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Abstract
This thesis investigates the Temple of Solomon as a metaphor in the Abrahamic
traditions of Judaism, Christianity, and Islam. The emphasis was to trace the narrative
thread of the Temple as it began in Judaism, shifts in Christianity, and again in Islam, in
order to examine the architectural implications and Islamic understanding of such a
metaphor. Paul Ricoeur’s theory of metaphor serves as an initial method in parallel to a
discussion of the structure, framework and language of the Qur’aan. The thesis explores
the metaphor as a locational concern in Judaism, as body emphatic in the Christian
tradition, and, finally, as the transformative power of the text in Islam. We conclude that

Islamic sacred architecture is generative as a metaphor for Qur’aanic revelation.
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Introduction

The biblical description of the Temple of Solomon in Jerusalem has generated

many diverse architectural speculations throughout our history. According to

tradition, the Temple followed the designs of God and therefore could be

interpreted as the archetypal work of architecture — a work that revealed a true

order beyond the whimsical tastes of man and any temporal expressions of

political power. In diverse times and cultures, mythical accounts of

technological making and building demonstrated mankind’s keen awareness of

the problems involved in transforming a given “sacred” world for the sake of

survival...'

The architectural suggestions, dimensions, and descriptions of Solomon’s Temple
found in the scripture of the Old Testament are explicitly didactic as to the building of the
Temple and of the rites around and within. The third book of Moses — Leviticus — offers
a detailed picture of Temple practice, governance, and rules of sacrifice and offering. It
is critical, however, to bracket any historical inquiry with a complementary and serious
investigation of context. Subsequently, for example, the texts of the historian Flavius
Josephus and Philo of Alexandria provide supplementary and at times, conflicting,
information of the Temple.

This investigation explores the role of Solomon’s Temple as metaphor, and

specifically of the Islamic cognition of that exploration and of the architectural



potentialities and implications for such an understanding. We will trace the narrative
thread of the Temple through the holy books of Judaism, Christianity, and Islam, and
explore the Temple metaphor, and its shifts from Judaism to Islam. An initial hypothesis
to assist as an investigative framework for the Temple inquiry posits that the emphasis of
the Divine in the Judaic religious tradition is locational, or “site” oriented, “body-centric”
for the Christian heritage and communicatively accentuated for the Islamic.

This inquiry necessarily focuses on the revealed text of the Qur’aan. The Islamic
faith, as understood by its adherents, is the final, clarificatory text and Divine Message,
begun at Creation, embodied through Adam, Noah, Abraham, Moses, Solomon, Jesus
and culminating with Muhammad. For Muslims, the Qur’aan is the book that, in essence,
completes the Judeo-Christian religious traditions.’

Paul Ricoeur’s theory of metaphor will be utilized as the initial diagnostic ‘in’ to
the project. Ricoeur — particularly for the Islamic tradition - is appropriate, in that his
theory of the generative metaphor dialogues with the structural and semantic nature of
Arabic as a text and language. Arabic, both as a language and a text, is axiomatic and
central to the Islamic understanding of the Qur’aan. This theory of metaphor becomes
the nascent investigative tool for examining Solomon’s Temple as a metaphor. The
parameters of this hermeneutic are subsequently initiated by Ricoeur’s theory of
metaphor, and the architectural potentialities of this discussion are necessarily predicated

on that metaphor being generative.

-..could we not say therefore that the dynamics of metaphor consists in confusing
the established logical boundaries for the sake of our detecting new similarities
which previous categorization prevented our noticing? In other words, the power
of metaphor would be to break through previous categorization and to establish
new logical boundaries on the ruins of the preceding ones...in other words, the
figure of speech which we classify as metaphor would be at the origin of all
semantic fields...it is essential to the structure of the metaphor that the old and



the new are present together in the metaphorical twist. . .metaphor is a clear case
where polysemy is preserved instead of being screened...

The final section of the thesis will examine the potential architectural usage and
implications of the Solomnic Metaphor - in particular how it can be applied to a perhaps
fuller understanding of contemporary Islamic architecture.

The initial and ancient histories of Jerusalem offer a picture into a world
composed through speculative composition and attempted reconstruction, primarily
through often difficult to decipher, and at times largely conflicting, documents. Moving
beyond the almost exclusive literary sources of Jerusalem’s ‘protohistory,” more
commonly known as the Bronze Age (3000-1000 BC), religious literature and later,
archeological fact become supplementary and complementary reconstructive tools for the
Solomnic project. The texts of the Jewish historian, Josephus, were utilized as an
historical map to assist in the assembly of archeological discoveries* and as a literary foil
against the wealth of information elaborated upon in the Pentateuch. The later
discovery of the Temple Scroll (11QT as it is known by historians and scholars) among
the collection of the Dead Sea Scrolls, provides a further layering of historical data to be
added into an investigation of Jerusalem and the Temple. This exploration, however is
concerned with the narrative of the Temple in the revealed texts of the Abrahamic faiths,
and its implications for the study, and practice, of Islamic architecture.

It is fitting here to echo Karen Armstrong in her text, Jerusalem: One City, Three
Faiths, where she notes that more so than any place in her experience, for Jerusalem,
“history is a dimension of the present,™ and this is an essential resonance of this
investigation. Religious pluralism aside, this exploration into the metaphoric world of

Solomon and the Temple is precisely that which Paul Ricoeur emphasizes when



elaborating and discussing his theories of metaphor - engaging a unique potentiality of
knowing the future and of new categorizations of the past - by the marriage of old and
new.

One of these myths is what the late Romanian-American scholar Mircea Eliade
has called the myth of the eternal return, which he found in almost all cultures.
According to this mode of thought, all objects that we encounter here on earth
have their counterpart in the divine sphere...The rituals at a holy place are
another symbolic way of imitating the gods and entering their fuller and more
potent mode of existence. The same myth is also crucial to the cult of the holy
city, which can be seen as a replica of the home of the gods in heaven; a temple
is regarded as the reproduction of a particular deity’s celestial palace. By
copying its heavenly archetype as minutely as possible, a temple could also
house the god here on earth...Jerusalem turned out to be one of those locations
that “worked” for Jews, Christians, and Muslims because it did seem to introduce
them to the divine...*

Of that evidence that has become available to us, H.J. Franken further notes that
“Most of it seems to have been washed away with time, but some is still there to be dug
up, both out of the soil and out of an enormous accumulation of later spiritual ‘deposits’

left there by the human mind.”’

The Temple Mount
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1.0 Chapter One: Judaism
1.1 The Temple in the Judaic Religious Tradition: Background

King David rose to his feet and said: “Listen to me, my brothers and my people.
I'had it in my heart to build a house as a place of rest for the ark of the covenant
of the LORD, for the footstool of our God, and I make plans to build it. But God
said to me, “You are not to build a house for my name, because you are a warrior
and have shed blood... Then David gave his son Solomon the plans for the
portico of the temple, its buildings, its storerooms, its upper parts, its inner rooms
and its place of atonement. He gave him the plans of all that the Spirit had put in
his mind lfor the courts of the temple of the LORD and all the surrounding
rooms...

The Jerusalem Temple in the Judaic religious tradition has fundamentally
informed the Jewish historical, religious and cultural project due to its perception and
understanding as an identifying institution and as an historical and locational entity.

This exploration will utilize the term *Temple’ to denote and connote the building
constructed by Solomon whereas the temples of the post-exilic prophet Ezekiel and the
Jewish convert Herod will be discussed as distinct from Solomon’s Temple. Itis
necessary to establish this distinction in order to better excavate a more comprehensive
understanding of the Temple within the Jewish and Christian traditions, and,
consequently, to establish a case for and against precedent when the discussion turns to
the Islamic cognizance of this specific enterprise.

David entered Jerusalem - how it is not elaborated upon in biblical text - and
renamed the city “‘Ir David,” the City of David. To concretize his claim of kingship and
stabilize his tenuous leadership, he attempted to move the Ark of the Covenant from the
western edge of his kingdom - Judah - to ‘Ir David. David and his procession of thirty-
thousand men began from the city of Kiriath Jearim and, when the oxen leading the cart
stumbled, a man named Uzzah touched the Ark in order to steady it and was struck down

by the anger of Yahweh. The Ark was then moved to the house of Obed-Edom and



remained there for three months before it allowed itself to be moved to ‘Ir David. The
Ark, as a potent and physical expression of Yahweh’s power was moved to the tabernacle
that had been prepared for it, south-west of the city, near the Gihon Spring.

... Three months later, David tried again. This time, Yahweh did allow the Ark to
enter the territory of Jerusalem without mishap. David danced and whirled
before the Ark, clad in only a brief linen garment, like a priest. Periodically, he
stopped the procession and sacrificed a sheep and a goat. Finally the Ark was
carried into the tent-shrine that had been prepared for it beside the Gihon Spring,
with great ceremony and rejoicing. By deigning to dwell in the City of David,
Yahweh gave an unequivocal sign that he had indeed chosen David to be King of
Israel. Henceforth, Yahweh's choice of Zion as a permanent home was
inextricably linked to his election of the House of David. ..

David is soon inspired to build a suitable place of worship and residency for
Yahweh. He tells Nathan the prophet of his desire to build a temple, but that evening,
Nathan is visited by the word of God. God clarifies His peripatetic past existence and
instructs Nathan to tell David that:

...The LORD declares to you that the LORD himself will establish a house for
you: when your days are over and you rest with your fathers, I will raise up your
offspring to success, who will come from your own body, and I will establish his
kingdom. He is the one who will build a house for my Name and [ will establish
the throne of his kingdom forever. I will be his father and he will be my son.
When he does wrong, [ will punish him with the rod of men. But my love will
never be taken away from him, as I took it away from Saul...Your house and
your kinggiom will endure forever before me; your throne will be established
forever...

King David further consolidates his power by defeating and conquering — at times with
unbelievable brutality — his enemies and the surrounding nations. He destroys, among

others, the Philistines, the Moabites, the Ammonites, the Arameans of Damascus.
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At the height of his power, David’s kingdom extended from east of Tyre (present
day Sur, in Lebanon) south to Ashqelon on the Mediterranean coast to just south of the
Dead Sea. His vassal states included the Damascus of modern day Syria and Moab and
Edom (Jordan).

While the battle of the Ammonites raged at the siege of Rabbah, David, while
walking on his palace rooftop in Jerusalem, noticed Bathsheba, the wife of his general,
Uriah, bathing below. He was smitten by her beauty and sends a letter requesting her to
attend to him. She lay with David and became pregnant by him. David later attempted to
disguise this indiscretion but failed, and finally ordered his General Joab to place Uriah at
the forefront of the battle, where he was struck. Nathan the prophet rebuked David, who
repented, although the penalty for this transgression was the death of his son by
Bathsheba. He comforted Bathsheba and she became pregnant again and gave birth to
Solomon, who was also known as Jedidiah.

In 2 Samuel 24, in response to David’s affront, Yahweh offers the King of Israel
three options; three years of famine, three months of fleeing from one’s enemies or three
days of plague. David opts not to be placed at the mercy of man and Yahweh sends a
plague that kills seventy thousand people. Apparently Yahweh was much agrieved at the
calamity of Jerusalem and ordered the angel responsible for the destruction to stop.

David saw the angel, standing with arms outstretched, at the threshing floor of Araunah
the Jebusite (who some scholars have noted as the last Jebusite king of Jerusalem).

David purchases the land from Araunah and together with him, inspired by the word of
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God through Gad, built an altar to honour Yahweh. The plague of Jerusalem was averted;
the site of Solomon’s Temple is thus prepared.

The primary textual sources for the investigation into the Judaic Temple are the
Pentateuch, which literally means, “Five Books,” the Neviim (“prophets™) and
Ketuvim(“writings™).* Together, these three thexts are known as the T nakh.

Solomon’s name first appears in the T"nakh in 2 Samuel 12:24-25,

“Then David comforted his wife Bathsheba, and he went to her and lay with her.

She gave birth to a son, and they named him Solomon. The LORD loved him;

and because the LORD loved him, he sent word through Nathan the prophet to

name him Jedidiah.”

Political disarray marks the next mention of Solomon in the Pentateuch. Adonijah,
David’s son by a woman named Haggith, attempted to claim the kingship as his own,
after David had anointed Solomon as his successor. Just prior to his death, David asked
his people to observe the laws of Moses, and Kings describes the beginning of Solomon’s
rule.

...I am about to go the way of the earth,” he [David] said. “So be strong, show
yourself a man and observe what the LORD your God requires: Walk in his
ways, and keep his decrees and commands, his laws and requirements, as written
in the Law of Moses, so that you may prosper in all you do and wherever you g0,
and that the LORD may keep his promise to me: ‘If your descendents watch how
they live, and if they walk faithfully before me with all their heart and soul, you
will never fail to have a man on the throne of Israel.’... Then David rested with
his fathers and was buried in the city of David. He had reigned forty years over
Israel - seven years in Hebron and thirty-three in Jerusalem. So Solomon sat on
the throne of his father David, and his rule was firmly established...’

Yahweh tells Solomon to ask for whatever he desires, and is pleased with the
request for wisdom. Yahweh gives Solomon a “discerning heart” and “riches and honor —
so that in your lifetime you will have no equal among kings,™ so long as Solomon obeys

Yahweh'’s statutes and commands, he will have all this and long life.
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1.2 The Temple in the Judaic Religious Texts
In 1 Chronicles 22:5-10 David begins his preparations to build the Temple. The
text of the T’nakh notes that:
--.David said, “My son Solomon is young and inexperienced, and the house to be
built for the LORD should be of great magnificence and fame and splendor in the
sight of all the nations. Therefore I will make preparations for it.” So David
made extensive preparations before his death. Then he called for his son
Solomon and charged him to build a house for the LORD, the God of Israel.
David said to Solomon: “My son, I had it in my heart to build a house for the
Name of the LORD my God. But this word of the LORD came to me: ‘You have
shed much blood and fought many wars. You are not to build a house for my
Name, because you have shed much blood on the earth in my sight. But you will
have a son who will be a man of peace and rest, and I will give him rest from all
his enemies on every side. His name will be Solomon and [ will grant Israel
peace and quiet during his reign. He is the one who will build a house for my

Name and He will be my son, and I will be his father. And I will establish the
throne of his kingdom over Israel forever. ..

It is later understood, in 1 Chronicles 28:2-11, that David received the plans of the
Temple directly from Yahweh and that: «...David gave his son Solomon the plans for the
portico of the temple, its buildings, its storerooms, its upper parts, its inner rooms and its
place of atonement. He gave him the plans of all that the Spirit had put in his mind for
the courts of the temple of the LORD and all the surrounding rooms...”. Solomon built
this Temple on the threshing floor of Araunah the Jebusite, where David built the altar
that ended the plague in Jerusalem.

Solomon’s story is documented in two places in the T’nakh: 2 Chronicles and 1
Kings. Both writings offer, to a large extent the same information about the Temple.
There are some inconsistencies that come to light when comparing the two texts,
however, these are essentially counting mistakes. It is important to re-emphasize in the
context of the thesis being discussed that we are not concerned with the historical truth or

historicity of these texts. Rather, it is the tracing of the Solomnic narrative that is central
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to this investigation. For example, the text in Kings observes 3300 foremen who

supervised the project, whereas the text in Chronicles places that number at 3600.
Solomon received a congratulatory message upon succeeding David as the King

of Israel from his father’s friend, Hiram of Tyre. Solomon, anxious to begin the Temple

of Yahweh, replies to Hiram with the following:

You know that because of the wars waged against my father David from all
sides, he could not build a temple for the Name of the LORD his God, until the
LORD put the enemies under his feet. But now the LORD my God has given me
rest on every side, and there is no adversary or disaster. I intend, therefore, to
build a temple for the Name of the LORD my God, as the LORD told my father
David, when he said, ‘Your son whom I will put on the throne in your place will
build the temple for my Name.’

So give orders that cedars of Lebanon be cut for me. My men will work with
yours, and I will pay you for your men whatever wages you set. You know that
we have no one so skilled in felling timber as the Sidonians.’

Hiram provides Solomon with his material and in addition to the logs of cedar and

pine, he notes in subsequent correspondence to Solomon that :

“I'am sending you Huram-Abi, a man of great skill, whose mother was
from Dan and whose father was from Tyre. He is trained to work in gold and
silver, bronze and iron, stone and wood, and with purple and blue and crimson
yarn and fine linen. He is experienced in all kinds of engraving and can execute
any design given to thim. He will work with your craftsman and with those of
my lord, David your father.®

The text notes that 70,000 men were assigned to work as carriers, 80,000 as
stonecutters and 3300-3600 as foremen. Construction began in the second month of the
fourth year of Solomon’s reign. While the construction of the Temple of Solomon is
outlined in both Kings and Chronicles, the clearest description is in | Kings 5. There we
are told that the exterior dimensions of the Temple were 60 cubits long, 20 wide and 30
high (approximately 27 meters, by 9 meters, by 13.5 meters). The text continues in
pointed and particularized terms to describe the interior and finish of Solomon’s

construction.
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- Devir (Holy of Holics)
Hekhal (the cult hall)
Ulam (Vestibule)
Chambers

- Jachin and Doaz pillars
Winding staircase

7. The Ark

8. The Cherubim

y. Tables for candlesticks
10. Incense altar

t1. Table of shewbread

Conjectural Plan of Solomon's Temple [after Armstrong]

13

Solomon’s reign lasted approximately 40 years. Historians believe that he began

his kingship in 970 BC and that Temple construction began in 966. Solomon, following

the early political and religious act of David in bringing the Ark of the Covenant into ‘Ir

David, prepared a space of honour at the rear of the Temple for the Ark itself, David

sanctified the city by moving the Ark inside it’s walls. Solomon provided a dwelling for

the Name of Yahweh, no longer the peripatetic deity of Moses in the Sinai, but accessible

from the house constructed by Solomon. Biblical accounts note that Yahweh filled the
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temple with His glory in the form of a cloud, and the feasting and celebrations continued
for many days. In | Kings 8:10-12, we read that;

...When the priests withdrew from the Holy Place, the cloud filled the temple of
the LORD. And the priests could not perform their service because of the cloud,
for the glory of the LORD filled his temple. Then Solomon said,” The LORD
has said that he would dwell in a dark cloud; I have indeed built a magnificent
temple for you, a place for you to dwell forever...

The Temple building had three divisions internal to it: the Ulam (vestibule), the
Hekhal (Cult Hall), and the Devir (Holy of Holies). Historians have noted the similarity
of the Judaic reconstruction of Solomon’s Temple with the common architectural
typologies of the region: “... Among the striking parallels. . .are two small temples of the
Canaanite city of Hazor in North-Eastern Israel, destroyed by Joshua in the thirteenth
century B.C...and the small Syrio-Hittite temple or royal chapel at Tel Tainet in Northern
Syria, dating from the eighth or ninth century B.C.”

As described in the texts of Kings and Chronicles, the Temple was made of stones
quarried from the hills surrounding Jerusalem. The interior was paneled and detailed
with carved cedar and inlaid with gold, such that no individual stone could be seen from
the inside. The floor was constructed of cypress boards. Solomon covered the floors of
both the inner and outer rooms with gold and the walls were adorned with rich carvings
of cherubim, palm trees and flowers. In the Devir, the Ark was flanked with two
cherubim, “each ten cubits high...The wing of one cherub touched one wall, while the
wing of the other touched the other wall, and their wings touched each other in the

middle of the room. He overlaid the cherubim with gold.”*
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The Interior of Solomon’s Temple, from a fourteenth century Spanish manuscript

The Temple of Solomon was primarily a house for Yahweh, an abode for the
Divine Presence — the Shechinah, or that indescribable entity. Talmudic tradition posits
an additional point for consideration - that of the Even Shetiyah, or the ‘Foundation
Stone.” Comay notes that in a fourteenth century rabbinical text, we can read,

The Land of Israel is the middle of the earth. Jerusalem is the middle of Israel.
The Temple is the middle of Jerusalem. The Holy of Holies is the middle of the
Temple. The Holy Ark is the middle of the Holy of Holies. And the Stone of
Foundation is in front of the Holy of Holies. "'
Biblical accounts of Abraham also place the altar of his intended sacrifice of Isaac at this
same site. The Akeda (lit. Binding — as Isaac’s limbs were bound like an animal®) of

Abraham becomes the floor of Araunah and then the seat of the Temple. One of the more

conspicuous and still debated aspects of the Temple are the two columns known as Jachin
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and Boaz. Historical accounts dimension the columns at 40 feet high, including the
capitals, and approximately 6 feet in diameter. In addition there was a large brass bowl,
16 feet in diameter that stood on the backs of 12 carved oxen, grouped in threes and

facing one of the cardinal directions. Comay further notes that:

The exact origin and significance of some of the Temple equipment has been the
subject of much leamed speculation. The pillars, Jachin and Boaz, have been
variously described as fire altars, incense altars, symbolic trees of life or a
symbolic gateway for the sun. The “molten sea” has been taken to represent the
primal ocean of Mesopotamian mythology. The shape of the sacrificial altar has
been compared to that of the Babylonian ziggurats, stepped pyramid temples,
symbolizing the cosmic order. Much has also been read in to the shape of the
Temple, and its orientation eastward facing the rising sun. Whatever these
esoteric meanings may have been, there is no doubt that the physical splendour of
its materials and craftsmanship made the Temple one of the architectural
wonders of the ancient Near East."

The Holy of Holies also became a reliquary for sacred and precious objects that
connect the miracles at the time of the Exodus to the Temple and the Israelites of
Jerusalem. It housed Abraham’s staff, a jar of manna - as a remembrance of God’s
blessing of food during the Exodus into the Sinai, and the Rod of Aaron — that staff which

burst into flowers, thus signifying Yahweh's endorsement of Aaron for his ‘sacerdotal

vocation.”*

The largest textual obstacle toward a consistent architectural depiction of the
Temple lies in the textual discrepancies between two firmly binding sections of the
Pentateuch — that of Kings and Chronicles. These discrepancies concern dimensions — in
addition to the numerical inconsistencies mentioned earlier. The later consequent
representations of the Temple are quite varied (see pages 13-16 for a short sampling).

For the Jews the Temple was not only part of past history, but was connected
with Messianic hope, for at the advent of the Messiah it would be rebuilt, in the
shape recorded for the Solomnic Temple. For this reason the interpretation of the
measurements of Solomon’s Temple was of practical, although not necessarily
immediate, importance as the actual date of the Messiah’s appearance is
unknown. "
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The textual discrepancies were previously noted by scholars and sages in the
Babylonian Talmud, and later scholars attempted to harmonize these inconsistencies.
Maimonides is dismissive of the Herodian Temple as a locus for Jewish history and
therefore, it is the Messianic Temple, as yet to be built that is the third Temple, following
Solomon and Zerubbabel. Solomon’s Temple for the Jews is a consequence to, and
projective of, site and law.

The texts of Josephus - although not central to this discussion — provide additory
information regarding Solomon and the Temple — again, however, these accounts in
Jewish Antiquities book VIII, serve as an enhancement and lengthened discussion of the
Biblical account. Like the Targum Sheni commentary on Sheba however, it is important
to note the sometimes free interpretation and at times, confused understandings of the
Temple by Josephus.' His texts however, are architecturally vivid and quite descriptive:

And so the king had the foundations for the Temple laid very very deep in the
ground, the material being strong stones capable of resisting the wear of time,
which would grow to the soil and be a base and support for the structure to be
erected upon them, and which, because of their strength from below, would
without difficulty bear the great mass resting on them and the precious
omnaments, the weight of which would be no less that that of the other parts
desigged for height and massiveness and for graceful beauty and magnificence as
well.

Abraham Malahat further notes that the bond between that of Israel and the
spiritual mission of it’s people — the Jews — is a supreme religious ideal, that is, it is not a
right justifiable by birth, but one that has been determined by God'®. The emphasis on the
land of Israel as a unique gift of God is elaborated upon in the text of Genesis. The

location of God’s dwelling place seems to be determined in the first book of Moses.
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