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Introduction , ' : N
The study of Western discourse as a global discourse;
its nature and the implications of its universality.
The creation and construction of Otherness in discourse;
Orientalism and the forms of creation'and power; Orienta-
list discourse about the Oreient as a parallel structure
of Western discourse abdut itself.
A brief introduction to the French thinkers and the
texts selected for this paper; their significance in
the context of the discourse of the Other.

Part .I 1 Jean-Jacques Rousseau

. Construction of the Physicai Other in Discours sur ‘
i les sciencesg et les arts; the Self opposed to Nature
/  as Space and Time-.

b . Construction of the Hypothetical Other in Di'scours sur v

/ l'origine et 1les fondements de 1'inégalité parmi les hommes:

/ the Self opposed to Nature as the orlglnal and the rustic.
Construction of the Impartial Other in Du Contrat

‘ social; the 3elf revealed by the Zxpert as an involved
’ yet disinterested party. .

Part II : Alexandre Kojdve
. ' {
% Congtructions of dualist discourses.made explicit in
- Int¥8f8uction“d® la lecture de Hegel; pre-Hegelian philo- ,
. 'sophical discourses as discourses of opposition and
objectification.
Phenomenological discourse as description, exposition of
past discourses;- construction of the identical and eternal
discourse as the final correction of past.errors maintained
in philosophical discourses.
The ‘'end of discourse and the end of man.

-~

Maurice Merleau-Ponty

The perceiving Zelf in, Phénoménologie de la perceﬁtion; -

construction of the Pathelogical Other against the re-
. X surrected background of Kojévian discourse.




-Part III &+ Michel Foucault

The discursive and institutional creation d4f Otherness
as the explicit theme of Histoire de:la folie A 1'8ge
c1a881que; the gesture of segregatlon and the discourse
of alienation.

. -Discourse no longer constructive, but 7enealog1cal and ar-.
chaeological; the involvement and disinterest of the Self
engaged in discourse; the fusion of the Self and the O her
without synthesis: the new breed of Self-Other, Subjedt-Object.

Appendix: The awkward confrontation between Reason and
/ "reasonable madness", or self-conscious delusion, in
Rousseau's Lettre & d'Alembert.

9

Conclusion

The movement from Rousseau to Foucault as a manifesta- :
tion of discourse becoming self-conscious of itself; the
impasse of an articulated discourse of the Other for
Western man in becoming appropriated by the Cther in the
New World; the bevlnnlng of new modes ? .

. - N
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This work represents the very first tentative
. . . /’
expressions of a theory on discourse, specifically, Weste#n

philosophical discourse.™ The quest{ons of how’does Western
man speak, either to himself in the formulation of meaning,

' or to others in the establishment of relafionshibs. and what
.does he say, are not mere "escapist metaphors about conversa-

1

tion that flow from a fixation on language"™, -as some observers

would lead us to believe. They address the immediate problem

. of making sense, making sense t of the %@ -to-day persis-

7 » R . .
. . tence of being and speaking, t:j\}uftifica ion of existence
arid speech, making sense out of the world, and making sense

.out of the delirious swarming of* its inhabitants. A focus on

) -~

Western discourse is the first step towards the construction

?;amework of discursive modes and structures, which allows

4

of a

!

/

and is r;sponsible for a certain global homogeneity in thought/
and discourse, much in evidence in the second half of this
century.

What is this homogeneity of discourse and why should
it be of any concern to anyone ? One can dispose of the first
question, fﬁr the moment %nyway. by considering as ancgxample
the discourse of a very much non-Western cpuntry, Viet
Nam, in the twentiethvcehtury. In 19é6. Ho Chi Minh, then a
mere rebel, set out to provide members of the Viet Nam Revolu-

. tibnary Youth League yith a basic introductory understanding /

of Marxist-Leninist doctrine; iq a pamphlet written at that

time, The_Road to‘Requution. the.author readily confused

L 4




it was stated that

the qualities of the European revolutionary with those of

a model Confucian; in a truly ggvolutidnary'm;;ner. the
modern Vietnamese is to be made to understand that “"obedience
to the Party does'not precludé‘other traditional duties of
moral conduct” based on the teachings of Cg;ruéius.z In

spite of obvious incongruities, the least of which being

the intro?uction of a discoursé for which concrete conditions
did not as yet exist, the Vietnamese leadership quickly
discarded a seemingly impotent ;nd anachronistic framework

of ethical and moral codes)and enthusiastically embraced
Western concepts and ideas. In no less an impoftant a docu-
ment as the 1945 Declaration of Independence of Viet Nam,

-

; The Declaration of the French Revo-
/ lution made in 1791 on the Rights
of Man and the Citizen also states:
"All men are bomm free with equal
righta, and must always remain free .
and have equal rights.” Those are . -,
$ undeniable truths. 3 P

Eighteenth-century French revolutionary ideals have become
twentieth-century Vietnamese truths. In an address to the
French in Indochina, Ho Chi Minh himself stressed the impor-
tance of these Western principles; he graciously'indicated

that the Vietnamese people "respect (the French] as a great

. people who were the first to propagate the lofty ideals of

liberty, equality, and fraternity and have greatly contribu-
ted to culture, science, and civilization.'u There can be

no doudbt that Western discourse has found its way to ( ~,

.
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the other side of the world and has proved itself to be

practically irreaistible.

o
&

The Vietnamese experienJ; shows that the rgmantic

K R e
notion of East-meets-West cannot ‘even begin to account for ;
the totalwcapitulatiqn of the East, from the very beginning i"
of the éhcounter. to the seductive discourse of the West; —

pérhaps. rafher than an encounter.ywhich suggests a certain
impa{f}ality, if not equ;lity. in the positioﬁs of the par-
. ticipants, we should speak of a "maniféstation'. one side
manifesting, revealing, proving the reality and truth of the
other side. If, therefore, the so-called revolution of 1945
in'Vietnaq was indeed fired by the glorious ideals of "liber-
té, égalité, et fraternité”, then it could have only attained
such a ‘receptive mode in the light of a preparatory stage, in
which the original Vietnameée discéurse, of claésical Confu-
‘cianfsm. became an incomplete entity, a mere part of the
whole of French discourse. The transformation of the Vietna-
mese polity within the categories of Western concepts is the
manifestation of both the heggmony and-the domination, thus ‘
the powery of Western discourse.

All this, however, remains too vague‘and abstract.
We must separate the lings of inquiry into, éffleast, two,
general orientations: 1) given the present universality of
. Western discoursetjhhat is it %hatfhaa allowed it or impelled
it to reach that universality; in gther words, what distin-

guishes Western discourse from the now obsolete non-Western

i

discourses? 2) what are the impliéations of the existence of
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; universal and global discourse, one ﬁhibh has its origins
in a geographically specific history.‘fe}.bpth the "o0ld"
speakerd and the "new" ones? Iaeally. these two sets of
cdncerna must be appfoached simultaneously, for they cons-
tantly refer back one to the ofher; the characteristics of
Western discourse are made more obviougs when transpésed to.
a foreign soil, where the concrete condiﬁions of existence
incessantly and violently c%?sh with abstract principles of
the good life. The inquiry into the very essence and parti-
cularity of this discourse is thus facilitated by its uni-
versality. The politigal implications dé a global diséourse
on its various subjects are to a certain extent determined

by the very nature of the discourse itself, which has been

and is responsible for the expanqion and supremacy of its

modes and structures. Thus the ipquiry into -the Qfoblems

e

of contemporarn/discaﬁrse must take into account the unique

»

qualities 6f Western discourse.

p! ’

This is an ambitious project indeed. We must,

therefore, from the very beginning, delimit possible areas

of study, perhaps somewhat arbitrarily, according to our
iﬁterests and capabilities, which wiii permit a more inten-
'sive focus. In so doing, we will find that the project .+
concerns more than one field of study in thé disqi-
pline of poliéicgl science; indeed, while the present paper .
‘can only hope to cover aspects of the discourse of specific

French philaesophers, modern and‘contempofary. further work

el e
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is needed’/in the fields of compﬁ;ative politics, to investigate

the mutations and permutations of a tranaplanted discourse, the
problems of'adaptetion. and the pdssiple-soiutiépe thereofJN
international relations and development studies, to unmask the
incompetence‘bf a differentiating, ethnically specific dis-
course which has found itselr in the P doxicel ppsition aof
having to serve not only its Western c}eators. but also the’
-éntire global community; finally, polltxcal theory, to in-
crease our grasp on the understandlng of human dlscourse in -
general, and Western discourse in particular, to point us '
towards the path of full self-consciousness, towards' the know-
‘ledge of how we say what we say,' and why we'say it. |

‘ Given the’ overwhelmlng 1mmen31ty .0f such an enter- ..
‘prlse,.lt can only be anompllshef/in stqges. which should not
Aonly complement one another, but-also prov1de the necessary
pauses for, reassessment and neaJustment This first stage
taﬁes unto itaelf the task of addressing French modern and
contemporary discourse, .in the phllosophlcal writings of
'Jean-jecques Rousseau, Alexandre Kojéve.'Maurice M:rleau-Ponty;
and Michel Foucault The eelectlon may appear at first to be
qulte .an eclectic assortment. 31nce all the above thlnker§ >
are quite prollfic and their wo\ks cover a greaﬁ deal of
ground Hoﬁever, by choosing Spelelc wrltinga gnd relat1ng
them po a fundamental understandlng of how western man speaks

to himself abou himself and about his world, weucan distin—
" guish the conti;uque thread, the basic quality which isy

< TN



common, yet always evolving, to these different systems of dis-
course. The proposition put forth here is that,to understand the _
particularity of Western discourse, one must see‘it, or rather

spgek‘it. ire the light *of a differentiating discourse, that is

P

to say. one that emphasizes differences and "otherness". It
is thls quallty that must explored, somewhat abstractly at first,
-'before the concrete expressions, fixed in time and space. can

be appreciated. Such is the task before us now.

i , *

‘ Western pbilosophicaf disceurse is a discourse of
. power, a discourse of apWrdpriation: any attempt to render in- /J
telligible the chaos that is fhe Self:s'realization of its //’ o
1n§1gn1f1cance. its 1imited and finite status, vis i vis the
non-Self (the world, the. universe, other men) is done so in
h% the artlculate5-dlscourse oé the Other. The dlscur31ve creation
.and dissolution of the Other provide the consciousness with
’knowledge of it;Self. by a refiective movement thfough the .
absolute knowledge of the Other. In other worge, the Self} in |
51tuat1ng 1tself with a created flnlte. known Other, comes to
grasp the ‘truth of its existence by‘controlllng and manipula-
ting that of the Other; thus, such™a diseourse‘of truth, that
4 isléo.say a did¥ourse that purports to be true and to be‘aﬁout
truth, revegls itself to be a discouree of power. In se—far

' as the created Other corresponds to the‘relative needs of the

Self, the Self increases its empiripalhstatus in the valida-

tion of its own.truth, its own power: power thus is the force

/




which enables the Self to control (by making intelligible
and predictab135 itself and the Other, be it Nature or
other human beings. There exists, howevgf. an underlying
5 danger. The Self, in seeking a meéiated méaning of its being
through the being of the Other, risks the loss of an active-
subjective participation in life, or, again, the Self may
. find it;:1f bound to the never-ending prdcess of Other-main-
teﬁance. thereby atrophying its own Self-li{ing experiences.
‘ To substantjialise some of the above férms and
concepts, albeit temerarily. only in so far as it will
-serve as a common framework and facilitate discussion, we
will refer to EZdward Said's work on Orientalism.6 While‘,
Pofessor Said's thesis is dé¥eloped within the‘Specific
context of thé\Islamic Orient, we can still benefit much’
from his extensiVF'and meticuléus research into the Western
an's, in this case the Orientalist's.‘creatién of Otherness.
| The concept of Orientalism revolves around two
fuﬁdamentaf'axes. whicﬁﬂhgve a teﬁdency to attract one ano-
: ther, that: of cfeation and that of power. An act of creatién}
ex nihilo, contains Within it a seemingly infinite number
‘ ’ . \of.possibilities, which could be manipulated (articulated
and qualifiéd)iby the creapor; hence, creation, asg the ob-
. jectification of *potentials and-possibilitiés:by the creator,
does not necessitafte either the pavticipatiop of the creatﬁd

(an absurdity in itself) or even its presence, concrete or

abstract. Said speaks of this lack of presence of the Orient




~ ' '
even in speech: "I mean to say that in discussions of the .
Orient, the Orient is all abseﬂce. whereas one feels the Orieni
~talist-and’what he says as presence; yet we must not forget
that the Orientalist's presen¢e is enabled by the Ogienf's

effective absence." Moreover, the creative act changes

the status of both. creator and created: the créator'acquires
power, the created reality. The Orient only began to éxist
when the Orientalist began to speak of it: ,

. . the sheer power of having

described the Orient in modern

Occidental terms-lifts the Orient

from the realms of silent obscuri-

ty where it has lain neglected

(except for the inchoate murmurings

of a vast b undefined sense of

its own past)/ into the clarity of
modern European science. 8

‘wegtern man, or the Orientalist we have before us, ’
therefore engages in acts of creation through discourse; his
creative discourse, however, foilows a distinct pattern, and :
this particularity is the ve:i)samé\gath which will enable us
to move from the specificity of the 6fientalist's discourse

to Western philosaphical discourse in general. The discourse

of the Orlentalist creates the Orient by articu%gﬁing its .

distinctive features, qualifying and categorizing this new
object which-has sprung fgrth "from the realms of silent
~obscurity."” It is by this very particularity that creation

N

’becoﬁég appropriation, wherein the created product, as object, °

can only exist in terms of the creator, the speaker or sub-
> ‘
ject, and thus necessarily belongs to him. In his intensive

* .
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study of Renan's works and Européaﬁ'philological diécoupse.

- Said notes:

Throughout his career Renan seemed to
imagine the role of science as . .
‘telling (speaking or artlculatlng)
definitively to man the word [logos]
of things.'/ Science gives speech to
. things; better yet, science brings
- out, causes to be pronounced, a poten-
tial speech within things. . . . In A
its first sense, creation, as Renan :
used the work, signified the articula-
. tion by which an object . . . could be *
s seen as a creature of sorts. Second,
~ creation also signified the setting
) . illuminated and brought forward
from its reticence by the scientist,
Finally, creation was the formulation
of a system of classification by which

. it was possible to see the ‘object in
question comparatively with other like
objects. 9

The téndency to articulate knowledge abouw the "outside"-world
in terms of objects which are amenable to classification, com-
parison, and enhancement (illumination), greatly reduces the
unpr?dictability and menacenof the unknown. A s well, it
serves to increase the strength of\fﬁe\pggition of the subject,

by assuring him absolute contrd not énly ovéf\hig object of

knowledge. but;also over the means to acquire such EBEWngge.
Here, the axis of creation merges with thaf‘of power. . ~
~ According to Said, the power which resides in the
Orientalist didciplines, and in the techniques of Orlentallsm .
as much as in the creators of Or1enta£}§m. con51sts,.of the
"powef to héve resurrected; indeed éreated. the Orient, power
that dwelt 'in the new; scientifiéally advanced techniques of

10 Indeed, the . ’

philology and anthropological generalization."
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Orientalist holds such a position of power, for he and his

version of reality, or truth (revealed reali@y?ll)

» remain -

forever uncontested &and suprémef 3aid. thus concludes, "In .

short, having translated the Orient into modernity [i.e.

into Weétern terms], the Orientalist could celebrate his

method, and his position, as that of a secular creator, é

man who -made new worlds aé God had once made the o].'d.‘"12

Orientalism, therefore, as the discourse of the Orientalisﬁ.

as a form of Western discourse, is a political pheﬁomenon, : .

id so far as it creates relationéhips based on power which

must inevitably follow the initial discursive articulation

of positions of power. The fact of Western domination in the

East, Said argueé.-is made possible by éhe discourse of the

West about the East, or the Orientalist's discourse about L L

the Orient: "Orientalism, which is the system of Eufopean

or Western knowledge about the Orienf{ thus becomes s&honi-

mous with European domination of the Orient . . . w13 |
We may now propose to make the leap: what Said

has shown to be the characteristics of Western digcourse

about the Orient caﬂ be brought to bear on Western discourse

ébout the Occident, that is to say, the discourses of philo-

logy and anthropology may serve as paradigms’fof political

,and philgﬁophical discourses. There is a;re&ﬁy a hint of

such a possibility in QOrientalism, in which Said suggests,

in reference to Renan's ‘discursive creations in his philolo-

gical laboratory, that "eVeh the culture he [Renan] calls

organic and alive — Europe's — is also a creature being




14 The same methods

created in the laboratory by philology."
of differentiating. articulating, creating Otherness are evi-
dent in the West's discourse about itself, wherein the process
of creating and maintaining a stable Otherness has become more
and more explicit, as the pressures of a saturated, homogeni-
zed world render each new mode more and more vulnerable and
ephemeral. We are now ready to turn to the selection of works
from French philosophicﬁl literature which, it is hoped, will

reveal some of the fundamental structures used by Western man

in his discourse about himself and his world.

We must initiate the study in the discourse of Jean-
Jacques Rousseau, for it is in the works of this philosophef
as well as in his personal life that the problem of the Other
for Western discourse'is given its first critical expression;
indeed, with Rousseau, the experience of "alienation", that is
the Self's realization of its constant abstraction of itself
\towards the position of cherpeSs, makes its first appearance,
as Rousseau, the self-conscious philosopher, is rejected, made
Other, by his own native city and his adopted one. In the self-
consciousness of Rousseau the philosopher, the problem is there-
fore po?itedx the dichotomy of Self/Other, a Subject/Object,
forms the-crucial basis~of hisnphilosophical ¢isc5ursgt in so |
far as Rousseau strives ko account for, if'not eliminate, the

L] L

experience of alienation by a reformulation of the primacy of

the Self in new constructions of Otherness. While Rousseau may

. -

]
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be a sélf-gonscioué thinker, this is not necessarily to say

that his discourse has becoﬁe conscious of itself; a self- | V4 -
conscious attempt fo resolve the problem of the dualisf<natp£e

of Western discourse was to be affected by Alexandre Kojévg,

who, in.his interpretation of Hegel, sought to describe the

possibility and eventual realization of thelsynthesis of the

Self and the Other. Here, discourse becomes self-conscious of

itdelf, and in the works of Kojdve's disciples, Maurice Merleau-

Ponty and Michel Foucault, the f;ct of discourse becoming self-

conscious of itself, of its own constructions of Oéherness. is

v

the undeniable reality within which they must‘maké the choice
of either continuing the discour;e of philosophg; or going,be—
yond it towards new modes of expréssion. But let return to
Roysseau. and set forth in detail the constructions of Otherness
in the works selected, then move on in the same manner to thésg
6f Kojéve, Merleau-Ponty, and Foucault.

In Rousseau, the discanrse of the Other begins to
reQéal its‘Self-déstfuctive propensity;15 the growing homogee«
nization of the social realm, to the detriment of the once dis-
tinct public and privatg realms.16 has blurrgd'the identity of

the ‘Self in its opposition to the Other (political actions as

opposed to private labourings): the social Self flounders in

inauthenticity and superficiality. In the desperate attempt to

halt the critical movement of the Self's absorption into mea-

ninglessness, Rousseau presents us with three implicit construc-

tions of Othernéss; in the Discourse on the Sciences and Arts,

we have the Physiéal Other, while the Discourse on Inequality
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gives us the construction of a Hypothetical Other; in The

Social Contract, Rousseau anticipates our own technological

m&de. by creating an impartial or Indifferent Other, human,

but at the same time not quite human, faceless, and’nameless.
The dualist nature of Western philosophy before

Hegel is ;ecognized by Algxandre Koj&ve, who, in his inter-

pretation of the Hegelian system in his 'Introduction i la

lecture de Hegel, sees the necessity and eventual dialecti-

cal suppression of such opposition in Western discourses,*
which have been proven, by Hegel, to be erroneous discourses.
Kojéve's own discourse, therefore, can only be a phenomeno-
logical description of the structures of Being, and, in
it;elf. is.neither dialectic nor dualist. Hegelian science
can be said to be dialectic'only to the-extent that its
content, Western philosophy, is dialectical. Koj&ve's pheno-
menological discourse makes explicit the structures of the
Other in phllosophy, in such forms as those of De51re, Recog-
nition, Fight, and Work, but clalms that it is itself no

longer subject to such divisions; Hegel's Boqk. The Phenome-

nology of Spirit, is the last Word spoken, and it is, there-

fore, eternally identical to itself.

Where does Kojdve's Introduction belong in our

own study, and what i1s its significance? On the one hand,
Kojéve categorically affirms the philosophicél structures
of the Other: created by past generations, in which Rousseau

and the philosophes no doubt hold an important position, =~

and, as such, helps to clarify, if not substantiate, the
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thesis of this paper. On the other hand, Kojéve's revelation
of the achievement of total self-consciousness by Western
man, that 1s to say that Western man is fiﬁally fully aware
of the ways in which he has given meaning to his own being
and to that of the Other, leads us to an uncomfortable and
awkward stas iss 1is there really nothing left to say? Are

we all being'embarassinély redundant? I would hope not.
Certainly Kojéve's own discourse, the exposition of Hegel's

Phenomenology as the latter is the exposition and descrip-

tion of human consciousness, participates still in the
construction of otherness. The Other in this context is the
partial knowledge of past philosophies, precisely the philo-
sophies which have articulated so well the concept of other-
ness; these reveal themselves t® be what they really are and
have been in the light of absolute wisdom, which in-turn is
but the mediated synthesis in so far as it is therone finai
and ultimate correction .of pést errors.

-

The problem, of course, is that such a cenclusion

leaves one in speeéhlessq3553_ih silence. Kojéfe cannot say
aﬁytﬁing.dr tell\dé anything anymare, since his fully self—"
conscious Self. as Oppbsed to partialiy self&coﬁscious bthers,
is no longer dlscur31ve. How do we then account for the con-
tinuing and continuous dlscourse after Kojéve-Hegel° In order
to complete the investfgation of the Kojdvian discourse, we
must therefore includeﬂ?he'a?tempt by one of his disciples

to gpeak in. the midst or'éilent wisdom. Maurice Merleau-Ponty

v

’




is immersed in Kojeve's discourse on Hegel, the implications
of which, howe ver, he cannot as readily accept. He must

therefore dévise a way by which discourse may be reintrodu-

ced or‘reinitiated. In Phénoménologie de la perception,
Merleau-Ponty carefully rearranges the Kojéviah structures

of consciousness against a shifting background of perception;
the synthesis of absolute wisdom can never be achieved, for
the Self remains forever "un individu inachevé," an unfinished
individual, who is fixed, limited, and situated by his living
body, and whose consciousness is first and foremost a percep-
tive consciousness, or a "conscience non-thétique."

The result thus is that nothing very clear or defi-
nite can be said agqut Merleau-Ponty's world 6f perception,
except that it is characterized by obscurity and ambiguity.
The discourse itself would lack substanée, unless it were to
be validated by a new construction of opposition, of otherness.
This is precisely Mer;eau-Ponty's'taskc the perceiving Self
is shqwn to be certain about the state of things and bf the
~world, in spite of its partial vigw. becau§e }t can oppose
its rooted presence in the world to the unanchored existence
of the pathological case. The trath and commitment of the Sef?
("le Je engagé") is revealed by the lack of commitment of the
Other, who, in this context, is created-by psychological and
psychiatrical dicourse. Merleau-Ponty's discourse thus con-
cludes the second part of this paper and, at the same time,

introduces the third and final part, the discourse of Michel

Foucallt in Histoire de la folie A 1'Age classique.
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In Foucault, the discourse of the Other is revealed
explicitly. in so far ?s it becomes the very subject maftgr
under discussion. Fou7gult proposes to trace the movement of
divisibn. of differentiation, back to its original geste, a
cdmprehensi;e act of segregation, which acquired its own mo-
mentum and its own logic as the characteristics of otherness,
unreason and madness, become more defined and more defini%ive.
This critical and creative process occurred during what Fou-
cault calls the "Classical Age," the seventeenth and the eighf
teenth centuries in Zurope. We have ‘thus returned to the world
of Rousseau and the Age of Reason. Thé cult of Nature is
complemented by the articulation of Otherness in terms of the
Unnatural, while the supremacy of Reason demands the refurn

of the Other from the realm of unreason to that of truth.

Although Histoire de la folie appears to present

to us all the great forms of division within the framework .
of reasen and unreason, it also includes st;uctures 6f the

Other wﬁich parallel Kojdvian discourse (the notion of Work

at Tuke's Retreat, or Pinel's society of two: the master and

the servant) and Merleau-Ponty's objectification of the patho-
loéical (madness offered to the gaze of one and all). The

crucial element of Histoire de la folie, however, is that it

neither pretends to offer a new version of a discourse of the
Other, nor does it aspire to bring about a synthesis of the
Self and the Other; in short, Foucault's dicourse is néither

to give meaning,‘nor about meaning; it is a discourse on




discourse. Fouéault purports to be a genealogist, who merely
reconnects the various chronological episodes of a phenomenon;
without having to judge on the retative merit of its movement
.through.time or ité eventual form; his method is also archaeo-
logical, in that these great “episodes and structures are silent
.monuments. buqied under the Qeight of illusory claims of truth
and right byﬁthose who created them. And so, with Foucault,
we end our discussion, as we find ourselves in the position
of Rousseau's Indifferent Otner. the‘iegislator. the Archaeolo-
gist, speaking, but not partﬁéipating. Have we then for so
long engaged.in the projgct‘of the Other, which has become)so
oveﬁ%helﬁing, that we n& longer can@tell apart what is Self
and what is Other? Is our own age not charécterized by this
confusion, ;n which the so-called Third wWorld clamours for
Freedom énd Rights, while the Eirst World woréhips computers
ahd social scientists? | ‘

‘Thése qhestions cannot be gnswered here, for our
task is to addrésé‘the discourses of the French writefs briefly

presented above; let us, therefore, return to "1l'lge classique,”

" and read Jean-Jacques Rousseau.

i
{
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All the rest of my life and of my
misfortunes followed inevitably as
a result of that moment's madness.

J.-J. Rousseau, The' Confessions.1

Jean-Jacque$ Rousseau attributed his deliveranc§
from the blinders of conventional norms and from the illusory

security and comfort of consensual identity to

taste of madness, which he experienced prior to his composi-
- -

tion of the first essay for the Dijon Academy. If we are to

believe his Confessioné. this burst of delirious agitation

/_\ »
led hiﬁgﬂs articulate his deepest "enthusiasm for truth,
BTN

liberty, énd virtue"z. in answering the question proposed by

‘the Academy, "Si le rétablissement des sciences et des arts

a contribué A épurer les moeurs.” The Discours sur les scien-

*

ces et les arts, therefore, contains not only Rousseau's
aftempt to pass judgment on the society of his time, but

also the enuﬂciation of a new epistémologiéal model by which -
to form that judgment; here is the quest for truth, liberty,
and virtue, fér the understanding of the Self and. of the

world.3

4

Rousseau's primary concern in this essay is the N
state of‘mor‘alsl‘L in Europe, which is intrisically tied to

the extent of its cultural and intellectual sophistication.

h i

There is not much ground for controversy here, as Rousseau, at

g?the very beginning of the discussion, categorically declares P
Y, -

“that "L'Europe était retombée dans la barbarie des premiers

égegzm\gnly a few centuries ago, to be rejuvenated by a most

unexpected series of event: o




. I1 fallait une révolution pour ra- "
mener les hommes au sens communj
elle vint enfin du c6té-d‘olt on
l'aurait le moins attendue. Ce fut
le stupide Mulsuman, ce fut 1l'éter-
nel fléau des lettres qui les fit
renalitre parmi nous. La chute du

~_ tréne de Constantin porta dans 1'I-

talie les.débris de 1l'ancienhe

sréce. lLa France s'enrichit i son.

tour de ces précieuses dépouilles. 5 R
The a;alogy, between what Rousseau percelves to be the
actual caqses‘oﬁf;he rebirth of reason in Surope, ‘and what
%q/to enable depraved eighteenth century man to ri'se above .
the monumen%s of sciences and arts, erecteq only to blind
him from his lumidres, cannot be too greatly emphasized.
Indeed, according to Rousééau, since an exogenous event,
the fall of Constantinople, has had such important reper-
cussions on the fate of European civiliZatibns, then, Eu-
rope, at a time of great need, must look to dif;erent.
that‘is external to itself, times and lands, to find true
knowledge of and meaning fof itself{ thereby acquiring not
only salv;tion but arso,greater_wisdoml Thi; search for a
mirror through whicthurope and Western maﬁ (the Self) must
undergo the process of self-assessment and self-evaluation,
occurs along the continua of spaqe (other lands) and time

(other historical periods), and thus is the search for the

Natural or the Physical other.®

The ‘construction of Othernéss in Rousseau remains
implicit, that is to say that Rousseau's discourse is not

conscious of -itgself; it opposes the Self to a creative un-

derstanding of Nature in terms of Space and Time. As such,
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Nature, as the created Other, is at the same time authori-
’ tative and passive;‘in Ehat it provides rigid measures for
classifitation and comparisdn, and it can be easily mani-
pulaped.throuéh the careful selection of instances. The
concept of Nature is thug in this sense a Cfeation.‘or a
'y

construction of ﬁhe;Self. Rousseau, or any who follows thé

~cult of 'Nature, articulated fbr thequrposé of distancing

Qneséif from one's Self, in order to pass thaf Judgment on
one's Self from the standpoint of Otherness. The(;ovement
of reflection, from the Zelf to the Other and then back
again;, must be kept absolupely-distinct and defined in}all
of its various étages, for the balance betwéen what is real,
the Self, and what is created,-the Other, must never be
confused. ‘ |
Rsﬁsseau, therefore, presents us with a liying
tableau, on which are displayed for scrutiny past cultures
and peoples, far-away lands ang civilizations; this is
indeed Nature unfolding her most precious dimegsions before
us. There 1iS§ nb question'that. in this métter,_Rousseéu's

!

knowledge about the secrets of.ﬂatureican be anything but
absolute; Rousseau must have absolute knowledéé.about the
Other, so that he éan then situate himself vis A vis his
: Qan Self and pass the final judgment. Such absolute know-
ledge is made possible by the fact of creation itself in

which the creator or the speaker of the creative discourse

"knows* ‘the first and the last thing about the created ’ .

1
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