legislature® he wrote at that tine.“? Likewise he deplored the amenduments
B1o the School Act Froposed in 1847 which d1d away with the election of local school

trustees and substituted a boexd appointed by the Town and District Councils. -
The loss of local coptrol through the eleetion of trustees was "the severest blow
ﬁf a.uod at the integrity and hwty of the Conuleon Schoél System, and it
should be met with the most determined resistemce.”

A national system of education, while concerned with the pursult of secular
interests, could never forget the great duty of inculecating religicus principles
in its scholars. The School Bill of 1846 pwoposed that no child be farced to take
part in religious lnstfrmuon that was ;bjwumbh to his parents, While Brown

agreed in Irinciple with the idea he found an exception for the Bible warrsnted;
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That book is adopted by every enlightened Christian people
as the foundation of faith, and the standaxrd of morals, and
no parent has a right to withhold from his child the revela-~
tion of God to man.,..Should a perent or guardian of infidel
principles be allowed to enter into a schoolhouse of a
Christian community and prohibit the Bible from being given

. to his own children? Assuredly not. U9

Brown was of the opinion that religion could be inculcated through a public,
umlu:.lchobl syster as easily as throuéh a denominatlional schemes, However there
were those who claimed that only a system dominated by the churches could pre-
gerve the Christian principles so necessary to & well-rounded education, But

secular education conducted by the chwrches was "a doctrine unknown to the Woxd

ot <o mme -

of God, and fraught with the most dangercus consequences to civil and religious
50

libertigs'. Churches were charged with the spiritual wants of the people and

their erfecuveness‘in this quarter was diminished when they attempted to add

secular education to their duties, Furthermore,education by churches was only

B S B it

available to those who adhered to the denomination and left unoduca\tod “the

children of the worthless and of m;ny poor”; it also dashed”all hope of reaching
A

the children of Roman Catholics, Puseyites and Infidels. Instead of such a sys-
tem serving the cause of true religion, it would be tho. very opposite®. Finally,
the Banner stated, turning secular education over to the sects gave them too much
-~ power over men's minds, affarding the possibility for tapering with their vital
freedons, |
It is said that education should be all pervaded by religion.
This will be at once admittedsbut may not a teacher be as

religlous who is employed on his own account, or for the
nation or Province, as he vho teaches for a Church Court. 51

R

The debate between the forces favouring secular education and those who
-;tpportod sectarian education occupied space in the m's pages grom the time
the. paper .appeared in 1843, The debate was most lively when it revolved around
the ocharter of King's College, the Provincial university located in Toronto. The

college had originally been the preserye of the Church of England but amendments

3
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to its charter were rroposed in 1843 in an eff tooponittotl,udontsofﬂl
denominations. The proposed Charter established a U Wi}y’ of Toronto in which
secular topics would be taught, with affiliated theologlcal colleges for the
separate denominations. Publio neotings were held on the Bill and they pointed
up the divergence of opinions swrrounding the whole guestion of higher education
in the Province, At Toromto the Reversnd John Wilkinson, "maintaismed that the
purity of the youth required that King's College should not be connected with
any soc‘t:..

_Education without religion I do not approve of; but I do not

wish religion in Education, I defend trade accompanied with

religion; social intercourse with religion=-the administration

of an estate with religion—but not in religion., Let it not i
iofringe on Education.” 52 :

O Y U

In Hamilton a similar meeting elicited responses of amtagonism to the sectarian -
presence in the unmiversity. Reverend Mr, Green was of the opinion that “"the sec- ' f
tarian influence and menagement of King's College, justly deprive that Inatitu-
tion of public confidence--
and to shut out the community generally from a full, free and
safe participation in the bensfits 1t was destined to confer !
equally on all, when so amply endowed from the public resourcss
- —and affect most injuriously the interssts of sound learning
and acadexic education, as well as the harmony and content-
ment of the province.” . - 53
A meeting of the residents of Gananoque adopted the following resolution:
That the circunmstances and condition of the mutliform popula-
tion of this country demand a liberal, comprehensive and even-
handed system of Education; such a system as ahall draw forth
merit by awakening the laudable ambition of aspirants for 1lit- "

erary and sclentific honours and preferments, withour the in- ’
. Vidious distinctions of names or sects...

Brown agreed with the  sentiments expressed at those meetings, writing:

"every species of political or social exclyaion on acoount of religlous views 1s
opppsod to the spirit of the Goapel, and inconsistent with the spirit of the
British Constitution.”

| l l
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- religion in education, Brown argued: )

Chemistry, Mathematics, and the Languages, are the same to
every sect of religion. All are admitted in the Scotch
Universities without one question being asked about their
religious views, and no bad effect ever flowed from this
liberal systen. 55,

The endowment of King's Coll;g;, claimed the Banner, was for the people of
Canada and the talk of sectarian (rivileges and un-Christian education was
nothing tut a High Church plot to rob the people of their patrimony. The endow-
ment should be used, Brown wrote, for the study of the liberal arts and sciences, ‘
and 1if a surplus arose it might then be applied ‘to theological schools. There
was no need for the public to-endow theological studies in an effoxrt to retain

Do we wish to give a prefarsnce to other studies over that of
theology? Assuredly not. That is the grand atudy; and with
g:fasm of a Christian character, there is nothing from :

most minute. botanical sxamination, to the wonders of :
the starry heavens, which may not lead the mind of the student - ;
to the great Author of all. : 56

Brown readily admitted that all of the old universities in the Mother Country had
endowed theclogical chairs "of the Established Failth,..as all were sxpected to
conform to an exclusive and persecuting standard.”

But this principls is hreaking down on every side, and if it

had not, it is entirely unfit for Canada, where the inhabi~-

tants are setting out in a new world, with their opinions all

made up on rel%gious' matters. 57

Still the demands for religious tests for graduates persisted from those who
feared that a secular university was a godless one, "If any test mst be had”
he retorted,"let it be belief 1q the Trinity, or in the anthority of the Bible
as the rnle of faith. This may quiet the fears of the timid if it does no other
good."* -

‘ The poor management of the co&lego accounted for its faulty performance ,
Browa wrote in 1845, The college was operating on a budget of roughly seven
thousand pounds anmually and was thus spending one hundred and fifty pounds
educating each student every year. It was Brown's contention "that under good
menagement its anmual income would amcunt tozll,ooo or toglz,ooon equally,
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a system of better administration, attracting a wider body of atudents would educate
"five lundred” for the amount spent on one studemt, ¥ The endowment was encugh
to support a single university but it was to be taxrn apart, and a few over-reach-
ing grammar schools, parading as colleges, offered 'in its place to satisfy sec-
tu;la.n demands, |
It is a libel...on our common Christianity, to say that the
youth of the proviice must draw off into a number of divisions,
and study every tranch of science and literature removed from
each other. . .60
Capadians might as well build towns and conduct business and law upon the same
. principle the editor wryly suggested. °
A large part of the discussion over the college enmdowment revolved around the
relative claims each denomination made upon 1§. The Baldwin scheme had been lost
when the Council resigned and the succeeding Co;ncil had propoged to divide the en-
dowment amongst the denominations’ without creating a secular institution. This
arrangement, ultimately rejected in the Legislature, won the support of influential
voices including that of the Christian Guapdian, That oditocr.chi‘.ud that Methodist
Victoria College did not have an adequate supply ‘of students, a problem, he noted,
common to all the colleges in the province. Therefors the edl tor continmued, the
ides of~ a single, magnificent university Vbeyond the colleges was prent;zre. Browm
agreed that there were not a grsat mmber of students in the Province but claimed

that it was"ntterly erronecus to say that Upper camda.‘ is not ripe for a university."

1

" In proof of this he pointed to Scotland which had a papulation.of two and a half
million and four ubn-;stahliahed and highly regarded universities. Again, the
United States had a college for every "160,00 white people, while Canada has above
three times that popmlation, and can surely Qui:pou:'-t one.” The Guardian's argument,

Brown wrote, was correct in only ons point; there were far too many colleges in the
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Provinoe and this, he was coavinced, was the problena.

It 1s evident that such small institutions could not com-
mand the services of eminent teachers in the secular

tranches, and that in nene of them would science or 13t~ P ) -
mtuzobouugbtinthomt mnner, . 61 oy

The true intent of the Mn position,. Brown argued, was to dowaplay the 1du
of & great secular university in Canada so that the Hcthod;-t collegs could loot
the endowment for its own purposes.

Again we would yress on the people of the jedvince never to
allow the fusds of King's College tp be applied for sectarian
8. If any class of the community are so higoted and
parrow-minded as to withdraw their youth froam seclety, that
they may herd by themselvea, lat them do so, tut let them do
it at their own charge. 62

The notion that all education must be conducted "under the controul of some Tre-

 glous denomination” m, Brown contanded,"a monstrous mrinciple, destructive of

the very bonds of soctety.s > ' §
~ Brown's 1dess on education were a part of his over-all Christian ideal.,

Edncation was a means of defsating ignorance, errcr and prejudice, and uniting

a.ll the people undar a single system of thought that promoted secular knowlsdge

T VU L PO -

but conditioned by a respect for the religious precepta of a British mation.

Furthermore his demands for a general system of seéular oducat:lon foatered in

the common schools and headed by the university was an integral part in the.forma- -~ .1

tion of a Canadian mational character, so impertsat for a rising country. |
 *No cause so raisee a mation in the scale,” Brown had written in 1845, *

the possession of an eminent university, where learning may be obtained in évery

department, through the most accomplished scholars of the age.” o
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Brown addressed his message to an audience made up largely of procplnm- .
farmers and businessmen. When he used the term *the people' he was almost always ’

mferring to the independent yesoman and men of commerce; they wers the peopls who
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) farhd 'enlightened constituencies’, whose "advancing wealth and intelligence”
would develop the characteristics so necessary in the creation of the Canadian nation.
When approaching the other members :f the community, those whose lack of
3 | : wealth and intelligence kept them from fully participating in society, Brown
. adopted a firm measure’ of bomvolont paternalisn. Referred to urf.o‘ﬁlly as
*the poor','the working classes', *the lower orders®, these people exerted a
clain an the benevoleace of a.1.1 Christian men. The task of bensvolent activity
vas wholly directed towerds transforaiagthe’lowsr arders’ into men of sme sub-
stance; in short, making them over to more closely reflect the reformers’ self-
image. In arder to arrive at this agreeable stats of affairs it was pecessary
to’instil the appropriate virtues in the working poor and this was best accom-
- plished by means of three interselated idealss first there was the work of 3
charitable arganizations, and the State; following from this was\the idea that

a concerted effort had to be made to lead the poor frrom those vices ch accompanied §
poverty;finally, the reformers had to foster a proper respect f on
amongst the poar. . . . j.‘
It was an accepted truth of the age that poverty was a natural phenomenon ;
which had existsd in all times. While efforts might be made to alleviate the
ovil, there m no possibility of eradicating it. Brown subscribed to this belief,
writing in 18463 . /
' 'Thu'o are evils attending society, and afflictions in- -
separable from humanity, which no human power can remedy.
All poverty and all suffering can never be banished from
this world, and governments and nations are only 'to blame _
when they do not remedy such as are within the poor. 45
. Accepting the fact that all poverty would not be banished it nevertheless de-
A ’ ,
* volved upon the upper’ classes to attempt to alleviate the suffering, ignorance,
and folly of the poor, An article in the Westminster Rgﬂg‘w reprinted in the

Banner in 1843 asked;"What is there to prevent the whole body of our wm:ld.x;g

) classes (with some few exceptions) from becoming, under wiser laws and better
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toacfung, as frugal, as virtuous, as well instructed, and as happy as some among
them even now are?™

No condition upon earth, no position in society which the dis-
pensations of Providence have rendered necessary; no station,
however low; no occupation, however humble; which God has or-
dained can be, or at lesst need be, othexrwise than most res-
pectable. That thare should be a class of men who live by

their daily labour is the ordinance of God, and it is doubt-

less a wise and righteous one; but that this class should be
otherwise than cultivated, virtuous, and contented, is the re-

sult, not of the ordimation of Providence, tut of the felly,

the weakness, and the wickedness of men. ' 66

The author's reference to the folly and wickedness of men indicated ht least
a nominal acceptance on the part of the reformers that the economic system\of com-
petition and eff14Tefly bad somsthing to do with the contimation of poverty.
An cle reprin from the London Spgctator in fha.t same year questioned the
al’Z: of the system of competition with regard to p‘overty and sickness, sar-

castically commenting;®the process is according to rule: for competition does it,
and competition is the stimmlus of industry, and industry the sourge of our
#“tqallo. : , \

Lancashire can make cloth without 1imit; and in doing go it

increases the risks of gluts, of'distressea’, of pau sm, .

of starvation riots, and social disorganization, It is, how-

'  ever, part of the study of the man who desires peace and the

welfare of his kind. Is the system of competition, he will o>

ask, so very admirable ? 67
Brown's general agreement with gns statement was reflected in the support he gave
to various attempts at home to' alleviate the suffering of the poor and the work-
ing classes. "It is one of the consequences of an overgrown popt.ilation. and of
the keen competition for employment, that the warkers are too ofter taxed beyond
their strength, and early decay or disease, and premature death are the consequences"
he wrote in 1846, A factory M1k presented to Parliament that session aroused the
editor's support and won an expression of sympathy for the workers, While he

questioned "the Mceﬁce ‘of the Legislaturs in such matters”, bellieving that

“regulating hours of hbour is somewhat like r wages, which on general
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px'inclpiea should be only the tusiness of the employer, and the employed™, he ex-
pressed greater concefn for the comdition of the workers and was confident
that the defeated Bill would be re-introduced and passed in the next session.
The true glory of a country consists in suth measures, and it
is delightful to reflect that British legislators sometimes
step aside from the great business of maintaining national
rights, or the fostering of nmational wealth, to the more
noble employment of casting the shield of their protection over
the humbler clasaes of the community, who have few to take
part with them. In entering on the great and almost new
field of what may be styled humane legislation, errors will
be committed which time.and experience will correct. But
the duty is clear and the call urgent, from many quarters,
to do everything possible to ameliorats the condition of
the working classes, 68
¥hile Brown suppcrted legislative means to rectify the suffering of
British workers he was of the opinion that such laws were unnecessary in Canada
wheres hard work and frugality would nst any man an honest and handsome reward,
The only leglalative work Brown advocated was the provision of educatipn for the
children of the poor without fees so that they might intermingle with tho‘
children of the other orders and receive a good social, as well as academic,
education. However he did not hesitate in printing and applauding the latters
and notices of Canadians involved in philanthropic work. A report from the
Toronto Indigent Sick Society was printed in 1844 in which the Committee noted
that one hundred thirty five pounds had been subscribed for groceries and fuel
and distributed by men and women visiting the poor in their homes, "The
Lommittee appeal to all who havg-felt the chastening hand of their Heavenly
Father,to bear witness how many'yants are created... '
Ths poor are generally improvident, and seldom make pro=-
vision for illness, which, when it comes upon them, esp~
ecially in the winter season, increases their destitution
and distress that to be known must be seen. 69
A Correspondent of the Banpger claimed that more attention needed to be directed
towaxrds the poor if Canadians were to "ocall ourselves a Christian people”; it

was, the writer observed, "a distinguishing characteristic of Christianity to

relieve the bodily as well as the spiritual wants of mankind.® The writer re-
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ainded readers that Christ had said the poor were always to be in the worlds

The poar He has left as a legacy to his peoples they are bound

to care for them,——and upon the great day of final audit,...

He has declared as a characteristic of those who will enter

the eternal, that they have ministared to the hungry... 70 .

To*"relieve the bodily as well as the spiritual wanta® of the lower orders

was the first duty of Christian philanthropy. While food distribution and
visitation were looked upon as necessary tasks, they were considered methods of
last resoxrt. To many of the evangelical reformers the only successful means of

coabatiing poverty lay in teaching the poor valuable social lessons in the hope

that, by and by, they would reform themselves, In this matter popular education ‘ ,
was a great crusade and 1t was jolned with two other movements: temperance reform
and Sabbatarianisa.

Intemperance was considered by many of the reformers to be the greatest

F R e L

ovil attendant upon poverty. The Reverand Robert Burns, secretary of the ’
Glasgow Colonial Society and later a Free Church..missionary to Toron{o in the

G A

1840s, expressed a commonly-held opinion when he said that intemperance wgs .the :
great cause of poverty:
Of the adventitious causes we may notice--unhealthy ocou-
pations, unproductive seasons and dearth, adversities in
trade, want of befitting or profitable employment, slothful
and indolent hablits, extravagance and profligacy--above all, )
intemperance and its attendamt vices 71 *
Intemperance was the cause of misery, starvation, and ultimately, death. Drunken !
workers were of little use to employers and their alcohol habits left their
families without proper food or housing., There were a great number of temper-
ance bodies founded in the Province during the period; the Total Abstinence i
Soclety, the Temperance ReformAssociation , the Sons of Temperance, that took
‘upon themselves the task of [reaching restraint. One of the impediments to

success in the movement, according to the Officers of the Total Abstinence

Society, was that the varlous bodies operated in 1solation and had not established
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offective means of cemmunication betwsen themselves. "In these circumstances,

promoted by an ardent desire to subserve the cause, and in the hope of leading

to union of effort amongst those who are already united in pripciple and ala”

the Society had acquired the services of an oarator who had enjoyed great success

in the Western District to speak to all interested in temperance ' reforam in the
72

Home District.

The opening of the Temperance Hall on Temperance Street in Toronto in 1847
‘provided an oppartunity for the members of the Temperance Refora Assgclation. to
reassert thedxr policy of discouraging intemperance everywhere. Temperance reforn
exerted an "important and salutory influence...upon the social, moral, and 1in-
tellectual condition of mankind” the members declared at theilr eighth anmual
meeting; such high aabitions commended the work "to the countenance and the ac-~
tive support of tl;o Christian and Philsnthropist irrespedtive of social, religious,
and political distinctions.”

That as in all large communities, such as commerc and manu-
facturing towns, habits of intsmperance are founded generally
to prevall, it is highly important that Temperance men, in
such, should labour assiduously to lessen the temptations
P to that evil, and to diassminate principles of sound morality
and virtus, 73

The teaperance Reform Assoclation, while having no overt religious affilia-
tion, called upon the churches to take part in the crusade by twringing the sub-
Ject to the attention of the congregations. The Association, at ita meeting in 1846,
appealed to Ministers of the Gospel in the-following ternms:

That as success in the Temperance cause can alons be expoctod
through the Divine blessing on the use of right means, Christ-
iang of every name are sarnestly entreatsd to employ in its

. behalf and in a larger measure than heretofore , the prayer of

faith; and Christian ministers are respectfully invited to
tring the subject before their people. "

The Synod of the Free Church, meeting in Hamilton that year, entertained an over-
turo_‘ #o. several ministers and elders to adopt resolutions to discourage the use

of mtonca}}ng drink by all members of the church “and to discourage, by influence




and example, drinking usages, which prove the bane of society.”

that inasmuch as it appears that habits of intemperance have
of late been greatly on the increase in not a few places of
the Province, and that these habits are a prolific source of }
& large portion of the sins of soclety and the church; and ‘
whereas the sins of intemperance operates as a strong bar- . .
rier in the way of the success of the Gospel Ministry; and

whereas there is reason to fear that the sin will go on with

rapld strides, Jjust in proportion as the Province increases

with population and in weslth; unless some stremicus effort

be mcde to check its progreass the Synod agrees to enjoin...

all . Presbyteries and Sessions to use their beat endeavours

to the same effect, in the exercise of faithful and Scxriptural 75
discipline,

While the temperance crusade was an effort to relieve the bodily wants of
the poor, evangelical reformers were equally concernefgfiith their epiritual
needs. The best means of [roviding maral improvement was to instil a healthy

reapect for religion amongst those whose need for salvation arose from their

vy

almost total ignorance of the Gospel. Evangelicals were convinced that the poor
hadto be viaited in their homes, provided with tracts and literature, and offered

the message of joy; “the precious measure must be carried to them for they are
too ignorant, and too indolent to go forth and seek it. Chi'iati'}gm. there.are
thousands of immoral creatures perishing in sin at your doors.”

I O S

The best means of promoting religion was to preserve the holiness of the
S.abbath, Peter Brown was convinced that the availabdlity of vain amusements on
the Sabbtath, grog shops, gambling dens, races and the like, only increased the
potential for the working poor to ignore or lose any sense of religion. A
motion introduced in the House of Commons to open the museums and Galleries on
Sundays so as to make these recrsations availabls to the lower orders on their
. single day of rest, raised his ire;
a ' Stringent laws, such as were passed in former days for coa-
pelling the obsexrvance of the Sabbath, would be unwarrdatable,
But for the Legislature to interfere to relax the obligatioms
of that holy day, by providing amusements for the people, is

monstrous, and it ocannot fail to provoke the wrath of Him Wwho
will not suffer His laws to be troken with impunity, Once let
L,
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the impression be made that the Sabbath is the same as anotfer -

day, and 1t will be inferred that if it may be used as a day of

pleasursé, it may also be used as a day of business, and the

precious blessings derived from the Sabbath, even in a worldly ,
sense, will be lost. B o 77

A year later Brown was prepared to change his mind on the passage of Sabbath laws,
Many in the Mother Country and no% a few in Canada expr;;sed the oﬁidth*é%gi leglis-~
lative enactments protecting the Sabbath were an infringement of the sanctity of
rivate judgement. While”Brown was a firm advocate of private judgement he stated:
"it will be‘difficult indeed to show that they who would relax the existing regula-
tions for the observance of the Sabbath, would not inflict a grievous wound on both
the religlous and temporal interests of every class of the community.® In proof of
this he claliged thatkevery society&had al‘ays set aslde one day in the week for

N

“spiritual duties"., Brown was especially ébncerned for thé&worker who needed one

’ b

'day of rest to gather his thoughts, enjoy his family, and prepare for eternity. If
5 ——

“ -
the State had the right to legislate on the matter of working conditions, he argued,
surely it had the right to legislate on the matter of the Sabbath: both were, to

Brown's mind, aspects of the same phenomenon. "It 1s a painful aspect of the times,"
) . 78
he wrote,"that observance of the Sabbath should: be called into question.” ¢

’

«e e Wo cannot see how any man who reverences the authority of the

Word of God, or who regards the welfare of man, both in time and

in ‘Eernity, can withhold his support from those who "remember tpe
Sabbath Day to keep it Holy". Religion withers and dles wherever

the Sabbath is forgotten. 79

Brown's advocacy of Sabbatarianism, temperanee, and humane legislation was

- e a8 ittty e o e

determined 6& his historical understanding of the Christian cdmmunity‘ It was

<

the duty of soclal betters to relieve the distress of those less fortunate be-

cause this had been the example of Christ and the Fathers of the Reformed Church.

An intemperate, irreligious, and 1ﬁpoverished worker was the easy prey of dema-

and tyrants, and therefore an enemy of any free soclety. The task of the

gogues




" benevolent evangelical was not to ignore the 10741' orders but to raise then T~

Q oo up to the l/evel of freedom enjoyed by responsible me‘n/ Wesérve
' civil liberty and the social oxder. ~ 7

e

1

The ovugolica.l reformers were determined to create and foater.a Cuadian -,/ . ‘

[ ]

national character in ﬂ‘{o 1840s. The means employed in this task centerpd on

\

\
references to h.tstca‘::y and the Mother Country, and allusions to the future pros- '\\
'i;octs ¥ the Province as it increased in wea}th and intelligence. i
Refarences to history offered the reformers a set of ideal types, constitutimal
\5overrmnt, civil and religious government, philanthropy, which were then lpociﬁ-

. ’ oklly applied to British 1m€1tutions. 'rhu- the notion of paxliamentary govern- .

\ ’ '
' ment, the true working of a mixed constitutional system, animated the colonlals’®
regard for responsible goverhment because it was the highest manifestation of the

tdeal type. Likewise, allusions to patriotic feelings, the necessary virtue of the

SRR mik -ndlk

_— \ ciAtizen, were promoted as the-gproper response to those institutions and that country
which had preserved civil and religious libexrty, A

’ The histerical argument points up the trénsatlantic inclinations of the
ﬁfwm' view; C;‘nadfxa a British nat;%n'iﬁ the new world., The implication !
here, as I pointed out in the body of the paper, was that British 1natitutions' ‘
‘gould be tranzpianted and appiiad in a foreign environment. Furthermcre Brown

argued, :t,hey could be transplanted without including all the attendant evils

-~

which accompanied them in the Hother‘Country. and 1t was here that the new world

, orientation told. The physical and social resources of Canada would #aise the

At b

lowly English labourer and the Irish peasant to the level of independent yeoman
whose new~found wealth wedld lead him to 1ntoliigence and responsibility.
The attempt to define and develop a Canadian nation was a precarious balance

P of the past and the future. Brown was’convinced that no better model existed
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A
% the British example and yet he was cautious in advocating its thorough

- transplantation. This was most evident on the question of public education.
The great object of glving the people "a good intellectual, moral, and religious
education™ was a noble ideal, one readily admitted by all men, and it had
received its impetus in the Reformation era churches. Britain, caught in an
established church tradition, had not developed a public, secular, oducation‘
systen and had left the task to the churches. Ca.n'a.da on the other hand, being
free of establishments and the people having made up their minds on religious
matters, develgpo\d a publicly-supported system of non-sectarian education that x
met the needs of a rising natlon. Here then was an area 1n which British ideals
were mromoted while British institutions were found inadequate, -

However this point aside, it is safe to say that the validity of Canadian

1mut&iom was measured in terms of their resemblence to British types, The

* dependence on history, on traditions sanctified by time and usage, also gave the
rerorm-; doctrine a coma:fvativo orientation. This was most evident in their
approach tgconstitu‘tioml issues. The principle of parliamentary government ’
had 4riumphed in tXe*Glorious Revolution and the working of that principle, in
a colonial context, was all that the reformers demanded, The refaorm of Canadian "
government institutions was measured in terms of progress but progression towards
a atato.already énating in the Mother Country. ‘The argument for responsible
government was adopfed by the reformers as an exj;:u:euion of their political ‘
maturity; the Province had reached the level of sophistication attained in the h .
Mother Country with its 'enlightened constituenciee*—~of responsible citizens .
judiciously exercising their rights as British subjects, Above all, however,
the constitution, the 'Laws and Institutions’ of the country, had to be preserved
in order to maintain the social fabric. Once the policy of responsible govern-
ment "“u achieved the reformers would make no more demands for the country
would "bo prosperous, hoaithy and safe, British institutions would guarantee

the future prospects cf the Province.




The future prospects of Canada wers thus conditioned by an appeal to
historical forces: Britain's institutions had given that mation glory and
freedom in the past; Canada had_British institutions; therefore Canada would
become a great nation., That such a false syllogin mide for a specious argument
did not seem to trouble the reformers like Brown; a specious argument, after all,
is one characterized as being of good appearance on the stn'fa,c'e. One is led to
conclude that the refoz;urs were good rhetoricians but poor logicians,

This lapss in loéic did not deter Brown in his quest for national senti-

ments, - The example of Britain was plain for all to see he claimed;it was the duty
of Canadians to follow the courses already mapped out for them, The future was

tright indeed, becauss the past had determino& its outcone,

~
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CHAPTER FOUR: The Historical Imagination; Peter Brown and the Evangelical Creed

.

Much has been said about that event [The Disruption) ,

and yet the half has not been told. There was a moral

sublimity about it which will employ the pen of the

future historian. 1
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‘I have tried to argue in this paper that evangelical religion and social reform ;
shared a number of common ideals and informed one another in nineteenth-century
Upper Canada. Furthermore I have attempted to portray Peter Brown and the Banner
as manifestations of a transatlanticareligious_movement that undermined traditional
dencminational loyalties amongst English-gpeaking Protestants so as to promote a
unified set of Christian ideals simple in enanciation but vast in thelr application.
Finally I have argued that this movement and its ideals were developed with refer-
é;ce to a historical imagination in which the nineteenth;century evangelicals saw
themselves as the inherbtors of a-religious tradition ennnclated by the siiteenth-

century Reformers; and they in turn were viewed from the nineteenth-century per-

spective as the true followers of Christ and His disciples.
This view involves the rejection of two schools of thought which have provided

the accepted interpretation of Canadian religious history to the present day. The

first, developed in the 1950%,\1s‘the liveral nmationalist interpretation, which con-

véniently postulates religion as a progressive and political force in Canada serving 3
the interests of a liberal, progressive march from colonial dependency to independent

nationhood. The second interpretation is that of the'social control' school, which 4

views religion as a middle-class phenomenon used to fash;on soclety in accordance
with middle~class ideals.,

Liberal nationalism has a tendency to blur the transatlantic orientation of the
evangelical movement and further tends to mar the discussion by its attempts to re-
duce religious ideals and issues to the réalm of politics. * While the liberal national-
ist interpretation contains a historical understanding, it is one of Whiggish 1n;
clinations that confines issues, movements and periods to a point in a linear
progression which obscures the uniqueness of any given moment. In short, the liberal
nationalist views the past as a set of antecedents which help explain how ;pd why we

have arrived at the present; that is to say, hls history is the story of 'now', not

the story of *then’',
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The social control argument is equally inap;licable in the case of the Banner and
evangelical reforh,.but for'subtly different reasons. Social control has a tendency
to reduce all ideals and movements in s;ciety to thoughts and actions defined by the
twin determinants of pover and dominance. Like the liberal nationalist, the social .
control advocate cperates in a bresentist vacuums because he sees economlcs and politicai
power as controlling forces in his own tihe, he assumes that this was the sdme in all
ages. In an argument governed by this assumption of'clggs conflict, the religious ideals
of the evangelicals are excluded from a place of independent significance, no matter
how seriously contemporaries may appear to have taken thenm,

Thereris a third manner in which the history of religion can be studied which
takes fuller account of the evangelical movement and therefore of the Banner. Intellec-
tual in interpretation, it 1s transnational in application and contains a historical
understanding which does justice to the nineteenth century. At the heart of the inter-
pretation is the ldea that faith can mould society and the historical awareness that
the'flrst ideas and institutions developed in a culture have predominantly religious
significance, The major exponent of this interpretation in Canadian religious
historiography is Goldwin French; and it is 1ﬁteresting to note that he, alone of
all the Canadian religious historians cited here, devoted an article specifically
to the evangelical creed in Canada,

In this final chépter I shall discuss each of these tﬁree schoois in turn,
prefacing my remarks with a short review of the preceding ihree chapters. My

intention here is to try and place the Banner within a religiods tradition that

makes sense of its editor's religious and soclal thought, of his transatlantic

orientation, and, above all, of his historical consciousness.
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In reviewing the three foregoing chapters some general conclusions may bve
offered which give an insight into Brown's thinking on matters of religion and
society. First among these 1s the notion that all ideas and institutions are, or
should be, pervaded by a religious sense. Religion is not understood here as
meaning simply a rellance on the Bible, adherence to the forms of worship, or
reverence for the Sabbath; rather it is man's acceptance of God as his Lord, the
animating force in his life. Brown's religious sense was not a facet of his mind
to be placed alongside his civil and social 1deas: it was the informing agent,
that which imparted meaning to all his other thoughts. The true m?as“re of
“"good government” for example, was the manner in which it secured "our temporal
and religious privileges™i"To maintain free institutions is a part of religion,
and he is ungrateful to Him who has bestowed so many blessings through thelr means,
who shrinks from an avowal of the great fact, or who withholds his hands from

2
supporting them,” Similarly, it was unthinkable to Brown that a system of

e
education, even one administered by secular bodies, would not place religion at

the apex of pedagogy.
Flowing from this religious sense were two interrelated concepts of time, the
past and the future, which |were often combined in the present tense. When
approaching a contemporary /issue Brown often recalled the past, or traditional
view of the matter and n incorporated the experience of modern times into it.
This in turn became the orthodoxy to be applied in all future instances. To take
but one exanple; the discussion of union ‘between the Canadian Free Church and the
Secession Church was atf}led over differing opinidns on what Brown considered a
non-essentlal article of the Westminster Confession. Brown as a Presbyterian
dearly loved the Confession of Faith because it had defined the faith of the
Reformers, and he would not tamper with its truths under any circumstances,
However the experience of the modern age proved that strict, formal adherence to

all of the Confession's articles,particularly those on civil establishment, did

met adequately serve the interests of gospel ministratimnsiand prown was willing

- gk
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to dispense with the controversial article so as to effect union. This resolution of
the matter would then become the means to further union moveqents in the future until
all Christians were united in body as they were in aim. This is not to imply that
modern experience was a better teacher of wisdom or a more proper authority of conduct
than traditional doctrines; rather it was Brown's intention to bring the spirit of”
modern times in line with the spirit of the past. The Westminster Confession was not

a persecuting degma to his mind, but a uniting, evangelical creed: it expressed eternal
truths applicable in all ages, It is this reverence for the past, particularly the
Reformation when the great truths of rellgion had been‘;nunciated, that informed Brown's
thinking when he approached contemporary issues.

The above discussion raises another aspect of Brown's thf%king which should be
noted here, although further elmcidation must await the final section of the chapter.
The Reformation was a series of svents thf had occurredip the past, in historical
time. Brown knew it as such, but its significance as a time when falth ruled the world
transformed the purely historical character of the Refoémation and raised 1t to the
level of spiritual event transcending the ages, uniting man with God, The implica-
tion here must be drawn out. In viewing the Reformation as a resurrection of true
religion, that is to say, the faith enunciated by Christ and the Apostles, and by
aligning themselves with this spirit, the nineteenth-century evangelicals were explicitly
claiming that they were the sons of the Reformers, the advocates of true religion
in the world. Proof of this abounds in the sermons and addresses of the Free
Church and the pages of the Banner; The Reverend Thomas Brown's assertion at the second
General Assembly of the Free Church “that we are the Church of Scotland": Robert
Candlish's eulogy to Knéx in which he claimed that in the Frge Church "was the real

foundation of Knox's momument laid...”s and the Westminster Assembly cenntenial

neeting, reported in the pages of the Banner, in which the members declared that
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after two hundred years of "a cold and blasting scepticism...a generation arose like-
minded with that which witnessed the Westminster Assembly, Faith once more visited the
earth, and asserted her ;ncient and undylng power on the conscience of man."3 In all
these and countless other examples recorded in this paper one sees the evangelicals
consclentiously affixing their allegianfe to the Reformation because they viewed .
that event as the fullest expression of faéth visiting the earth since the time of
Christ. Here agaln one sees the attempt made to incorporate the modern experience into

the spirit of the past.

A third insight into Brown's thinking, again dependent on his religious sense,

is the transatlantic scope of his messag%. In advocating the evangelical creed Brown ‘
tied the Canadian movement to an international crusade to re-assert the power of 3
faith in society. Here too he, like other evangelicals, sought the vindication of the

Reformation which had been a transnational movement. Brown was not only concerned

with the reformation of Canadian soclety; the gospel was to be preached throughout g
the world: to.tng peoor of Britain and North America, the Hindoo and the African; anywhere
that man assembiéa/the evangelical hoped to spread the message of salvation. In the i
case of Canada this task was made all the easier because thefChurch of Scotlénd, the
Reformation church, had been firmly planted in the British colony. ;
Brown was raised in the Church of Scotland and his understanding of religion and
sogiety was a product of that environment. The Church was trwly established: Its
parish structure defined the local community, education and social services operated
through its agencies, and 1ts discipline influenced the people's thought and acti .
Brown had happily supported the establishment and his firit published work in Noxth :
America had spcken favourably of the establishment ideal. But the passing of events™ :
at home, the conclusion of the Ten Years controversy and the Disruption, soured his i

taste for establishments, and he became a bitter foe of the "establishment principle”,

\
What had caused this change of heart? Basically it was Brown's bellef that the Church

of Scotland had forsaken the cause of Christ in an effort to preserve its establishment
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status. In accepting the State's décision on the question of patronage, the Church
had given to the secular power the right of determining who was a member of the
church and who in the church had the authority to make decisions affecting her -
worship and discipline, and by that fact the Church had renounced its power to |
define itd relationship with the world.

The Churches of England and Scotland were(state engines, Brown thought. The
performance of spiritual dutles, and the role of religion in society, were never
defimed or defended by these ch;inhes; as long as their ministers were paid and
their rights déiended, the established chur?hes cared not a whit for the Gospel.

They were man-made and man-oriented structures,“useful for keeping the world in

order*, Brown wrote. As a Scot Brown approved of the establishment principle”in

Fyom

the abstrﬁct“, but the manner in which the civil authority had interfered with the

) . )
Church of Scotland®'s discipline, and its tolerance of the Puseyite intrusions upon

ERU g 2

the Church of England led him to question "whether it be pessible for a State
. 5
Church to be as independent as a Church of Christ ought to be.™ In short, the two

RPN

churches, as establighed under the present regime, had fallen away from that sense ¥

of mission that the Church of Christ ever demanded, and they had become the

LT e e

enemies of true religion.

When Brown approached the principle in Canada he cast his weight in opposition
to establishment of any kind. If any church was to be established in the province
it would be the Church of England, and the Puseyite inclinations of that*ehurch's
leadership made establishment doubly obnoxious to Brown, The'experience of modern

-
times offered proof that 4atablishment undermined the religious and civil rights of
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the people. The Clergy Reserves, the prize sought by the Episcopalian establishmen-

tarians, had been “for a quarter of a century...the bane and annoyance of Camada" ?

creating "a feeling of coldness and dissatisfaction to the British Government" and .
. . 6 - i
driving prospective seitlers away from the province. Purthermore, the condition of the
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young country “whers the inhabitants are setting out in a new world with their opinions
all made up on religious questions” militated-against the establishment of any’church.
Only through an outpouring of true religion matched by a grand effort to atem

the Roman and Puseylte tide could the world be reunited with God. True.religion was
expressed in the exertions of Protestant benevolence and through the 1nter-dcnonix;mtional
united front.

The mighty operations carried on in Britain by Bible and Missionary

Socleties for saving and civilizing the world btrought together

many classes of Christians who had looked at each other with cold-~

ness and dislike on account of differences regarding Church

Government or some mimute and non-essentlal views in the matter

of faith., On the platforms of those noble institutions, )

Episcopalians, Presbyterians, Independents, Baptists and

Methodists met with joy and found that although their names /

were wvarious, their hearts were knit together in love, and they//

embarked with ardour in the cause of their common Lord and ’

Master. There the friends of Established Churches and the

supporters of the Voluntary Churches threw asided their

differences and joined hand to hand in advancing the cause of
the Redeemer®s Kingdon.

7
The '"true religion' Brown professed was grounded in the‘enotionsa it was an individual
feeling produced by an infusion of sanctifylng grace. The evangelical gospel appealed
to the heart. The message of salvation preached by the evangelicals was\nilple in
presentation and easily underatoods'repex\x\t; accept Christ, and you shall be saved®.
The evangslicals p;:e.achcd a gospel that called to all men, for Christ®s salvation,
they clai , was offered to all who would accept Him. The nessagf was one of relief
from the/dull and p&:ofane 1ife members of th§ a.udienc_o leds 1@ rromised release from
the ne state of affairs by revealing the rich a.n;i full life that came with the
acceptance of grace, - ‘

' While Brown and the svangelicals cla.ilaci that their religious sere was a pro-
duet of their understanding of historic religion as expressed in ‘the Reformation, in
a very real sense they had transgressed the theological ideals of the Ref.orners in
their promotion of a more liberal Protestantism. G;nerally speaking, the nineteenth-

century evangelicals overthrew the Calvinist doctrine of predestination in favour of

. - ’




an Arainian idea that stressed a religion of the heart grounded in a belief that
Christ's aalvﬂ?E;n was available to all thos,/who sought 1t. What is more, as
George Marsden'pointed oui in his study of tye American New School Presbyterians,
the evangelicﬁls dismissed the Calvi.;u.st noéit;n that manowas inherently evil and
that sin'uas a natural consequence of tght evil, and in its place suggested that man
"had the’ matural abiiity to 'do good” and that sin was a result of improper action:
that is to say, that sih was "the responsibility of only the 1nd1vid;§;>£gynl£ed"
and not a é:géequence of a sinful (evil) nature.8 By accepting religion and
awakening the 1;ternal motivation towards goodness, the,K evangelicals believed that
Ehe outer man would come to realize the error of his past life and mend his ways
accordingly. .

~

' In order to rectify the‘hnonaly'betueen the Reformers® theology and thsir
owg. the evangelicals read thelr own ideals back into tﬁe Reformation and in this
manner &istorted<history to serve their own purposes. Thus Robert Candlish®'s Knox
was an evangelical who "kept up friendly, Christian, and ern ecclesiast{;al inter-
course with good men in a sister Church that he disapproved of". In a similar vein,
Peter Brown claimed that the Spirit alive in the Reformation was once more visiting
" the earth preparing manikind for a second Reformation that would result “in the com-
plete triumph of evangelical Christianity...for it is so decreed in the infallible
Word of God.”ioln short, the evangelicals saw the Reformation as a united, evan-

: gelical movement intent upon renewing the religious sense in societ} ;nd, in turn,
viewed themselves as the inherttérs of this tradition.

To accomplish their task £he evangelicals developed the interdenominational
misaion society. These societles, responqing to the expansion of the British Empire
and the new international responsibilities of the United States, sent missionaries
to Africa, India, and the South Pacific to preach the gospel of salvation to the

heathen in his darkness: as Brown wrotei“whole islands in the Paclific had thrown away

their idols, embtraced the truths of Christianity, and to the astonishment of the world,

taken their place in the ranks of civilized nations.”
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However the more important task.bf the evangelical q?nsade was tse reformation of
Western soclety, and this was to be accomplished by fﬁ; home mission, The grand task,
the mlssion, of the evangelicals, was marked by a sense of urgency and even anxiety,
This anxlety was brought on by the bellef £hat religlon no longer imparted its wisdom to
man and that faith did not inform his social activity. To resurrect the the deadened
feeling of the people and re-assert th; role of religion in the community was the evan-
gelical mission., To accomplish 1t they erected benevolent organizations and calfed upon

\

the people to reform their liveé. This message was to be carried to theé poor and the

labourer; it was to be preached to the indolent, the intemperate, and the irreligious.

“ Evangelism was largely an urban religion and its preachers and supporters sought to

overcome the vices of urban 1life through the vehiele of popular education gnﬂ social
reform. = ) | {
Sotriety and plety were the iikely aptiibutqg of - the reformed man. There was no
reason to think that men would reform themselves without help; the continued existence of
vige, crime, indolence, and intemperance were proof of that. 3ut, the evangelical said,
let the indiyidual be reformed from $éthin through the application of Christianity and
there would be.a corresponding reformation of the outer mah, Urban vices, they argued,
were the result of misdirected actlons, a condition of individual sin. However th; evan-

gelicals were well aware that nineteenth-century society, the growth of cities, the

development of laissez -faire capitalism, and the ravages’*af the economic system, all
g . ”

played a part in leading the individual to sin. If there was to be a religlous reformation

of men there must be a corresponding reformation of society, Let the institutions of they

Y

soclal man, the schools, the work place, And the governgent, be pe?vaded by a religlous
sense, they argued, and the individual would be led naturally to respond in kind.

This religlous sense informed Brown's tﬁinklns';hvihé no%idh‘ﬁf nationhood., When he
approached the topic of the British Constitution, Brown %ppliéaja»relléybus body of
knowledge to 1£s workings. The Constitution should embod;\ 11 the noble values and
traditions that informed the national character. His belief in the unwritten

British Constitution as the most perfect product of human social thought was
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conditioneé by his reverence for its sacred character, Having taken itz wiksdoa

from the Fathers of the Reformation, the British Constitution preserved inviolate
the civil and religious liberties of the people. It was Brown's opinion that a
properly ordered society was one in which the sacred and the secular were co~equal
éxpressions of a Christian ideal. A frea'feligion ever demanded the voice of a
free people:s "He must have very false notions of religion, who would make 1t a
ground for despising the blessings of freedom on which-our very l%befty'to read
the Word of Ged, to worship Him according to consclence, and to ;ropagate the
Go;pel to others, 1s founded.”. ’

When he approached the concept of the civil state, Brown defled the notion
that man's first alleglance was to the King. Rather, he quoted the firat question
and answer of the ¢,rochigm Of the Westminster Assembly wherein it was stated that
the "chief end of man" was to “glorify God ifd enjoy Him foreY?r“. “Man is the
property of God alone®, Brown ;ntonedz"!an cannot be the property of the State or
of any individual. He has a higher owner whose claim cannot be gainsayed."l2
Religion, as the first principle of human existence, must inform politics in the
sane manner in-which it informed the individual and all social activity;”to glorify
God." “Wheh we hear a man alleges he 1s'of no politics®”, Brown wrote in 1847, "we
see in him a foe to freedom and to the British Constitution.® Brown did not mean
polities in the narrow sense of party,place, or personal géipx“we Speak of it in
the btroad basis of civil liberty, on which the true happiness and.well-being of
soclety so much clepem’ls."13 \

When he advocated the cause of Responsible Government in Canada, Brown was

not promoting a radieal policy, nor was he demanding a new system of government,

He called only for “the full privileges of the British Constitutlon™s the full rights

of British subjects, But this was not for the purpose of increased trade or more
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colonial-power; rather it.was promoted by a desire to participate in a noble tradition,
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and preserve the sacred rights and liberties of the people. In calling for the full
working of the Constitution in Canada, Brown was attempting to tie the colony to~an
jdea that existed beyond its insignificant borders. and beyond the nineteenth century:
like the Protestant religion, the British Constitution was part of a legacy left
by the Reformers of the sixteenth century.

The same religious sense prompted Brown's demands for a system of education
in Canada.‘Education had been a cornerstone of the Church of Scotland’s social mission
from the time of the Refarmation because learning promoted religion. An educated people
was a free people, Brown wrotej'nothing so raises a nation in the scale"as a general 8YS-
ten of education. It was another means of uniting the community through the application
of secular thought “all pervaded by religion". All study, he claimed, led "the mind of
the student to the great Author of all."” A publig(systen of secular education was a
great benefit to the nation, giving“the people a good intellectual; moral, and religious
education. It produced good citizens because it produced good Christians,

In all that has been reviewed here oneecan see a constant effort on the part of
Brown to tie the Canadian ﬁ;;;ince to a greater community, Brown was a product of the
transatlantic comﬁuﬁity. His argument on church establ%shnents was based on a British
ideal that in and of itself had little to do with the religious life of Canada., Likewise
hié‘support for noral:reforn bespoke an allegiance to a world-wide religious movement
in which Canada was included but did not provide 1eader$hip. His recognition of the
impartance of foreign missions allied him with the thinking of British and American
evangelicalsjCanada itself was a mission station for the European and American churches.
Finally the admiration expressed for the British Eonstitution,the "Laws and Institutions"b
of the British nation, is evidence of his conservative and transatlantic political thought.
When he approached Canada, Brown was more inclined to stress its similarities to,
ratsar than 1ts differences from Great Britain., His message was one of conformity;
Cabada was a Christian, British colony., 1Its glory was in the future but that was based

L] .
on the province’s respect for past traditions and acceptance of its transatlantic heritage.
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The writing of Canadian religious history in the pasg generation was largely the
work of men whom I ﬁave called *Adberal nationalists'., Their libefal predilections were
of a two-fold pature: in the first instance they viewed the history of Canadian religlon
in a Whig fashion whereby its evolution, based on the achievement of certain principles,
offers us a confortiné linear progression from the earliest times to the present day;
secondly, they identified the major Protestant denominations (with the excepai'on of the
Anglicans) with the 'liberal’ or °'reform’ politics of the day, the two forces co-operating
to overthrow Tory elites. Their nationalist orientation was a direct consequence of
this liberal interpretation; the progress of reform politlics led the country from
colonial dependency to national independence. /

To accomplish their task the liberal natlonalists made use of four general proposi-
tions: 1)Canadian religious history is the story of European churches falling apart in
the frontier setting and being reconstituted as di;tinctly Canadian entities; 2) the
liberal churches joined forcea to rid the colony{hf Anglican establishment pretensions;
3)to achieve this last objective the churches joined with political reformers, resducing
all questions to fhe political level; 4)once t. victery had been assured the Protestant
churches becanme a\vital ferce in Canadianizing the country. In order to make thelr
analysis meani the liberal nationalists played down the tramsatlantic orientation
of the churches, gperated within a.narrou,ninstitutional }ran-work, and tended to ignore
the theolqgical ubtleties of religieus movements.

While there are many scholars who might bs studied in an effort to understand the

liberal nationalist interpretation (the names H.H. Walsh and J.W. Grant being prominent),

I will confine my analysis to the work of John Moir. My reasons for doing this is
rather straightforwardi Moir has largely concerned himself with the Union period (1840-1865)

and has addressed himself, by and large, to the general historical audience., The themes
. 14
of liberal nationalism all received due regard.in Moir’s work: adaptation to the frontier;
) 15
the alignligt of the sects against the estadblishment; ihe political implieations of Church
17

and States and the united sffert to promote Canadianism,

’
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In his first major work, Church and State in Canada West (1959), Moir defined the ’

magor thesls in Canadian religious history as the conflict existing between centrifugal -

’

/
denominationalism, the established church claiming privkleges as the temporal arm of }K~

the State, and centripetal nationalism, all denominations attaining equal status th:gﬁéh
the separation.of Church and State, and applied this concept to three essentially
political issues: the secularization of the Clergy Reserves, the establishment of a
school system, and the charter of King's College. It was Moir's contention that religion

played an integral part in shaping the political spectrum of the Canada'’s in the Union

period:

The natural inference that religion played no significant part in our
national development is the antithesis of truth. These studies are

offerxed as a partial proof of the important role of Christian denom-
inations in the history of Canada, and specifically in the political

history of Canada. 18
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In detailing his thesis Mpir claimed that the denominations had jolned the political

reformers to do away with the Clergy Reserves, mationalize the school system, and pro-

e aah T o Somedoser

mote a non-sectarian university, He explicitly states that the "Reform Party” wag
3 19
"wrecRed on the shoal of Clergy Reserves", that the antagonism between Protestants and

Catholics hindered ‘the inhabitants' wish to have a single, all-encompassing school sys-
20

tem, and expressed surprise, aenoting a sense of contradiction, at the votes of the

members for Canada East in the Legislature on Baldwin's University Bill cast "for
‘ 21
political rather than religious reasons." In this last notlon he reflects Brown's ldea,

noted in chapter ;fmee, that Catholics vote for liberal measures against their religious

inclinations; onlk Protestants, Moir seems to be claiming, aligp their politics and

religdon.

i

In sum, Moir argued, the end of the Clkergy Reserves marked the removal of the last

obstacle tp a "Protestant unity" and made possible "the development of a sort of omni~
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bus Protestant denominatlion” which was less an organization than Yan attitude”.

"The process of union among Protestant churches began soon after Confederation, and

though organic union is still incpmplete the 'Protestant outlook® exists today even

22
more certalnly than it did in Canada West.”
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While Moir chose three issues that gave meaning to both his political and his

nationalist inclinations there 1s a sense running throughout Church and State in

Canada West that I find unconvincing, given what I have already said about Peter

Brown and the evangelical crusade., Moir claims that the development of an "omnlbus

. Protestant denomination”, or “an attitude®, had to await the secularization of the

Clergy Reserves, théreby placing it around 1855. My own work has suggested that

this *attitude” was fully alive in the 18408, Furthermore his suggestion that
denoninationgl unioné which began after Confederation (the major one being the
Presbyterian Union of 18?5) tends to downplay the calls for union by Brown and the
;vangelicals twenty years prior to Comfederationy and this in spite of the fact that
the ,evangelical union demands had more resemblance to an "omnibus Protestant denomina-
tion" that was less an organization than “aneattitude”, than the strictly denomina~
tional unions of the later period.

But my disagreement with Moir's analysis runs deeper than a difference of

ophnion over dates, In the first place I suggest that Moir's “attitude” has less

“to do with religion than it has to do with politics; that is to say: Moir depends upon

the political resolution of issues in a political forum to make sense of religlous
unity, In short, one might asks 1if th; Clergy Reserves question had not been

sp4tled by the government in 1853-a‘would religious unity have had to await its
§attlenent at a later date? Furthermore, 1f the Cléigy Reserves question had been
settled in a different n;ﬁner, say for example the government had recognized the
Anglican claims as genuine and established the church, would the “attitude" never have
developed? These questions are not simple conjecturs on my part; the development of
a Protestant "attitude® in the 1840s that incorporated moral reform and anti-establish-
ment principles beyond the realm of the political arena, is central to my thesis.

And these sorts of questions are important to Meir's analysis as well, because they
tend to highlight the Whiggish linsar progression based on the achievement of certain

principles, that flows throughout his book,

4
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A second disagreement I have with Moir's work is the ‘presentist' outlook that
it promotes., This outlook is made plain by Moir's statement of fact that the
process of union “is still incomplete" desplte the drift towards it from 1867
to 19599, coupled with his assertion that "the Protestant outlook exists today even
more certainly than 1t did in Canada West.” While it may be comforting to know
that contemporary society has progressed along this path in the last eighty years,
I would question whether the attitudes and decisions developed within the con-
fines of the nineteenth century can have any impact on_@ecisions and attitudes
which are the result of s‘cial forces relevant to the modern era. I suggest that
they can only if one 1s willing to accept Moir's liberal predilections. In place
of Moir's linear progression I would suggest that the men of the nineteenth century
can no more dictate the future to us than we can dictate the past to them. The
ninsteenth century, like the tweantieth century, can only be reapénsible to itself,

In his short works of the 1960s, the introduction to Church and State in Canada

1627-1867 (Toronto 1967), "The Upper Canadian Religious Tradition* (1967), and
"The Upper Canadian Roots of Church Disestablishment” (1968), Moir returned to
the liberal nationalist themes of his previous works, highlighting various issues in

each, It was not until the publication of The Church in the British Era (1972)

that Meir re-worked his analysis. . Unlike his earlier works, The Church in the British

Era <oncentrated on the Maritimes and the Canadas in the years prior to Confederation

and he vas hesitant to apply the narrow, political notiogs as a unifying theme.
g Al

Indeed he claimed that the period i&ﬂ'bharacterized by lack of a unifying theme

or factor, the churches sharing "a common heritage of Christianity and western
civilization" but maintaining separate, individual elzs;ences.ZBIn this respect even
the frontier "cogld never supplant the centurles-old transatlantic heritage."zu

The religious hiatoryrof the British era, Moir now wrote, was not one of

AN
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triumph but one of tragedy; instead of colonials resolutely marching towards nation-
hood, it was the hasty retreat of the British Government and churches that brought
about independence. The Age of Reform and Free Trade "had repercussions affecting both

the secular and religious life in British North America."

The thrust of events was towards,..self-reliance; and for the colonial
churches this meant greater autenomy and greater dependence on the vol- .
untary support of the faithful, ...The mission status which characterized :
their early religious life had ended...the religious bodies were forced,
reluctantly in some cases, to accept more responsibility for their future
development. ) 25

However Molr had not lost touch with all the old themes. The Church of England,

the villian in former works, was unable to assume "a more Canadian appgarance" be-

cause of its "connection with the State.”26The Church was unable to convince its g
\ adherents "to give voluntarily to the support of thelr church" because they had ;
% always enjoyed "free religion"at home; "here was another obvious weakness of a E
| church-ataté cennection in the democratic atmosphere of North America."Z?The frontlier %

was stili a viable cbncept in the study of religion; "the highly efficient and flexible f

Methodist circuit organization" drew adherents where the "traditionally parish-oriented
' 28
churches" failed to adequately ‘serve®"the spiritual needs of the settlers®, Finally,

the nationalist theme was still prevalent in Moir'é\work. While the conflict over
‘ R,
‘establishment and the effects of the frontier were noted, it was the nationalist theme

" —————— — —— ————  ——

churches was to Canadianize--to provide services in the Canadas adapted to Canadian
29 .
conditions.”

e 4k s S
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was overtaking political liberalism in Moir's analysis of Canadian religlous history.

ORI S mwroe WURN

This inversiof<was completed in 1974 whth the publication of Enduring Witness, a his~

tory of the Presbyterian Church written to commemorate that body's cenntenial,

AW TS - S BN

Political themes, the Clergy Reserves and education, were played up, but they were

used to promote Canadianism rather than the reform party. The secularization of
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of the Reserves combined with the 'no popery® c¢ry in the late 18503 led to “in-

4

creased Protestant co~operation and the discussion of church union in all the

30 ‘
colonies.” The "Catholic Bishops of Canada, supported by the solid block-voting
of Lower Canadian Catholic members of parliamemt" had forced a ssparate, publicly-

funded school system upon Upper Canada. “Objectlons to the extension, and indeed

Aol o e e

o
to the very mxistence of denominational schools, was founded in part on the new senge

o s

of Canadian nationalism which demanded a unitary, province-wide, secular system of
31
education.” Where Responsible Government had provided the political milieu for

Protestant co-vperation in Church and State in Canada West, Confederation now

supplied the impetus for the development of a Canadian Church made up of the various

o ek, rs s

i ' denominatioens, \

2530

; A first step, Lowever, would be Presbyterlian union, and :

| Confederation was an important stimulus in btringing it :

| about. A united Canada, needed, even demanded, one
Presbyterian Church from sea to sea. 32

Cemin

. - T

When Presbyterian union was effected in 1875 it was largely shaped by the Free Church-
Secessionist "traditions of evangelism, voluntarisa, and Canadianisa...for better

or worse the new church represented the aggressive Presbyterianism of urbanized,

23
industrialized, expansionist central Canada.”

Moir was deterninéd to create a 'Canadian church' which reflected his own
liberal, whig, and nationalist inclinations. He accomplished this by following &
the growth of the institutional churches from missionary station to independent
’

denominations, relating it in a direct manner to the growth of the nation from

frontier colony to independent country.A Moir represents the mcre politically-

determined side of liberal nationalism--political affillations and political issues
tear down and unite his Protestantism. His later work tended to downplay politiecs
in an effort to promote natlionalism, but thi%rin no way rectified the short-

comings of his analysis. In both instances it is soclo-political forces (the decision

[ SUNRY

%
of the legislature in the first, the demands of Confederation in the second) . 3
1
which define, and give meaning to religion, and not vice versa, o g
3
"
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The only mention of the Banner in Moir's work centers pn Brown's voluntarism in

h
the latter half of the 1840s. This 1s not surprising beca%se it falls in line

1 . .
with Moir's liberal nationalist outlook. In short, it is akqther example of the |
\

manner in which European churches are reconstituted as Canadian entities. However
A’
1t gives us 1little insight into the evangelical crusade.

A
D Rk

Peter Brown's religion defined his socio-political outlook and ‘that religion
was a product of forces that operated .beyond the confines of the nineteenth century

and the Upper Canadian locale, To understand Brown and the Bamner, and by :extension

the evangelical crusade, oné must go backwards in time and cross the ocean to
Scotland. Furthermg}e one must see the evangelical creed as a nineteenth-century
response to nineteenth-century conditions; a set of ideas that drew upon a tradition
f in formation but wexre applied to the contemporary situation. Finally, in dealing
with the Banner one must end the narrative at mid-century because that is all it

offers for analysis; that is to say, the Banner ceases to be an object of study when

BT e I e SR Sy AT e To2e S ¥ S AT

it completes its run in 1848,

PRI

The examination of the historical and the transatlantic forces of the evan-

- WL.(‘

gelical crusade 1s not to be found in Moir’s work for the gimple reason thatkIt
undgrmines the uniqueness of the Canadian experienée. .Moir's sole interest in e¥an-
gelisn is its contribution to the development of the Canadian church. This is be-
cause his religious history is grounded in the Canadian church and the evangelical

crusade must be incorporaited into that structure, To study the crusade in its own

B R T

righ{ would interrupt Moir's narrative which is the story of the Canadian church from

earliest times to the present.

A second means of analyzing the role of religion in society is the social
control interpretation. Briefly stated, social control views religion as an
ideological expression of the dominant ‘seetal class used to enhance its own
position in society. I use 'ideological® in the sense of the word as §efined by
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Karl Mannheimi "the characteristics and composition of the total structure of the
mind" of the group belng studled, Ideologies are not understood by accepting the
opinions, propositions and so on, of the group at thelr face value "but are inter-
preted in the light of the llfe-situatlion.of the one who expressed them." That is

to say, it is only when one looks beyond the personal to the soclial factors that
ideology can be legitimately treated., Ideology, as the preserve of the soclally-
dominant class, proposes a situationally-transcendgmat social order; but the idealogue

never seeks to achieve this state, for its achlievement would radically alter the

status quo and thus ;ndermine his dominance. In short, Mannheim sees ldeology as a
form of deception: "Ideas which later turned out to have been only distorted repre-
sentatioﬂ! of a past or potential social order", espoused by the dominant class to
effect a social order which subscribes to their own ideas and thereby enhances their z
. ¥ ;
social position.35 ¢
The social control interpretation of religion has been applied in two manners
in North American works the first, offered by R.H. Niebuhr in the United States and
S.D. Clark in Canada, confined itself largely to an examination of churches, while
the second, fellowing the ploneering work of Max Weber, broadened the field of study
to&lncorporate the social reform activity of the middle class in the nineteenth century.
Niebuhr and Clark were interested in uncovering the transformation of the
associational sect into the socially-determined church. Niebuhr saw the sect as a
<pminority, closed-group, voluntary association of individuals, which stressed spiritual

values and the religlous experience as an entrance fee, and defined itself in opposition

to the conventions of soclety. On the other hand, he viewed the church as a pre-
dominantly institutional and inclusive structure, which demanded conformity to its

creed and form of worship as the first requirement of the Christlian, and sought to

R I N

. _accomodate the secular world in its social ethic by promoting the views of the

"respectable majfity". In short, the church is the spiritual institution of the

socially-dominant classi f
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Membership in a church is socially obligatory, the necessary con-
sequence of birth into a family or nation. ,, for it is an
educational institution which must seek to train its youthful
members to conformity in thought and practise and so fit thenm

for the exercise of rights they have inherited. ...The church as
an inclusive social group is closely allied with national,
econohic, and cultural interests; by the very nature of its
constitution 1t 1s committed to the accomodation of its ethic to
the ethics of civilization; it must represent the morality of the
respectable majority.

36

Clark accepted Niebuhr's definition of sect and church and proceedeéd to examine
the transformation within a soclety evolving from a backwoods frontier into a "closed"
frontier. Hig basic thesis was simpléa the forms of social organization relevant
to the 0ld World twroke down in the new environmentj attempts by thé-;;tablished churches
to re-order soclety along traditional lines were resented by the inkabitants because
they did not reflect éhe realities of the new country. The sects greﬁ\in this
vacuum preachling a gospel of anti-authoritarianism that stressed the individual's
relationsﬁip with God and the invisible church at the expense of his interaction
in society. As the backwoods became the closed frontier and the independent settler
became the respectable farmer, the sects withered and church membership grew; be-
cause the church expressed the new social position of the individual,

In Upper Canada Clark made use of the Churéh of England as representative of

the church ideal and the Methodists as an expression of the sect in detailing the
breakdown on the open fréntier. The Church of England, to Clark, wasoiﬁtricately
bound up with the Tory and Imperialist aspirations of the dominant class in soclety.
An "outside” religious body, it lacked any relatdon to the sentiments and iives-of
the people éhd thus failed to gain hold over their minds, or become the dominané
religious body in the colony.37The Methodists, preaching a gospel of individual
salvation and damning the vices of luxury and idleness (the preserve of the established

,
class), appealed to the hardy sentiments of the backwoodsmen excluded from the com-

forts of the urban setting:0~Furthermore their efficient system of class meetings led by

P
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relatlively uneducated laymen, together with their ltinerant preaching systeam,
brought religion to thel;;n in the frontier.Baﬂowover as the backwoods became
closed with the advance of the economy and the incrsase in the population, the Meth&ﬁists
began re-structurin% their organization, effected union with theiﬁ more conservative
British trethren and became, 1n short, a church. The union with”the English
Wesleyans meant an end to the exhortive,emotional evangelism of an earlier day:
echools and cq}leges were developed, church buildings were erecteﬁ. a tr#ined and
educated clergy was organized, anmd ﬁn imperial tie was formed. The forn;%
association with reform pélitics was ended by the Wesleyan merger which “constituted>
an effort to neutralize Methodism politically* as well as aligning its structure.
with the more conservative elements in society.BgIn short, Clark argued, the
development of a productive economy and the social respectability resulting from it

undermined the individualistic and other-worldly ideal which was the basisvof the

" sec$’s appeal, and promoted the establishment of a soclally conservative church.

Religion thus becomes a means of reinforcing the dominant ideas of seclety and

preserving the status quo by positing a divine justification for the social order.
] A .
The interpretation offered by Clark does not take account of the evangelical
crudade of the 1840s, The evangelical gospel was not evidence of a growing
43 .
Qophistication in the churches or the religious men of mid-nineteenth century
Upper Canada, Toronto was fast becoming the commercial center of the prov-
ince at this time and 1ts social and ecenomic influence was, felt throughout
4o . .
/s -
the hinterland. Byz’the growling economic maturity and the development of middle
/ o |

class values did fot produce a corresponding maturity or sophistication in

religious ideas./ A case .may well be made for the opposite views as Toronto
e . .
- ( ' ]
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and indeed the whole province developed from a backwoods frontier to a closed
ome, the expression of religlous beliefs became less doctrinal and in the case

of Brown, less denominational, A church, to Brown®s mind, was "a combination :
of individuals whose very foundatlion implies a common assent to certa;n leading
doctrines of rPeligion.” Some thought a church’s stability was best preserved "by
written confessions and creeds™ but others, and here Brown included himself and

<4

his evangelical colleagues, “assconscientiously adopt the Scripture as thelr only
41
standard®. It was true that Brown was a Free Churchman and favoured the presbyterian

systen of Church government, bgt he was equaiiy convinced that “the blessing of
- God” had descended onlgther denominations; to hold a sectarian jealousy that prevented
r’\\~_,/’22=9g=£3:ion anongst the cﬂgrches was”altogether anti-Christban™ and 1njur?db"the
capse of vital godliness.”™ In this regard, I would also point out that the
Evangelical Alliance was to be a union "'not of churches or of parties, but of
individual Christians'*: that is, gathered outside the confines of the institutional

N UB

structures. The “mimute and non-essential” d;fferencés in matters of doctrine
\

\ paléd beside the grangciask of promating vital godlipess, ' Furthermore the trams-
atlantic Disruption that Brown highlighted in his early years at tﬂe Banner

/ tore apart a Furopean institution that was already firmly established in thgéNew

/ World, and in its place he proposed erecting another European church that reached

out beyond the traditional Presbyterian commx:lty to include individuals who

“adopted the Scripiure as their only standard”; however, the Free-Churchein

no way confarmed to Clark’s definition of a sect. In short, Clark®s 'church

and sect’ analysis does not adequately address the history of the evangelical

. ~
. crufade, nor does 1t comprehend the Banner and Peter Brown as representatives
of that crusade. , QE:;‘ (\
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The second form of the svcial control interpretation revolves around the concept
E 4

+ of'status anxiety' which, stated Eriefly. holds that the dominant class in

society, percelving an assaydt on its established position, makes use of religion 4
and the moral code developed through it te re-assert its paramouncy in the connunit{{
The fullest expression of the analysis is found in Max Wber's The Protestant
Ethic and the Spirit of Capitalism, Weber wished to dﬁjiover “the influence of

‘~Fhose psychoiogical sanctions which, originating in religiofs belief and the 1
ﬁfﬁ gf religion, gave a direction to practical conduct and held the
individual to it", and"what concrete aspects of our ¢capitalistic culture.can be

W
traced to them,” In short, he atjembted to uncover a secular ethic in the

Protestant religion,

B .

Weber confined his study to two general doctrines enunclated in the Reformation

era and later re-interpreted b& Calvinist popularizers in the nineteenth century:

e ke . et

the doctrine of predestination, and the concept of the éalling. He claimed that

s the contemporary Calvinist's acceptance of the two ldeals promoted the belief “that
God in creating the world, including the order of society, must have willed things
to be objectively purposeful as a means of adding to His glory.“as Enjoined
to work for objective ends, the modern Calvinist sought an outlet for his
[Eiiling (1n order, Weber claims, to self-justify his election) beyond the bounds

of. the organized church. Thss impersonal benevolent action, which promoted ’

PO L TR

4
the common good, thereby adding to God's glory, was thought to be an adequate call-
P 1@.MuwnrmeummfurnmmluﬁﬁWgueucwhdnmammueﬁ

\ religious sanction, for it ;;g‘viewed as the objective pursuit of gaid to be

S Pt o i e g S

applied for the common good. Likewise the divisionfdf labour, insofar

as 1t was rational labour which benefitted society, was also a consequence
) 46
of God's callipg to the lndividuai\\

) _ ;
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The idea that the socially-dominant group in soclety formulates social ideals

which are then ;aed to acculturate those beyond the social group, has gained a‘
measure of acceptance amo rican, British, and Canadian historians although
they have not, in general, ted Weber as an inspiration. The analysis has been
specifically applied to nineteenth—century soclal reformers in the areas of
religion, temperance, and éducation schenmes.

Clifford S. Griffin, aﬁ American historian, made use of the social control idea
when he studied the activity of benevolent institutions in the years 1815-1860, It
was Griffin‘s contention that the majority of the leaders of these organizations )
were wealthy, educated, and Federalistsin politics, who saw theilr role as soclal
arbitgrs undercut by the democratic influences of the Jacksonians: that is to say,

they had become anxious about their own status in society in relation to the new

forces controlling the centers of power, To correct the situation they established

~

soci;l; benevolent organizations to proselytize anéngst the lower orders. Benevolence,
as interpreted by these men, “was the idea that-ceértain persons, having received

God's sanctifying grace, were obliged to extend to all men the means of obtaining

that grace."“7 It was hoped that by educating the poor, the immigrant, and the
frontiersman in the rudiments of Christianity, they would becoame good citizens,

aware of, and r?spectful to their social betters, and thereby insure the stability

of the soclal order, Furthermore, the work and iis hoped for results would re-establish
the social leadership of the dominant social srcup.u8

The combination of status anxiety and social control also informed A. Allen

MacLaren’s study of the Scottish Free Church, Religion and Social Class (1974).

Isolating the commercial city of Aberdeen, Maclaren suggested that the Disruption

of 1843 and the resulting dynamic Free Church dwed 3as much 1o the seclal sspirations
and status anxiety of the church's members as to‘any doctrinal dispute.ugThese men,
he argued, were economically and soclally prominent, characterized as a group by
%heir "rapid social iobillty”. who had not received adequate recognition in the
eldership of the established church. Having seceded from the old church, these

4
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soclally-mobile men set about developing an entirely new structure and counted its
sSuccess as a measure "of their own acceptance by, and integration within, the totality
of middle class society."5o A '
The concept of social control has also found sponsors in the study of nineteenth-
century temperance agitation., Joseph Gusfield, in his study of American temperance move-
ments, suzgested that the early advocates were “assimilative" reformers who saw their own
cultural values as an objective norm which they invited those outside the group to share.
Issues of m&al reform, he stated, are "one way through whicﬁ‘a: cultural group acts to
preserve, defend, or enhance the dominance and prestige of its own style of living within i

51 :
the total society.” Temperance was one of a cluster of 1deas subscribed to by an ellte

A o

g@ioup “who feared the common man as the new source of power”. Again there was the sense

P

of status anxiety on the part of the elite in the face of new forces, Gusfield was of

S RRE AT S YN

the opinion that as this elite lost power and prestige it sought, through temperance

agitation, tc{: re-assert 143 status by means of moral a.rguments.mther than politics or °

2 :
economics. Gusfield suggested that these moral reformers masked their intentions by
blending ljeligiously-impired social benevolence with a strong dose of nativisa.

Canadian historians have accepted some of the status anxiety/social cohtrol argument

in analyizing the temperance movement in this country. James Clemens was of the opinion

that middle-class businessmen, artisans, and clerics led the temperance organizations

wvhose message was directed, dy and large, at the lower orders andathe Irish immigrants

of Upper Canada in the Union period. Intenpennc:e trought to thg surface the “animal

instincts® of a man, the reformers argued, and these had to be tamed i he was to becone

a full, productive member of society, Their literature created the ideal of I'happy.

sober, prosperous labourer’ *who coulci expect moral, spiritual and, perhape most of all,
-ﬁterial benefits” as a result of his temperate 'habl‘ts. The result of teaperance reform,

its advocate claimed, would "forge the foundations of ‘a prosperous ‘:and moral society”,

M.G. Decarie, carrying the analysis tc the post-Confederation period, stressed the

mtlvist assumptions of the temperance reformers. It was his contention that the main
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proponents of temperance were the urban middle class, the Protestant clergy, and rural
Ontarians: each, especially the fifst.two, feared a loss of prestige in the new indust-
rial urban environment, and souéht to reform the working class and the immigrants.

"fhey had committed their societies, and many of their churches and politicians to this
objective. They had a position to defend against the shock of the non-Brltish in the
Laurier years.”55

The 1deologiéally-inspired3 conservative ideal was also, according to the inter-

pretation, prominent in the field of education in Upper Canada, There middle class

reformers made use of Sunday, Normal and Common schools to inculcate loyalty, instil i
good work habits, and promote their own moral and social values as ideal-types for the
students, The middle class feared that the ignorance, pm;erty, and vice endemic in

north-eastern American cities would spread to Upper Canada, specifically Toronto, unless

. @ system of education was established which adhered to the Christian and British precepis

of their own ideal society., Moreover, the urban middle-class reformers were quite

willing to pay the cost of educating the children of the lower orders, seeing it as a
56

-small price to pay for social peace., Furthermore, many of the reformers saw education

as a neans of forging a national identity based on their own ideals. In this respect
Egerton Ryerson fully expressed the conservative social argument for commdn education

when he wrote,

"*not the mere acquisition of certain arts or of certain branches of
knowledge, but that instruction and discipline which qualify-and dispose

the subjects of it for their appropriate duties and employments in life,

as Christlans, as persons for business and also as members of the civil
community in which he lives.'" ' 57

Sunday schools, the special preserve of the churches, also strove to inculcate these

.ideals in their students. Children were considered to be unformed adults sharing man's

"depravity and sinfulnessg, and it was the duty of the school to re-mould them into God-

fearing Christlans. This was to be accomplished, by and large, through a great infusion
of the Bible and lessons in civil.obedience.
N \

I have 1little disagreement with the evidence pf’esented by the advocates of social

control, but I tend to question the interpretation arrived at through their analysis
N\

of that evidence., It seems common sensical to view evanelical re- -

~
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formers as social conservatives determined to re-make society accord-
ing to the dictates of their own ideals, but these historians have tend-
ed to isclate one aspect of the evangelical creed and offer it as a
thorough analysis, Convinced that economics and social positions are

determinants of positions of power, and seeing power conflicts as the

' motive forcve in society, the proponents of social control reduced all dis-

cussion of social ideals to the level of power, or dominance by one group
over all others. I suggest that this is a rather presentist argyment,
not in the sense of liberal nationalist presentism (the pasz is. used to
explain the present), but presentist in that theorles relevant to

modern soclety have been taken out of context and applied to the past.
This dwes a. great deal to Mannheim's éefinition of ideology as a form

of deceit. Thdse who belong to a dominant soclal class, jealous of
their power, erect a social ideal they havewno intention off seeking.

The ‘out' groups, having subscribed to this deceptlion, thereby forfeit
,and\hope of enunciating a different or opposing vision of society and in
this\ranner insure the continued dominance of the *'in® group.

My disagreement with social control and ideology rests on the assump~
tion: that it takes no account of religion as a total vision of man and
soclety. There is ;1ttle ?oubt that the evangelicals were using religion
as a means of social control. But it was not the class-oriented, power-
determined, idea that modern critics accuse them ofs The whole pur=~

pose of éﬁi\ngffl reform movement was to raise up those in soclety who

Lttt TRy
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had lostizgz feeling for religion. In this matter 1t was directed at
the greedy businessman, the unscrupulous employer, and the irreligious
political leader, as much as at the lower orders. The evangelical creed
did promote a soclal order but it was premised on the belief that
soclety as 1t was constituted had fallen away from Gods that is to say,
there no longer was an ordering of socieiy. The evaggelical creed was
an integrating doctrine tringing all members of society under its pale;
there was no attempt on the pgrt of the evangelicals to pit class against
clags, or to keep the lower orders ‘kn their place®, By promoting the
the creed Brown and the others were firmly convinced that they were re-
establishing man's relationship with God, and thereby making human life

¥

meaningful, It was a call to return to a time when the truth of the

¢

Gospel informed the workings of the social mechanism. In Upper Canada
the need for this return was made all the siore accute by the fact that
the inhabitants were setting forth on a new Journey in a new world; the
rising nation, Bréun thought, had. to insure that all its social institu-
tions reflected the divine will and expressed the Christian comanitment
to 1live 'in Christ' for this alone would insure its future glory.

But although wealth and knowledge and power and good
government were all hers, there can be no true happi-
ness for a nation or a people without the fear of
God, Capnada has much to learn and much to struggle
with in this respect. ...Let us hope that the

year '47 will witness great advance in vital
godliness, and that Canada will become as ‘a well
watered garden’, planted by the hand of the Most

High God, and then only will she be truly blessed.

'
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In the two preceding sections of this paper I have attempted
to point out the failure of two interpretations of religious his-
tory in addressing the questions raised by the evangelical cru-
sade and Peter Brown of the Banner. In general, 1 disagree with :
the liberal nationalist and social control arguments not merely
because they maintain that religion is a product of social,
polit1:;1 and econoi%c forces, but because they are so content
with that secular emphasis that they are incurious about religlous

faith and ideas as phenomena in themselves,

The social control argument has not been without its
critics in American historiography. Lois Banner notes that
j } Griffin and others &raw an artificial line between the early
l | reformers and later aboliti&nists, seeing the former as social 3
; control consefvatives and the latter as humanitarian refermsers.
k It is Banner's argument that many of the abolitionists had 4
cut their refbrming teeth in the temperance, tract, and ~

education organizations of the earlier period. The aboli-

TS
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% tionists were, she states, "the radical soms of liberal

; fathers who had learned about humanitarianism and its methods 3
. from the older .generation"; they viewed their anti-slavery :

E work as a continuation o; that noble tradition. The reformers,

she argues, were motivated by two ideals: millennialism, and

the need to restore the Christian republic to its former state
. as a nation dedicated to God's glary. It was the reformers’
contention that American society had fallen away from the

religions vigour and the social virtues which had informed
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the early republic, To correct the situation they promoted education and Christianity

through the means of the voluntary organization. The two aims, Banner writes, wéuld

inatil moral virtues like humility, civic responsibility, and charity; the means ea-

ployed, the voluntary organisation, was an example of democracy within republicanisa

she states, "wringing together in harmony people of the various competing classes and

sections, and 016‘ providing stable organizations and a sense of community in a ceontinual

state of flux," 1The hoped-for results would prepareh America for the millennial

kingdom and return the Republic to the Gelden Age of its virtuous past. !
Banner placed primary importance on the role pla;ed by‘religious figures in the

moral crusades of the nineteenth century. There is nothing“n;w in this; indeed the

' | relationship between evangelical rsligion and moral reform has received a great deal

of attentlon from British and American historians in the last twenty years, In the

» same year that Clifford Griffin lnaugurated the contemporary soclal control argument

in the United States, Timothy Smitn published his study, Revivalism and Social Reform.

- .

The basis:‘ argument of Smith's work is that evangelical religicdh, the product of _r,ﬂ
revival techniques,k was conditioned by a millennial assuaption; man must reform himself
and soclety and usher in the thousand years of peace that; would herald the Second
Coming, étfessing ethics over dogma, the revival movement soon spread beyond tne task
of revivi‘ng a hea.z:;c-felt religious experience in the individual to the reformation of
society through interdenominational co-operation, benevolent organizations, and social

activism, Smith introdﬁces the study in this way:

The glst of 1t is siaply that revival measures and perfectionist :
aspirations flourished increasingly between 1840 and 1865 in all :
the major denominations--particularly in the cities. And they

drew together. a constellation of ideas and customs which ever

since have lighted the diverging paths of American Protestantisa.

ee.Far from disdaining earthly affairs, the evangelists plryed a -

key role in the widespread attack upon slavery, poverty, and greed. 62

Comeaata . 4

In a similat light, George Marsden studied the New School Presbyterians whd
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formed a separate church following a disruption of the American Presbyterian Church

remarkably similar to that of the Scottish Church. The New School radically re-inter-
preted Calvinisy-doctrines Marsden writes, and adhered to the 'new! idea that man
could play-a part in his own salvationi this interpretation of man's ability to "do

good was the major ideological issue that divided the New School from the Old in the
63
1830s.” Joining with their Congregational allies, the New School men actively prosecuted

an evangellstic moral and soclal reform programme that "stood near the center of

American religious life in-the first half of the nineteenth century.

Emphasizing revivalism, moral reform, interdenominational co-operation,

and evangelical plety, New School Presbyterianism embodled the character-
istics that virtually all observers agree were typlcal of the mainstream

of American Protestantism.” 64

Nor was the movement for moral reform confined to America. Howard Temperley,

<

studying the British and Foreign Anti-Slavery Soclety, writes that abolition was but

part of a complex of issues and ideals to which men of r ous and philanthropic

inclinations subscribed. The majority of British abo¥ tionists were religious men,

S e, Bt s AR 3. 2

Temperley claims, and their motivation was as much directed towards reform at home as

raising-up the slaves of the world. *“In short, the British and Foreign Anti-Slavé%y

D e L

Society was part of a great complex of organizations, many of them with interlocking

commi ttees, dedicated to education, peace, temperance...and innumerable other worthy
65

causes." What is interesting about Temperley's book is that it covers the period

following ?he passage of the British Emancipation Act: the Soclety's efforts, in other 3
. ©

S

words, were directed outside Great Britain to Portugal, South America, énd America.
- ¥inally I mention the work of Richard Carwardine on the tramsatlantic nature of

evangelical revivalism., It is Carwardine's contention that evangelism was the "main"”

TICORE A TN
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form of religious expression in the United Stateg in the first half of the ninetgenth

century and that the tradition harkens back to the Great Awakening and the introduction
of Methodism to the new nation. The Americans, he claims, perfected the techniques of
‘ revivalism, wedded it to moral and social reform, and returned it to England which ex- 66

perienced a religious revival similar to that enjoyed in America in the nineteenth century.
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This type of analysis has not received its due attention in Canadian religious
history although some recent accounts, most notably Janet Noel's Ztudy of temperance
agltation, suggest that its validity is finally being recognized. ?A ma jor reason
for this neglect is that the writing of Canadian religious history has depehded
upon an institutional or denominational approach in the past. This is exactly the

Point made by Goldwin French in a review of A History of the Christian Church in

Canada published in 19?3. The History was a three-volume work under the general

editorship of J.¥W. Grant; one of its volumes, The Church in the British Era by John
Moir, has already been reviewed in this paper, French expresses admiration for
the work as far as it goes, but questions its validity given the fact that Canadians
now recognize the demise of Christianity and the rise of secularism in their soclety;
in short he asksi “should we not re-examine the assumptions on which works such
as this are based? Specifically should we continue to refine the history of the
Christian ngrch in Canada or should we begin to write the history of religion
in Canada.® If the history of Christianity in Canada

were seen as a particular instance'in the history of religion

in human society, it would be possible to move from the level

of overt activities such as the prohibition movement to an

analysis of the ways in which Christian beliefs and institutions
gave legitimacy to or undermined, social values and agencies. 69

This approach would offer a means of evaluating the relative merits of religion in
soclety, and whether, as a thought system, 1t promoted chaﬁge, progress and so forth,
or vﬂether it was used to uaintain'the status quo. Thus, h; sgggests that a study
of a phenomenon like evangelisam should be related to its social effects “as opposed
to its otherworldly function as understood by the church and the individuai.“?o

French 1s perhaps best known for his study of the Methodists (Parsons and

Politles,1962), but it is his later studies on culture and evangelisa which provide

an insight into the ideas he writes about abgye/ In 1968 French published an

article titled, "The Impact of Christianity on Canadian‘pultura and Society Before 1867",
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In it he claims that the two general interpretive themes of the liberal nationalists,
frontlerism and secular issues, had been discarded in the United States and suggests

that the same should be done in Canad®., While the two had been useful at one tinme,

Eqwally vigorous efforts should be made...to write the religlous history

of Canada in the light of two related convictions: that religious beliefs

and organizatlions have an independent existence which can never be wholly
explained in soclal or economic terms; and that faith can mould society as

well as “elng moulded by it. - 71

French suggests that membership in a church offered the individual a means of par-
ticipation In a distinct social unit complete with its own presuppositions concerning
soclety., Accepting this premise he sees the task of the historian as one of discovering
the impact this had on the individual's relation with the btroader community and, by ex-
tension, how the churches attempted to shape the communities in which they existed.
French 1s of the opinion that the churches were an integrating force in soclety, in that
they helped to re-orient the recent immigrant, The churches could provide this service,
he argues,.because they maintained transatlantic tles and imported a great deal of their
thinking, some of it irrelevant, to the new enviromment from Europe. The Protestant
churches in Canada were of a similar mind in thinking that man was sinful,‘that he needed
to restore his relationship with God, and that the churches should broaden their under-
standing of the role played by religion in defining man's relationship with God and ﬁhe
world. However, French claims, the churches, because of their transatlantic heritage,
fai%ed to effect an over-all interpretation of God's relationship with Canada and thereby
denied Canadlans'§ nationalizing myth 11ke>§ie Americans® ‘'redeemer nation', although
English predestinatioﬁ often served the purpose when encounterihg other cultures.72While
the lack of a national myth is lamented, French is of the opinion that it saved Canadian
religion and society from "that sense of historylessness so characteristic of nineteenth-
century American Protestantisnm,™

What French did in a single article was turn the entire liberal mationalist

argurent on its head. The forces used by the liberal nationalists -to erect the

Canadian church, institutionalism, frontierism, and politics, became in French's hands
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the means for denying a nationalising myth, The uniqueneas of the North American con- S

tinent was really a "sense of historylessness” that implicitly denied the sense of

Pu

. s
tradition and authority the European churches and their members imported to Canada?,/

~

French's idea of locating religion within the soclal culture 1s most per- f?

7
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vasively applied in William Edward Westfall's doctoral thesis, "The Sacred and the N
Seculars Studies in the Cultural History of Protestant Ontario in the Victoriaiﬁf ——

Period” (1976). It ls Westfall's contention that a complex relationship existe

between the sacred and the gmecular and that this determined and defined, in large

seasure, *he culture of Victorian Ontario. Gothic sensibility and evangelic ideals

defined the sacred tradition while rational self-interest determined the gecu :

ideal.

To present his thesis Westfall makes use of three arguments which are loosely :
related to a sense of progress, John Strachan in his hands becomes an evangelical %
reformer with a Gothic vision who was determined to see the church reforming and f{
inforring the spiritualess materialism of the secular world.7?5trachan's was a )
conservative social vision, 2nd he saw in civil society the means of inhibiting anti- N
social action in the same ;anner in which church discipline restricted the evil of

s
fallen man. Strachan's religious vision is seen over-against Lord Durham's

PV Y TP

materialisa, The Report was not an abstract of constitutional ideals Westfall

claims, bur a specific set of proposals for the rapid development of the ecomomy,

-

which would insure the stability of civil soclety by promoting self-interest..

The two 1deals were in conflict and each conttnually attempted to dominate soclety;

PR P,

however, Westfall states, a reconciliation was effected:i”"The development of the

Canadian economy could not have grsceeded if not balanced by a coherent national
aspiration for the sacred. Hithoﬁt the sacred, the quest for unlimited econoaic
profit woﬂih have degenerated into chao;."75The Gothic sensibility of the period

was a product of the architectural designs of innumerable churches and Westfall sees
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this as "a visual and symbolic confirmation of the growing umity of Ontario
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Prote?tantlsm 1tself.”76 ” .
’,Ali these 1deas are related to a sense of post-millennial time, Westfall argues;

the millennium would predate Christ's return but His spirit would inhabit the world

bringing a thousand years of peace., ,This sense of time was clearly progresaive

3and included a part for man in ushering in the millenniua by reforming society.
. 14

””this‘ayston of time told mankind that they were ascending by stages or dispemsations

to a glorious future. It also affirmed that moral action in the secular world
77

was one of the principle .e,AE to complete this progressive design.”
It is Westfall's belief that this was a uniquely Canadian phenomenon. However _, -

his principal characters (Strachan, Durhaa, and John Roa.f), as well aa his ma jor

themes (evangelism, Gothic architecture, and post—nillennialis-), were all part

of a transatlantic heritagew a sense of which is missing in Hestfall'q/iork. Where

French had been alive to the traditions and importations inherent 1h"Ca‘nnd1an religion,

claiming that they mediated agiinst the establishment of a distinctly cénadian 1deal;

Westfall sees things from a nationalist perspective. There is little atte;pt in

the work to tie the themes or the actors to a tradition that existed outside of

Canada; in short, Westfall promotes “that sense of historylessness” whick French

cautions against.

However Westfall's accomplishment is not to be dismissed. Making use of French's

-

methodology he works a number of facets of Victorian.culture into a cofferent vision
of Cﬁ;istian proportions. His dialectic of sacred and secular producf;g the
\

Christian nation makes sense of Brown and the evangelicals, though it fails to
. [ .

adequately address the transatlantic community.
In the same year that he published “the Impact of Christianity on Canadian
Culture and Society”, French offered a short article that addressed all the issues

he had previoualx/:aiéed for discussion and applied them to tKe nineteenth-
{ o v
century evangelical movement., In"The Evangelical Creed in Canada" French Succ?fds

» hl

in locating religion at the center of Canadian cultural attitudes in the period

»

prior to Confederation,




Since British North Americans took their religion so seriously,

it necessarily affected the cultural atmosphere. What they read,

wvhat they saw, what they heard, were influenced by, or filtered

through, the tissue of their religious/ bellefs and practi@es.

The history of religion is indeed an éssential clue to the mode

and language of Canadian tﬁought about human nature and human

destiny and“hence about Canadian culture. . 78

Clark's churchj;nd sect idea 15 disliascd by French, who claims that the
religious conunj.:)ns weTre held together hy th),rvdistimtive aims as determined by
their transatlantic -historical backgrounds Specifically, he writes, the Anglican,
Presbyterian, ahd to a le;ur e_xtent the He;hodist chtrches, were closely linked
with their respective British heritages and “"developed in some measure in the con-
text of the intellectual evolut;;.on of British cultu‘re.;'79

The rel"iﬁoua tradition which inforrlt;d the Canadian churches, French argues,
was the evangelical creed. The evangelical looked to culture to reinforce God's
design on earth and rejected as unworthy all 1d;:a.s and 1natitﬁtions which did nﬁ N
further this design. Thus the demand made in the Union period for non-denominational
scho;ls was conditioned by the ennéelical's desire to 1nculca_£e Christian ideals

and establish a Canadian national character . i-eérdleas of denominational prejudices,

Similarly they felt the need for a body of national 1iterature which reflected the

80
1deas and character of the people with specific reference to their common Chrastianity.

R
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\ What was truly distinguishing about the evangelical creed, French claims, was

the evangelical’s histor"iéal consclousness, Histary to the evangelical was a co}\

. tinual process of God coming farth at certaln times to save *true religion' froam

the sinfulness of aen. _'m(ﬁ\rcﬁa prondted a strong sense of history ('when had this

happebed in the past’), and a traditional perspective in the evangelical's understanding

81
of human knowledge and the evolutionary nature of religious doctrine.

French's discussion of the historical awareness of the evangelical is very

-

applicable to Brown. Brown's understanding of religion and soclety was conditianed

by his respect for history. By invoking the ideal of the traditional Christian
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Acolnunity and placing it front and center id his historical consciousness, Srown
reconciled ‘the inherent conflict between the sacred and the secular in his own
world. This historicism was developed by the use of an organic argument in which
events (the Reformation, “he Revolution, the Disruption) were integrated irto a
totality (the Christian community) that was greater than, or qualitatively
different from, the sum of its pq.r‘ts.,az TohBrown, history not only provided a
set of norms by which to measure the passagerf cwxrrent events;it was an
irreducibly real phenomenon,a presence that held validity in the contemporary
world., His historicisa conforms to Mannheim's definition of the conservative
utopian mind which makes use of history "in the discovery of time as the creator
of value”. ‘:‘ine,'to the conservative, is not a single point on a ﬁmn Fro-

‘gression from the past to the future; it has "an imaginary third dimension
which it derives froam the faet that the past is eXbe?ienced as virtually . >

83
present”, Mircea Eliade links the concept of history with myth in a religious vision:

+e+.the recsllection of a histarical event or a real persanage
survives in popular memory for two or three.centuries at the
utmost. This is because popular memory finds difficulty in
retaining individual events and real figures. ...The historical
personage i3 assimilated to his mythical model, while the

event 1s identified with the category of mythical actions,.. 84

Brown's continual reference to the Raforzation was his atteapt to con-

85

struct “a fully integrated community realizable i¥ historical time”. But the o

Reformation was only an element of the whole, a historical period in which the
Christian community had been realized ;n earth. As such it was idealized by
Brown, and was accordingly raimed to the level of myth, or “btenished to a realm
befond history” as Hannhg}n says.86

Mannheim sees such idealization as myths an& therefore disaisses them as
the wicked tools of the idealogue. However, as Charles Sanford points out, myth
is not necessarily a deception. History is loaded with myth, he writes, because

it moves “in the mass, and mass psychology is peculiarly dépondent on myth*,
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To the true believer myth is not a fiction, but a "retrospective, éver-

present, living actuality" which puts humankind in toueh with some trans-
cendent reality. 87

This understanding of the word 'myth' glves us an insight into Brown's religious
thought. Religlion 1s peculiarly dependent on myth because it reveals an aspect of the
human condition that is not determined by time and place. Ellade writes about
‘cosmogonic myths' which account for the creation of the ﬁniverse, natdép, and man.
These myths suggest a historical perspective with an initiating event: taken as a whole
they represent a "sahred history", the totality of significant myth, This sacred his-
tory is "fundamental because it explains, and by the same token justifies, the existence
of the world, of man, and of sogiety.“aBThe implication here must be drawn out; by
premising its knowledge of time on myth, religion provides a transcendent reality, That
is to say, it confers "meaning” om man's drives and experiences by positing the notlon

‘that there is something ' irreducibly real™ in the world. As Eliade writes:

Through the experience of the sacred, the human mind grasps the difference
between that which reveals itself as real, powerful, rich and meaningful,

and that which does not--i.e. the chaotic and dangerous flux of things,

their fortuitous and meaningless appearances and disappearances. 89

Brown's Reformation bélongs in this realm of sacred history. The Reformation
world that he 'knew' did not exist as what we moderns call a historical re;lity. That
ihe Reformation took place is indisputable, but that 1t was as concrete as Brown claiméd
is open to Q“eStiqP so long as we continue go operate only in historical (seculaf)time.
In effect Brown's Reformation consciousness was a product of two concepts of time{ the
secular and the sacred. In secular timé the Reformation toock place in the sixteenth
century; it was a historical moment that had existed before Brown walked the earthe——
that is to say, it was a part of the past, of history. However in sacred time,
which I maintain is the manner in which Brown viewed the matter, the Reformation was
a re-living of that moment in which God imparted His wisdom to man, and faith in~-

formed the community., In perpetuating this myth in the nineteenth century, Brown was

[
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conscipusly atteapting to resurrect the ideal of faith informing the community. In

£
>

French's words, Brown saw @he apirit of God coming forth to purify the comaunity,
saving true religion from His enemies. Brown was not so simple-minded as to think
that man could return to the sixteenth centtuj, nor did he think they had to 1n‘
ordergto be saved; but he did believe that the spirit alive at that time, as a
manifestation of the sacred, could be re-established. Brown’s amyth, failth deter- -
mining social culture, abolished history in its secular aapect by positing the idea

of the sacred as a totality which existed beyond the realm of time and spaces it had

! » | : existedia"’nd"it would do so again because it was always attainable when men ascended

i | to it,

To Brown the way to God's service was realized through faith in God's eternal

wisdoa informing man's actions. Religion was the only means of unifying the community
l.e believed, because it alone held a personal as well as a social message, both con-

dltiongd by faith in God, God was a reality, a living actuality to Brown-- the presence

P

of God in the universe formed the nucleus of Brown's understanding of himself and the

.world. Wilfred Cantwell-Smith in his book Beliefand History discusses the term

*belief’ in relation to the concept of faith, From the seventeenth down to the nine-

"\ teenth century the tec-m 'belizf' in 1ts religious connotations meant a loyal pledging
to God's service; “Belief in truth he argues, meant loyalty to what one knew to be
1ndisputabie.9oﬂowever modern men have altered the meaning of 'belief', making it into
a tex‘-_n that implies assent to rational propositions. But, Cantwell-3mith argues,

vhat a man or a culture takes for granted can never be formulated into propositions.

When moderns began using the ters'bellief’ as one implying assent they gave it an
o disasterrous . )

innovative meaning and this.meaning has had a . . . affect ‘on the concept of

faith. The modern usage, Smith claims, has led to a fundamental re-ordering of the

® Christian viewpoint where one must now 'believe’ in Cod to have faith in gia,

N T PR

Such an ordering, he writes, is backwardi"We must first come to Him and only then

belimve in Hia®, ‘

;
i
||
!

B i g - LR N - . X O (8 ts N e v s DI ENIRTE
. s B e e e




o ma ram s -

143,

“h

Belief follows after falth,..This is radically more healthy than
the notion that has gained ground in Western society that one must
first believe in order to have faith; that believing is the price .
that one must pay, If there be any entrance fee for faith, this
is not 1it,..1t would not be too fanciful to tnink of faith as in
the first instance insight, Falth at this level is the ability
to see, 91
I have argued with Goldwin French and others that faith moulds society, in-
tegrating the personal with the communzl. The develapment of a soclety depends upon
the erection of a body of knowledge, or a set of precepts, which informs the individuals
making up the community; 1n.short, the creation of a culture. A common way of life
implies a common view of 1ife, common standarde of behavior and values, and so on.
Christopher Dawson is of the opinion that all cultures are informed by the sacred;
a "religious law of life*, He clainms that the first creative acts in a culture are
“due to a religious inspiration and dedicated to a religious end” and that this is
also true when the culture establishes ™social institutions”., "Throughout the greater
part of mankinds' history...religion has been ihe great unifying force in culture. It
has been the guardian of tradition, the preserver of the moral law, the educator and
92
teacher of wisdom."” Furthermore, he argues, as a culture rspresents a natural way of\
1ife *it reflects a distinct aspect of reality” with 1ts own scale of values which
provide a means of approaching transcendent truth “and openk, as it were, a new
ﬂthoMumasuuasmenm%
. Every way of life is therefore a potential way to God, since the
life that 1t seeks 1s not confined to material satisfactlon and
"animal activities but reaches out beayond itself towards eternal
. 1life. ...The wvay of 1life must be a way of the service of God.
Otherwise it will be a way of death. ' R 93
This, I think, féirly explains Brown's mission in Upper Canada. Grownded
by his faith in God and conditioned by his respect for history, Brown atteapted to ™
portray a “ﬁny of 1ife” that was 'a way of service to God, His demand that all
social institutions should be pervaded by a religious sense bespoke an allegiance

.
to a set of precepts he found residing in all Christian cultures. As a journalist

he was committed to expressing opinions on a wide variety Of topics and he always
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. ) attempted to promote the Scriptural, Christian view of the matter. Brown took
his task seriously, and he m:‘deteruined to stand on the side of truth. He was of

the opinion "that the Press never oughi to occupy an equivocal position, but should

- 1
speak out honestly and fully the views of its comductors. "
Come weal, come woe, he who has controul of a Public Journal
has a responsibility of no ordinmary character, and amust urge only
what he believes to be the claims of th, 94
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AFTERWORD
The Banner ceased publication in the summer of 1848, The immediate cause of the
pabers' demise 1s unknown but a number of factors indicate financial failure. In
January 1847 Brown issued an appeai to bhe public for greater support, claiming that
the paper was "entitled to the support of the great bodjes of Congregationalists,
Baptists, Methodists, Evangelical English Churchmen, as well as Presbyterians", It
was a desparate plea; the editor nieded to double his subscription 1list of 3,000 if

he was to continue the enterprise. His hope that the Banner would become the recog-

nized voice of the Free Church of Canada was dashed in 1848 when the Ecclesiastical

and Missionary Record became that body's official organ. Furthermore it appears that

Brown was a poor businessman; the obltuary notice of his death in the Glgbe clalmed

-«

fitted him for meeting difficulties which the lack of that faculty entailed", Finally

that he "did not possess the faculty for busliness de{;il...and,his proud splrit uny
2

George Brown's Gdobe was becoming the major operation of the offlce on Yonge Street
3

and demanded the attention of all three Brown's,
Peter Brown maintained his interest in religion, politics, and the various

benevolent causes he had supported his ye t the Banner. The Globe obituary
mentioned "the uprightness of his chiracter,/ his love of justice, hls hatred of

wrong, his clear judgement, his manly firmness, and his genuine kindness of heart."

As a writer he was vigorous and loglcal in thought, bold in expression,

but ever, even in the heat of controversy, kind ‘and courteous in his
language., There are hundreds yet living in the backwoods and towns of :
Canada who talk with enthusiasm of his editorials in the Banner... 4

However 1t was the person Peter Brown, and not the public figure, who died
on the thirtieth day of June in 1863, In a letter to a relative dated the second
of July, his son George spoke of the last hour of Peter Brown's life, "my poor

dear Father has gone to his rest", he began:

-~
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1.
2.

4,
5-

N
We have just returned from the last sad scene & I avail myself of
a few minutes to write you these lines, though in a very unfit state
for letter writing. ...I have called him poor--but the word is
little applicable to him, He passed away from this world to the
next as man ever did. Up to within five minutes of his death he
was as btright & firm in his intellect as he ever was in his life--
and he looked death fearlessly—rejoicingly--in the face. He
asked the Medical attendant--"Doctor, is this death?"--"Yes, Mr.
Brown"., "Will it be soon, Doctor?"--"Very soon, Mr. Brown",
*"Ah, well, I am ready--I will soon be with dear Mother & Katie.,"
-—-and then he prayed feverently for a few seconds, & spoke as
confidently & naturally of what was coming as of any ordinmary
incident. I never saw Christi%hity lived out in such a way before.
It was genuine faith., Altogether, excdpt for the sorrow of part-
ing, his death was only a subject of rejoicing. He had lived to
a good old age--his mind was fresh--he had dearly loved ones gone
before--& he was resting solely & undoubtingly on the death &
mediation of his Saviour. Why are we mot to rejoice over such
a death?
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